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In acoustically treated room, RCA ‘‘400” 
rotates as noise meter indicates noise level {4 
from every position. RCA Projectors are 
designed to operate more silently even 
than required by SMPTE standards. 


RCA 1) Projector 
the Thread-Easy way 
to show sound films 


Thread-Easy film path makes threading a 
simple, ynderstandable operation. You can 
thread it, and put a picture on the screen in sec- 
onds. (In tests at a trade show, 473 guests proved 
you can thread the RCA “400” in less than 30 seconds). 


to show sound films 


Just a whisper of nylon gears and precision- built ; bess ma 6 ™ 
arts. That’s all the operating noise you hear Oe ee 
ae the RCA “400”. Hardly a spines from ee 
the big, husky motor. No need to turn up the 1. Thread-Easy film path for 30- 
sound to blast out projector noise. —— a 
(In noise-level tests on five leading projectors, the per gts sce Bgeconncn Aaa Ser 
: _ RCA ‘‘400” proved it operates more silently than : 2 


3. Floating sprocket shoes for gen- 


/ any of the others—well below the level of motion- tle film handling 
4 picture engineering society recommendations.) 4. Husky motor, nylon gears for 
For smooth opera- long-term dependability 
() tion, tell your RCA 5. Simplified design for 2-minute 
a = Dealer you want ‘**t-¥>- 3-minute pack-up 





the RCA “400” 16mm 6. RCA-engineered sound system for 
P superb reproduction 
sound projector. 


For more information 
MAIL COUPON NOW 
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FUND RAISING 
COUNSELORS 


A Complete Fund Raising Service 
An Experienced Organization 


SCIENTIFIC Expert survey and analysis of resources 


EDUCATIONAL Complete training of workers and 
leadership personnel. 


SUCCESSFUL Special supervision of post-campaign 
pledge payment period. 


e Campaign Coun- 
selor 


e B. S$. Georgetown 


e B.S. S. Laval 
e Public Relations 


e M. A. Fordham Counselor 


¢ Membership Drive 


e Ph. D. Candidate Director 


Fordham 





New York, Brooklyn, New Jersey, Connecticut 


“In a real sense a large part of our church renovation program 
was undertaken because of our belief in his ability to raise the 
necessary funds. The decision was justified.’’—New Jersey 

“In spite of the multiplicity of detail, there was a smoothness 
and efficiency in the conduct of the campaign which left nothing to 
be desired.” —New York 

“At the time, our goal was $150,000 but we succeeded in raising 
$220,000. This success was due in a major measure to the excellent 
direction and the fine training given our church workers.”—New 


Jersey 


if records are not current, we conduct a forty-eight hour census at no additional cost. 


J. J. CORCORAN AND ASSOCIATES 





550 Fifth Avenue 101 Idylwood Avenue 
New York 19, N. Y. Waterbury, Connecticut 
| Circle 5-5173 Waterbury 4-3571 
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Here’s important news about 
School Sound Svstems 





Equipped te serve up te 60 reems, RCA Consolette mounted on matching 
console base, complete with AM-FM radio and phonograph turntable. 


Streamline administration 


these 4 ways with RCA’s 
Full-Funetion Consolette 


Here’s the answer to a thousand-and-one administrative details— 
the RCA Full-Function Consolette. Use it to distribute 
administrative information, instruction, music, radio broadcasts, 
and school entertainment to any list of rooms in your school. Use it 
to give yourself more time for important administrative affairs. 

It’s faster than holding an assembly, more effective than distributing 
a memo. And it’s built to perform with RCA superiority. 


FOR INFORMATION eon RCA Sound Systems contact 
your RCA Seund Distributer er MAIL COUPON NOW 








1. Complete rester at your fingertips 
—Here’s your master list of rooms, 
ready for selection—singly or in com- 
bination. Set up any distribution list 
you want in seconds. 





2. Add extra channels as your needs 
expend—Your RCA Consolette grows 
as your school expands. Keyboard pan- 
els can be added at any time to serve 
as many as 60 rooms. 





3.4 diese. looks 


° for emer- 
gency instructions—To issue emer- 
gency instructions or general announce- 
ments, turn master switch to “all” 
position. Give explicit instructions— 
“talk” your students to safety. 








with intercom 
system —Your RCA Consolette can be 
equipped to provide two-way conver- 
sation with any room in your school at 
the flip of a switch. 


4. May be equipped 


Sound Products, Dep: B-57, Building 15-7 


Radio Corporation of A:urica, Camden, N. J. 
Please send me information on the following RCA Sound Equipment: 


(J RCA Consolette for 


© as many as 60 rooms. 


SOUND PRODUCTS 


(0 RCA Public Address Systems for gym- 


nasiums, auditoriums, playing fields. 
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“NOW —from the top down—we can keep our 
church beautiful,” reports Father M............. 


‘“UP-RIGHT”’ 


SCAFFOLD -on- WHEELS 
gets you up in the air 


SAFELY and QUICKLY 


For all overhead cleaning, relamping and 
decorating, ““Up- Right” Scaffold - on - 
wheels saves scores of man-hours. One 
church reports 5 days saved on a job 
which formerly took 8% days. 


Scaffold is assembled in a few minutes 
by placing individual sections one on top 
of the other. Automatic locking feature 
eliminates tools and loose parts. Safety- 
tread stairway within structure. Scaffold 
bridges pews, rails, altars with ease. 
Made of aluminum alloy; stronger than 
structural steel yet one third the weight. 















For painting large areas, two 10 FT. SPAN SCAFFOLDS 

—each assembled in 1 minute—may be bridged and moved 

simultaneously. Adjustable to desired working level. 
Write for Descriptive Circular 


ee = ee in cx 


FACTORIES: BERKELEY, CALIF., AND TETERBORO, N J e OFFICES IN ALL PRINCIPAL CITIES 











“The Liturgy Lives in the Weave’ 








Specify ““ALLEN”’ 


and be sure! 


Six years ago, in these pages, we pointed out that “you cannot 
launder a price tag!’ We were, of course, warning against the dis- 
appointments in store for those who buy “bargains” instead of VALUES. 

One does not have to be a textile expert to know that there are no 
bargains in liturgical fabrics worthy of use in the Holy Sacrifice of the 
Mass. Materials woven for sacred usage are simply not channeled 
into bargain basements. 

How, then, may one be sure of what he is buying, especially since the 
average buyer’of Vestment and Altar Drapery fabrics lacks the tech- 
nical knowledge so essential to judicious evaluation? There is one in- 
fallible guide: Know the source of the goods you buy. If you specify 
“ALLEN” you may be sure you are buying the finest liturgical fabrics 
woven anywhere in the world. They will not only stand up under all 
conditions of usage, but will also retain their color, lustre and brilliance 


under repeated cleanings. 


Always remember—"you cannot launder a price tag!” 


“Buy American” Mf 
ALLEN SILK MILLS 
‘ fen 
AbTiLA 


Charles M. Muench, Executive Director 
868 Sixth Avenue, New York 1, N. Y. 
Trade Mark Reg. Sold Exclusively through Church Goods Dealers 
IN CANADA: ALLEN SILK MILLS (CANADA) LTD., 752 VICTORIA SQUARE—MONTREAL ~ 








VESTMENT FABRICS ® DRAPERY FABRICS ® BANDINGS ® EMBLEMS 


If you are unable to purchase Allen Fabrics 
in your community, write us at once. 
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GET YOUR COPY NOW 


New 
Emkay 
Catalog 


... the complete 
guide book of 
church candles 
and 
accessories 





It’s off the press — one of the most complete 

Church Candle and Accessory catalogs ever printed — 
all divided into easy-to-locaté, easy-to-read sections 
illustrating and describing the full Emkay line. 

Send for your copy of this handy guide-book now. 
Choose from a complete selection — candles at 


the lowest price consistent with perfect quality . . . 
candles guaranteed to burn slowly ...evenly ...cleanly— 
As perfect a symbol as a candle can be. 


Candler, Write for 


Free 

Catalog 
and Latest 
Price List 







MUENCH-KREUZER 
Candle Co., Inc. 
SYRACUSE 1, N.Y. 


New York Chicage 
New Orleans 
Los Angeles San Francisce 


PURVEYORS TO THE VATICAN BY APPOINTMENT 








ota Fai Free, 


@ For Best Guallty 


ALTAR BOY 
FURNISHINGS 


wv Joomey 


Roman Style Cassock 
and Surplice 


The correct Roman cut shown with square- 
neck surplice, Jesuit model also available. 











Ceremonial Dress 
Ceremonial outfits for solemn occasions. \ ! 


Gold fringe unless otherwise specified. | 


WMaterials 


Cassocks are made of finest poplins with 
mercerized silk-like finish. Surplice mate- 
rial is Fruit-of-the-Loom regarded as the 
best muslin made in America. 


Cut and Wake 


All garments are cut on full and tested 
patterns — sewn with close stitch of best 
thread —all seams are finished — hems are 
generous in depth. 


Fasteners 


Heavy-duty buttonhead snaps are a feature 
of these cassocks. They have proved to be 


quicker in use and longer lasting than | 
other types of closure. Buttons may be had | 


if desired. 


Colors 


Cassocks are available in all popular colors 
—black, red, white, cream, green and 


purple. 











Collar 
Detail 


Properly tapered 
from back to front 


7 Fastener 


Detail 


Close-up of the 
heavy-duty button- 
head snap. Its dur- and firmly stitched 


ability makes it the for clerical smart- 


most popular fast- ness. 


BUY THEM FROM YOUR / DEALER (RELIGIOUS SUPPLY 


HOUSES) THROUGHOUT UNITED STATES OR CANADA 
R. J. TOOMEY CO. 
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“To the Finest Fund Raising rbvacable! 
YOUR FUND RAISING NEEDS 


PLUS 


COMMUNITY COUNSELLING SERVICE 


EXPERIENCE 


CCS has raised over $25,000,000 for more than 150 Catholic projects in the past seven 
years. 


ANALYSIS 


Professional research by CCS, plus its wealth of personal se, Senne assures every campaign of the surest 
analysis of need, financial potential and leadership available for your project as well as the best techniques 
for the full utilization of these campaign requisites. 


KNOW-HOW 


A well-trained staff of over 40 men assures every CCS campaign of the finest techniques and methods available 
in the fund raising field. 


PRIDE 


The pride CCS staff members take in their work both on a personal and business level dictates their unstinting 
and concentrated loyalty to their assignment, wherever or whatever it may be. 


DIGNITY 


Our entirely Catholic organization understands and abides by the ethics and dignity demanded during a 
Catholic fund raising effort. 


COORDINATION 


The headquarters supervisors and public relations specialists bring an additional concentration of experience 
and technical knowledge to your director and your campaign thtough personal visits, telephone, reports 
and scheduled training seminars. 


FOLLOW-UP 


The pledge payment counselling or ‘‘Follow-Up,"’ which CCS gives every campaign throughout the entire 
pledge payment period at no extra cost, assures the conversion of pledges into cash. 


REASONABLE FLAT FEE — 


All CCS campaigns are contracted for on a reasonable flat fee with no percentages involved. Preliminary 
interviews and analyses are conducted without any obligation. 


Write or Call Collect: 
COMMUNITY COUNSELLING SERVICE 


350 Fifth Avenue New York 1, N. Y. 
Telephone: Oxford 5-1175 
NEW YORK DETROIT ALBANY 
Fund Raising Consultants for: 
Schools * Hospitals « Diocesan Projects € Debt Reduction a Institutions 
Churches e High Schools e Convents e@ Repair & Renovations e Colleges 
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St. Ephrem’s, Brooklyn, 
an impressive colonial 
church of Georgian in- 
fluence, is a splendid 
example of a well inte- 
grated interior. Under 
the direction of the 
architect, Mr. Paul C. 








Reilly, many of its in- 
terior appointments 
were designed and ex- 
ecuted by Rambusch in 
accordance with a mas- 


ter plon and held: to on 
agreed budget. 


Rambusch executed the Painting and Deco- 
ie A ae, Li rating, High Altar, Dossal, Side Altars, Shrines, 
Pulpit, Altar Rail, Stained Glass Windows, 


40 WEST 13th STREET - NEWYORK 11,N.Y. Baptismal Font, and Stations of the Cross. 
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sinners whose attachment to “pet sins” 
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Our Own Transfiguration 
Throughout their entire apostolic lives, the 
three favored friends of Christ kept a most 
vivid memory of the great event of this 
miracle performed in their behalf. They 
had received a foretaste of the eternal 
realities, and in the conversation of the 
Saviour, Moses, and Elias they had been 


During this penitential season it is well 
that all of us, saints and sinners, so dispose 
our souls that we may receive often and 
even daily, when possible, the Divine Guest 
of the soul. The habit of frequent Com- 
munion will have us prefer to be dead than 
ever again offend our Guest by a_ single 
mortal sin. 





















SAVE several dollars 


ON THESE BLACK HATS 
OF FINE QUALITY 








Soft Hat (Style A) *§-% 
Snap brim 


Pure Black Homburg®?9-5 Soft Hat (Style B) $5.95 


more conservative 
worn off the face, brim up 


All our hats are made of genuine fur felt, pure black dye, reeded leather sweat band, 
silk lining and grosgrain binding. They sell for more in the stores and are worth 
it. We will save you money. 


We guarantee correct fit and satisfaction or your money back. Choose your style 
and order by mail today with your check or money order. Specify Head Size _ 
(] Regular (] Longe Preferred Brim Width [] Narrow [] Medium ([(] Wide. 


WALDRON &« WHEALN 


Custom Hatters to The Clergy Exclusively 
22 EAST SEVENTEENTH STREET, NEW YORK 3, N. Y. 


dignified in appearance 
excellent quality 


WATKINS 9-3339 

















NEW NORTH AMERICAN COLLEGE IN FOREGROUND, HOUSING SCHULMERICH "BASILICAN” “CARILLONIC BELLS”. 
THE BASILICA OF ST. PETeR’s, ROME'S FAMOUS LANDMARK 6 SEEN IN THE BACKGROUND. 






First Carillon- 
produced by Schulmerich — 
beautiful “Basilican’* Bells 


Among all bell makers, 
Schulmerich was privileged to 
install these fine bells in the 
North American College, Rome, 
Italy. His Eminence, Francis 
Cardinal Spellman, graciously 
presented the equipment at a 
recent dedication in Vatican City. 
Now for the first time, the 
Eternal City rings with glorious 
carillon music. 

Why were Schulmerich bells 
chosen? Because each brilliant, 
stirring bell note sounds with 
purest, traditional tone. Because 
the superb instruments that have 
made Schulmerich the world’s 
largest bell and carillon producer 
have won the acclaim of clergy 


SCHULMERICH CARILLONS, 


INC. 1019 Carillon Hill, 


And, 


and laiety everywhere. 
because whether tolling, swing- 


ing or ringing the ‘“‘Basilican’’ 
fits every liturgical need of the 
College best. 

To learn how your church or 
institution may have the finest 
bell music, write to: 


SELLERSVILLE, PA. 


“BASILICAN™ BELLS 


“Carillonic Bells’* 


INSTRUMENT 


*"'Basilican"’ and “'Carillonic Bells" are trademarks for bell instruments of Schulmerich Electronics, Inc. 
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The Church of. Silence 


By JOHN B. SHEERIN, C.S.P. 
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\ E IN THE FREE COUNTRIES still 


speak of a cold war; these men and 
women are enduring the bitterest, the 
bloodiest persecution in all history.” 
In their statement, entitled ‘“Peter’s 
Chains,” the bishops of the United 
States in Nov. 1953, reminded us not 
only of the ferocity but also of the es- 
sential purpose of the Soviet campaign. 
“This is a war against the True Religion 
of Jesus Christ.” 

Impassioned orators, viewing the 
present situation as a political conflict, 
demand that America fight fire with 
fire. But the message of the bishops 
stresses the spiritual nature of the 
crisis: it pleads not for a military war 
of liberation, but for reverence and 
sympathy for the martyrs and asks 
most especially for prayers. 

“When Peter was in prison, the 

Church prayed without ceasing for 

him, and the Angel of the Lord 

touched him and the chains fell from 
off his hands. Peter is again in 
chains.” 


NEUTRALISM ABROAD 


Here in the United States, you will 
find no Catholies praising the Soviet 
program and only rarely will you find 
some who look askance at anti-Com- 
munist activities. In certain European 
countries, however, the situation is dif- 
ferent: some Catholic intellectuals do 
not hesitate to manifest their sym- 
pathy with the aims of the Communists. 


Emmanuel Mounier, founder of Esprit, 
strove to establish friendly relations 
between Catholics and Communists, 
feeling that the passion for social jus- 
tice at the core of Communism would 
tend to purify the decadent capitalistic 
system. Mounier died in 1950 but his 
influence lives on in the young intellec- 
tuals affected by Esprit. 

Neutralism such as Mounier’s is 
not the product of a brilliant mind 
working in intellectual isolation. It 
is the persuasive power of Soviet 
propaganda that undoubtedly inserts 
ideas of neutyralism in French Catholic 
minds. 


“Is it not, then, the strange anomaly 

of our times that a calculated con- 

fusion has been able to hide from 
so many of our people the primary, 
the changeless purpose of the enemy? 

How few there are who understand 

that the struggle for liberty is a war- 

fare against the fanatical foe of 

Christ.” 

The bishops, however, did not restrict 
their criticism of neutralism to ordinary 
citizens: they stated that history will 
judge severely “those men of state who 
retreated to the refuge of a polite neu- 
tralism while the crucial battle of our 
times was being fought.” 

The ultimate purpose of the Com- 
munists is the extirpation of religion 
from the face of the earth. Their at- 
titude toward religion has been stated 
very clearly in Marxian terms: 
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“The abolition of religion as an il- 
lusory happiness of the people is a 
requisite of their real happiness.” 


Lenin advised against direct assaults on 
religion, and the Communists learned 
their lesson in the early days of the 
regime when they did carry on a frontal 
attack on religion. It served only to 
strengthen the religion of the people. 
Today, instead of overt opposition 
against religious worshippers, we find in 
occupied countries a policy of subtle 
but determined domination of the 
clergy. 


SAME GOAL, NEW TACTICS 


The goal is the creation of an athe- 
istic atmosphere. This is gradually 
being accomplished by the elimination 
of religion from education, the indoc- 
trination of youth movements with 
Marxian teachings, the reduction of 
opportunities for public worship. No 
one is allowed to defend the faith, even 
though the Soviets boast of “freedom 
of religion.” Anti-religious literature, 
on the other hand, is disseminated 
freely. Churchmen, under duress, have 
had to compromise on what they con- 
sider non-essential points, but ulti- 
mately, if Communism prevails, the 
Church will have to disappear as an 
organized body of men. Religion will 
remain, perhaps, in the hearts of the 
people, but we all know the fate of 
religion that is unorganized. It will 
survive but a short time. 

The pattern of Soviet persecution is 
crystal-clear in Poland. This country 
is almost 96% Catholic and, therefore, 
it would be inexpedient at any time for 
the Soviets to assail the worshippers. 
In the first stages of the persecution 
after the war, the regime concentrated 
on consolidating its political power. 
Once it felt that it was firmly en- 
trenched, then it decided to strive for 
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domination of the clergy. The first step 
was to take over the Church’s welfare 
organization called Caritas. Then the 
Communist Press started a vilification 
‘ampaign against the clergy, charging 
them with collaboration with the Nazis, 
bribery, and reactionary social opinions. 


SEPARATING THE SHEPHERDS 
FROM THE FLOCK 


The main task was to prove to the 
people that the clergy was hostile to the 
best interests of Poland. This stressing 
of nationalism and patriotism has been 
usual in Soviet persecutions in all occu- 
pied countries, but the Reds felt it 
would succeed prodigiously in Poland 
because of the extreme patriotism of 
the people. They attempted, therefore, 
to show that the clergy, because of their 
allegiance to the Pope in Rome, were 
enemies of the fatherland. The first 
step toward the formation of a national 
Church estranged from Rome was the 
establishment of the “Committee of 
Priests with the Fighters for Peace and 
Democracy.” 

The number of the “patriot priests” 
has been exaggerated.1. Of the nine 
thousand secular priests in Poland, less 
than two hundred have joined up with 
the “patriot priests.” They are ex- 
tremely nationalistic: some developed 
a hatred for the Germans when they 
were imprisioned in Nazi camps; some 
served as chaplains in the Polish army 
which was organized under Russian 
direction; some had personal quarrels 
with their bishops. All concur in claim- 
ing they are true patriots hostile to the 
Vatican because the Vatican is pro- 
German. They are not actually Com- 
munists, but they do believe that it is 

* For a complete study of the Polish perse- 
cution, I recommend five consecutive articles, 
beginning with the issue of Oct. 17, 1953, ap- 
pearing in the Tablet of London under the 
title, “Why Cardinal Wyszynski Has Been 
Banished.” 
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quite possible to arrange a modus vi- 
vendi between the Church and the re- 
gime. 

These “patriot priests” assert they 
are orthodox in their beliefs. They 
claim they do not question any Catholic 
dogmas, but that they are strenuously 
opposed to the Pope’s social teachings 
as well as his policy toward Poland. 


OPPOSITION TO THE POPE 
BY “PATRIOT PRIESTS” 


Typical of the Pope’s anti-Polish 
policy, so they say, was his decision 
with regard to the Western territories 
of Poland. Certain German territories 
were occupied by Poland during the last 
war, and the Potsdam Agreement 
handed them over to Poland, subject to 
a peace treaty eventually to be made be- 
tween Germany and the Allied Powers. 
No such treaty has been signed. Now 
it is the practice of the. Holy See not 
to assign bishops to territory whose 
ownership is questioned. Therefore, 
the Vatican appointed provisional Apos- 
tolic Administrators for these terri- 
tories and some years later, in 1951, 
appointed auxiliary bishops. But this 
did not satisfy the Communists or the 
“patriot priests”: they held that the 
Vatican attitude was proof that the 
Holy See denied the Polish claims to 
this territory and favored the German 
claims. Obviously, the Reds were using 
the controversy as a means of alienating 
the Polish people from the hierarchy 
and Rome. 

Another diversionist group formed by 
the Communists was the so-called 
“Committee of Catholic Intellectuals 
and Leaders.” They paraded them- 
selves as Catholics, but, in disputes be- 
tween Church and State, its members 
ulways lined themselves up with the 
State. 

In addition to their efforts to split 
the Chureh so as to create a schism, the 


Communists were busy interfering in 
the internal affairs of the Church. 
Cardinal Wyszynski, on behalf of the 
Polish hierarchy, presented to the State 
Council in Warsaw, on May 8, 1953, a 
Memorandum protesting the regime's 
attempts to curb ecclesiastical activity. 
They called attention to the fact that 
State agencies had frequently removed 
parish priests, deans, auxiliary bishops, 
apostolic administrators and even ordi- 
naries from their positions; but, most of 
all, they objected to the Decree of Feb. 
9, 1953, which stated that new ecclesi- 
astical offices could not be created, old 
offices could not be abolished without 
Government approval. The Decree also 
rules that State agencies may remove 
priests from their posts without giving 
reasons and may void any act of ec- 
clesiastical jurisdiction whatsoever. 
This decree was implemented by 
Order No. 61 which directed that the 
State would support those clergy “who 
maintain a civie and patriotic attitude 
conforming to the principles of the Con- 
stitution.” In other words, the only 
priests to be protected are the “patriot 
priests.” The Order goes on to say 
that the State agencies should prevent 
clergy from “exploiting their positions 
in the Church as a cover for an atti- 
tude or actions hostile to the Polish 
People’s Republic, or for open or cam- 
ouflaged political action contrary to the 
basic principles of the Constitution.” 
The nameless author of the articles in 
the London Tablet says that the Com- 
munists announce blandly to the West 
that in usurping the rights of the 
Church, they are simply trying to iso- 
late the Church from Rome: they see 
no reason why the West should be dis- 
turbed any more than it was disturbed 
when Henry VIII did the very same 
thing with the English Church. The 
Tablet author, however, reminds us 
that the English Reformation was car- 
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ried out in the name of religion, whereas 
the Polish Reformation is being accom- 
plished by atheists. 


CALVARY VIA WARSAW 


In the face of such legislation, the 
Polish hierarchy could not remain silent. 
On the feast of Corpus Christi, 1953, 
Cardinal Wyszynski revealed in a ser- 
mon to his people the iniquities that 
were being planned by the regime. On 
June 4 in the Warsaw Cathedral, he 
again disclosed the measures taken by 
the Communists to destroy the Church. 
He concluded with a stirring appeal: 
‘Polish Catholics must be ready, if need 
be, for martyrdom. They must resist 
State pressure even to the point of 
bloodshed.” On June 9, again at the 
Cathedral, the Cardinal-Primate as- 
serted that the situation of the Church 
was worse than it had been in the 
‘so-called Dark Ages.” The Polish 
Workers’ Party called a special meeting 
to decide what action to take against 
the Cardinal. 

As of June, the religious status of 
Poland may have seemed to be vigor- 
ous. After all, less than two hundred 
priests maintained a willingness to col- 
laborate with the regime: the rest of 
the 9,000 Polish priests were uncondi- 
tionally loyal to the Church. In War- 
saw, on June 4, some 50,000 people 
walked in the Corpus Christi procession. 
They did not hesitate to kneel as the 
Cardinal passed, carrying the Blessed 
Sacrament, in spite of the fact that 
they were watched by the Secret Police. 


UPSETTING MOSCOW’S TIMETABLE 


But there was a darker side to the 
picture. Six Polish bishops and over 
«x thousand priests were in prison; five 
hundred religious teachers had been 
expelled from the schools; more than 
a hundred priests had disappeared and 
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fifty others had been condemned to 
death. 

The Communist campaign achieved 
maximum momentum with the banish- 
ment of Cardinal Wyszynski at the 
beginning of October. Osservatore Ro- 
mano reported that the Cardinal was 
seized by Red police on Sept. 26, 1953, 
and taken off to an unknown destina- 
tion. The arrest followed a raid and 
night-long search of the Cardinal’s resi- 
dence. Then came the announcement 
over the Warsaw radio that the Car- 
dinal had been “relieved” of his posts 
as Archbishop of Gniezno and Warsaw 
and chairman of the Polish hierarchy. 

This was followed by a Warsaw boast 
in Dee. 1953, that the Polish bishops 
had signed an oath of loyalty. A Voice 
of America broadcast intimated that 
the oath was signed by “patriot- 
priests” appointed as vicars capitular 
by the regime. 

A question that comes immediately 
to mind, as we read of the banishment 
of the Cardinal-Primate of Poland, is 
the matter of time: why now rather 
than ‘several years ago? | Bertram 
Wolfe, the Voice of America commen- 
tator, says that the Communist time- 
table called for the extermination of 
the Catholic Church in all satellite 
countries in 1946. The terrible tenacity 
of Poland’s Catholic loyalty, however, 
and the religious devotion of her people 
upset the schedule. It took all these 
years for the Reds to summon enough 
courage to seize the Primate, last of the 
ranking prelates of Eastern Europe to 
be arrested. 

The author of the London Tablet ar- 
ticles sums up with a few questions. 
Was the Cardinal really banished be- 
cause he mixed in polities? ‘The Polish 
Cardinal has had absolutely no concerh 
with polities. Was the Chureh, of 
which he was a representative, unpa- 


triotic? No. The sole answer to the 
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question of the Cardinal’s fate is the 
fact that the Communist Party in Po- 
land exists, not for Poland, but for the 
advancement of Marxism. The hier- 
archy, in the Memorandum to the 
Warsaw Council, admitted that the 
talks between the individual Commu- 
nist officials and the members of the 
hierarchy were held in a sympathetic 
atmosphere. The hierarchy put the 
blame, not on these officials personally, 
but on the Mexican regime. 


“WE KNEEL TO KISS YOUR CHAINS” 


The Memorandum says: “The im- 
placable hatred of the Communist 
‘amp toward everything which is Cath- 
olic continues and works, obstinately 
and irreconcilably. Before God and 
history, the Episcopate states that radi- 
‘al hatred, a mad will to destroy the 
Catholic Church, is being realized in 
constant, ruthless action. .” The 
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will of the hierarchy to resist this mad 
will of the Communists is hard as steel. 
There is no question of compromise or 
surrender. The Memorandum poses the 
alternatives of abandonment of Church 
jurisdiction to the State, or torture and 
death. The solution is clear: “We are 
not allowed to place the things belong- 
ing to God on the altar of Caesar. 
Non possumus.” 

Pope Pius said to the martyrs of 
Poland: “We embrace you with a spe- 
cial love and we kneel to kiss your 
chains.” Cardinal Wyszynski’s chains 
shall not be forgotten. Catholics of 
today join our American bishops in 
sending to him our devotion, our ad- 
miration, our solidarity, and I feel con- 
fident that his name will be held in 
everlasting benediction wherever there 
is a Christian to hear the epic stories of 
holy men who have suffered in bearing 
witness to the truth of Christ. 





Conspiracy Against Death is the title of Father Sheerin’s March offering. 
although, as he points out, “it is considered unbelievably rude and medieval 
to talk about one’s own death or even to think about it.””. While Americans 
have no great objections to the perpetual themes of sex, space, and death 
in their comics or science-fiction, they do object strenuously, the Editor of 
The Catholic World points out, when the subject of death leaves the 
confines of cold print and becomes too familiar. The situation regarding 
the imminence of death is, of course, entirely different in Red-dominated 
lands where its frequency leads almost to an unconcern and, as Christopher 
Hollis says, to seeking intensely the brutal satisfaction of physical appe- 
tites. 

Conspiracy Against Death examines the attitudes toward death held by 
various beliefs and sets them in opposition to the teachings of the Chureh 
which asks that we think of death most seriously during Lent. 
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Books and World Order 


By the MOST REVEREND JOHN J. WRIGHT, D.D. 


L. CANNOT BE EMPHASIZED too 
often that there is no building a humane 
and enduring City of Man without the 
aid of those moral and even supernat- 
ural forees which are available only 
through the City of God. “Unless the 
Lord build the house, they labor in vain 
who build it.” 

Hence the indispensable necessity of 
prayers for’peace and for social reform, 
including the reform out of which the 
organization of an international order 
will, please God, one day come. To 
such prayer Catholic peoples are de- 
voted with a generosity which should 
edify the worldliest of men and please 
the hosts of heaven. Similarly instant 
in prayer, one cannot doubt, are mil- 
lions of other pious souls who, though 
outside the body of the visible Church, 
are one with Her in prayer by their 
own worthy intention, above all in 
prayer for peace. 

What is not so widely understood by 
the devout, and what calls for emphasis 
no less insistent than that for the need 
of prayer, is that prayer, by itself, is 
not enough if we are to fulfill God’s 
will and achieve the political and social 
peace of our race. In the ordinary ways 
of God’s providence, peace does not 
come by miracles, and the sane inter- 
national order, for which we so urgently 
pray, will not drop ready-made from 
heaven. In nothing so much as in 
problems of political progress and so- 
cial morality is the sage counsel perti- 
nent which warns us that we must pray 
as if everything depended on God, but 
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work as if everything depended on us. 


GOD EXPECTS PRAYER— 

AND HARD WORK 

There are numerous indications that 
this truth is not understood, or at least 
accepted as a practical matter, by many 
of our people, not to say our priests. 
Certain popular hymns and (even more 
serious) not a few sermons preached 
in connection with the Fatima devotion, 
for example, appear to leave the im- 
pression that if only we pray, if only 
we practice particular devotions, then 
peace will come and evil fall by its 
own weight. 

But such is not the mind of those 
Chief Shepherds of the Chureh who, in 
fact, are naturally the most earnest in 
preaching recourse to prayer. The 
modern Popes have sounded again and 
again the eall to prayer and have spe- 
cifically singled out certain devotions 
for recommendation to those who seek 
the peaceful reconciliation of the na- 
tions. But they have not pretended 
that prayer is all that God expects or 
that the nations need. By precept and 
example they have underscored the 
need for work, for hard work, consistent 
with the aims of our prayers. 

The first work which the modern 
Popes have urged upon those who seek 
the reclamation of the social order is 
that of education. The Holy See holds 
the principality of charity in the world 
and is the center of the prayer life of 
the Chureh. But the Church is not on 
that account indifferent to the realistic 
requirements on the level of nature. 
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Gratia perficit naturam sed opus na- 
turae prius condendum est. 

Prayer for peace is, of course, the 
heart of the papal peace program, but 
work for peace, beginning with educa- 
tive study, is no small part of the same 
program. 


LABOR AND INDUSTRY OF 
THE TEACHING APOSTOLATE 


Recalling that in his first encyclical 
he had declared that the means of cor- 
recting the evils which beset society 
(among them that of war-breeding na- 
tionalism) would be found in the estab- 
lishment through individuals of “the 
peace of Christ in the reign of Christ,” 
Pope Pius XI later issued a motu 
proprio on Catecheties carrying his ar- 
gument a point further into the realm 
of a program: “We now add,” he wrote, 
“that this reign can be brought to pass 
on earth in no other way than by the 
labor and industry of the Church en- 
gaged in the work of educating men.” 

Referring to the opposition between 
the modern social order and the teach- 
ing of the Holy See on social questions 
(among them, specifically, the question 
of the relations between nations), Pope 
Pius XI considered the greatest hope for 
a rebirth of such charity as might cor- 
rect these evils to lie “in the education 
of Christian youth . . . above all, of 
those who are happily destined for the 
priesthood,” that, grounded in solid 
doctrine on social matters, they may 
escape being “carried about with every 
wind of doctrine by the wickedness of 
men, by cunning, craftiness, by which 
they lie in wait to deceive” (Ubi ar- 
cano). 

It is, therefore, by education that the 
Chureh has sought to combat the evils 
which produce war in the forms in 
which these come within the scope of 
her teaching and mission. The pro- 
nouncements of the Church on the moral 


aspects. of the international problems 
arising out of nationalism do not treat 
these problems as the work of blind 
and mechanical forces, such as alleged 
“laws of Economics,” “the evolution of 
national Destiny”—these demons and 
demiurges, eluding human control, of 
modern political philosophy. Rather, 
the Holy See discusses such evils in 
terms of misguided human activity ad- 
mitting of re-education and new guid- 
ance. 


MAKING KNOWN THE 
CHRISTIAN SOLUTION 


Thus it is to education that Pope 
Pius XI appeals for the beginning of 
the solution of the modern economic 
and industrial crisis of the so-called 
“social problem.” . To overcome the 
antagonism between classes, he argues, 
“it is of the utmost importance to foster 
in all classes of society an intensive 
program of social education adapted to 
the varying degrees of intellectual cul- 
ture... . . The minds of men must be 
illuminated with the sure light of Cath- 
olic social teaching, and to follow and 
apply it as the norm of right living in 
the conscientious fulfillment of their 
manifold social duties.... This task of 
formation -. (i.e., for the reclama- 
tion of individuals as a prelude to re- 
building the social order) . which 
must precede direct action in the field, 
will assuredly, be served by study- 
circles, conferences, lecture courses, and 
the various other activities undertaken 
to make known the Christian’ solution 
of the social problem.” Clearly, then, 
it is in education that the Popes seek 
the first element of the solution of the 
general social problems of international 
disorder. 

In the religious manifestations of the 
spirit of disunion which excessive na- 
tionalism begets and which form the 
primary preoceupation of the Holy See, 
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the confidence placed by the Popes in 
education as the means to a solution is 
noteworthy. The Popes argue that 
only by study and a concentrated will 
toward mutual understanding can we 
hope to break down the wall of igno- 
rance, misinterpretation, and distrust 
which has separated the East from the 
West. Hence the foundation by the 
Holy See of faculties and institutes for 
Oriental studies, to which not only 
Orientals, but also those completely 
separated from Catholic unity are in- 
vited, and, above all, Latin Catholics 
themselves, in order that these latter 
may, turning in heart and mind toward 
the Church of the East, develop at once 
a more profound appreciation of their 
own traditions and an admiration fo~ 
the beauty of the tradition of those 
who differ from them (cf. Pius XI, Re- 
rum Orientalium). 

Similarly, the Pope expresses the con- 
fidence that a knowledge on the part 
of the Orientals of the manner in which 
the Latins are undertaking the study of 
the lands, customs, languages, and rites 
of the Orientals will prompt these in 
turn to study their ancient ties with the 
Western Church. A letter of the Con- 
gregation of Seminaries and Universi- 
ties is therefore inspired with the Pope's 
own reliance on educative means of 
correcting human divisions when it 
writes that the Congregation “is re- 
solved to omit nothing which could aid 
in suppressing the mutual ignorance and 
misunderstanding of peoples (ad mu- 
tuam illam populorum ignorationem et 
despicientiam) , and the prolonged aver- 
sion of hearts engendered chiefly by 
prejudices, and develop a more pro- 
found knowledge of the history as well 
as the doctrines and the theology espe- 
cially of the Orientals...” (Pius XI, 
Quod Catholicis hominibus). 

Clearly it is on education that the 
Popes count to do the work of nature 
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which will facilitate that of grace in 
promoting a more peaceful world order. 
Such education is not limited to formal 
education, but includes also, perhaps 
chiefly, the informal education of which 
reading is a principal medium. 


THE ROLE OF BOOKS IN 
INTERNATIONAL EFFORTS 
FOR PEACE 


It is therefore appropriate in connec- 
tion with Catholic Book Week that we 
should reflect on the role of reading in 
developing that world-consciousness 
or “international-mindedness” without 
which efforts at world organization for 
peace are bound to be soulless, pointless, 
and, as a consequence, ineffective. 

Recently I glanced through a book 
with the intriguing title, Decisive Books 
of Antiquity. The title echoes, of 
course, the name of Creasy’s classic, 
Fifteen Decisive Battles of the World, 
but its interest lies much deeper. It is 
worth a moment’s reflection to con- 
sider whether“books are not, perhaps, 
even more decisive than battles both in 
the progress and in the retrogression of 
mankind. 

Certain of the decisive battles of the 
world have doubtless contributed to 
the eventual good and, perhaps, advance 
of the race. Clearly some have made 
possible, in part at least, futures more 
propitious than the pasts they suc- 
ceeded. 

As often, however, have battles been 
waged and won by men who strove to 
keep the past upon the throne, and the 
effect of these wars has been to perpetu- 
ate tension and divisions. 

A few noted books have been written 
as part of the effort to keep the world 
divided, but most great books have ulti- 
mately served as bonds of deeper under- 
standing, wider human sympathy and 
closer unity. In proportion as works of 
literature, as other forms of art, are 
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truly great, their appeal is universal 
and they become.both part of the com- 
mon patrimony of .international civi- 
lized society and one of the chief forces 
forging the unity of that society. 

All this is true of the familiar classics 
of what, presumably, must be called 
“secular culture.” Homer is not a poet 
of and for the Greeks, nor is Virgil the 
prophet of the Romans alone. They 
are titans of the thought as well as the 
song of all the race, and they are not 
alone. In proportion as the prophetic 
spirits of any and all the nations are 
genuinely great, they become the 
spokesmen and the guides of all hu- 
manity. 


THE BIBLE, THE CITY OF GOD, 
AND THE CITY OF MAN 


Even more powerful as bonds of 
human solidarity must be accounted 
the spiritual classics by which the chil- 
dren of God in every tribe, language, 
and nation are brought closer to Him 
and, also, to one another. 

Among the mighty books of the re- 
ligious history of the race which trans- 
cend the divisions that impede peace 
and which themselves intensify man- 
kind’s sense of solidarity, first place 
shall always be held by the Holy Bible. 
One questions whether our people ap- 
preciate, even those who read the Serip- 
tures regularly, how compelling an ar- 
gument for world unity the Bible not 
merely offers, but actually is. 

It is a commonplace to say that the 
Scriptures were written to tell us how 
to go to heaven, not how the heavens go. 
It is equally true that the Bible was 
given us to help us achieve the City of 
God and not directly, at any rate, to 
help us blueprint the construction of the 
City of Man. 

At the same time, however, the City 
of God inevitably casts a luminous 
shadow on the map of the earth and 


whatever sketches or cements the unity 
of the Kingdom of Heaven offers hope 
and guidance to those who seek the 
unity of social order in our battered 
and badly divided world. 

So it is licit and salutary to nominate 
the Holy Bible as the Book of the Ages, 
the meditative reading of which is most 
calculated to foster the sense of and 
desire for human unity on every level 
where God’s will and human ingenuity 
can accomplish it. 

Human unity is the constant presup- 
position of the Scriptures. They begin 
with the natural and supernatural unity 
in which God created man in the be- 
ginning; they end with the vision of the 
New Jerusalem and the restored spir- 
itual unity which is the communion of 
the saints in its final consummation in 
the Church Triumphant. 

In between they tell of the call of 
Abraham out of his father’s house and 
his own narrow tribe in order that in his 
seed all the natioris of the earth might 
eventually be blessed. They tell of the 
centuries in which Israel disciplined 
herself in voluntary isolation from the 
Gentiles so that she might produce the 
Expected of all peoples, the reconciler 
of all races and nations. 

They record the hope held out to 
Israel by her prophets, the inspired 
men of God who kept a world vision 
which was a spiritual vision, to be sure, 
but, nonetheless, one with profound and 
far-reaching social and even political 
implications for eventual world unity. 


PRINCIPLE OF WORLD UNITY 


And then with the coming of Christ, 
the universal mandate to His Apostles, 
and the preaching of Paul, the days of 
tribalism and division became num- 
bered. The Christian Revelation cre- 
ated a moral climate in which, at long 
last, the hope of world peace and hu- 
man unity could begin to grow. Christ 
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the Redeemer is Lord of the Commun- 
ion of Saints; ‘He is its source of life 
and without Him it could not exist. 
But who will deny that Christ the King 
is not the Prince and principle of world 
unity, too, and that, although His King- 
dom is not of this world, the kingdoms 
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of the world are tamed by Him and 
shall derive from His Kingdom im- 
portant aids to their peace and unity. 

A reading of the Scriptures might 
help open the eyes of the devout as well 
as the worldling to the need and the 
nature of those aids. 





chureh there. . 


fact of their conversion. 


the famous Father Flanagan. 





“In September, 1946, Dr. John Abernethy and his wife and four 
children arrived in Mancos, Colorado, to take charge of the Methodist 
The Methodist congregation was small, yet Dr. 

Abernethy and his wife worked zealously to increase attendance at 

the church and Bible classes and even induced a few children of 

indifferent. Catholic families to attend.” 

Father Thomas Joseph Hickey of Mancos, Colorado, who was to be- 
come the closest friend of the zealous minister and his family, narrates the 
story of their conversion to Catholicism in his March article, They Came to 
Visit, but They Stayed. The article is inspiring for the reasons and manner 
by which the Abernethy’s sought entry into the Church as well as for the 


There are few Americans who do not know the story of Boys Town and 
Academy awards have been given on the 
excellency of the movies which have depicted life in this unique home. 
It was a singular tribute to Monsignor Nicholas H. Wegner when he was 
chosen to fill the chair of his famous predecessor, and THE HOMILETIC AND 
PasToRAL Review is proud to offer to its readers Monsignor Wegner’s 
article, We Have No Fences at Boys Town. More than what the movies 
could show or secular accounts render effectively, the article unfolds the 
mind behind Boys Town and its program’s foundation in religion. 
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Origins and Evils of 
Alcoholism 


By FRANK ROSENBERGER 


— distinguish between 
the social drinker, the reactive drinker, 
the neurotic drinker, and the addictive 
or so-called alcoholic proper. The 
social drinker is moderate, using drink 
as a legitimate form of relaxation, com- 
panionship, and even as a_ lubricant 
when the wheels of daily living grate 
and grind. 

The reactive drinker may be moderate 
or immoderate according to his ability 
of reacting to the frustrating and really 
burdensome experiences of social or in- 
dustrial living. The underprivileged 
sometimes blur and even blackout the 
impact of hard reality. The down-and- 
outer gets drunk to get even with a cruel 
fate or, perhaps, only to drown out for 
a time his troubles and heartaches. 

The neurotic goes a step farther. In 
his anxieties, worries, frustrations, and 
other emotional disturbances, he drinks 
partly to forget his feelings of inade- 
quacy, or to elevate his depressed 
spirits, or even without any definite 
basic reason. Irritable and nervous, he 
welcomes a change; but alcohol worries, 
distresses, irritates him all the more. 
Says Dr. Van Dellen: “During a spree, 
depressions, worries and feelings of in- 
adequacy are forgotten; but all the irri- 
tants return in a double dose when try- 
ing to recover from the hangover.” If 
the whiskey-medicine is redoubled and 
repeated, the vicious circle knows no 
end. 


STEPS TO ADDICTION 

The addictive drinker is generally a 
“degenerate” from the neurotic or reac- 
tive class and sometimes even from the 
social-drinker class. In fact, these three 
overlap. Apart from these 
three introductory steps to addiction, 
there may be an originally weak per- 


classes 


sonality: 7.e., a vacillating mind, undis- 


ciplined will, strong emotions. In fact, 
the emotions play a disproportionate 
role unless they are kept rigorously un- 
der the dominion of the will. 

According to tentative findings of 
doctors, alcoholics may suffer 
from endocrine disorders. There is a 
decrease of insulin production in -the 
pancreas, a decrease of glycogen storage 
in the liver, plus deficiencies in the 
adrenal glands adjoining the kidneys 
and pituitary disturbance in the brain 
region. At the same time there is an 
increase of the white blood corpuscles 
and also potassium retention. 

The real question, however, is whether 
these are conditional causes of the in- 
tense craving for aleohol or merely con- 
tributing and intermediary causes, or 
only the effects of aleoholic inheritance 
from a line of addicted parents. It is 
possible that the subjects were not 
chosen according to rigid standards, 
which would exclude the offspring of 
alcoholics. In the absence of definite 
proof that the tested glandular defects 
antedated initial excessive indulgence, 


some 
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we are inclined to the opinion that 
gland deficiency is, at most, a secondary 
or contributing cause, intermediary be- 
tween various stages or degrees of addic- 
tion and not a sole or primary cause of 
addiction. It has been almost univers- 
ally held that addiction, even in cases 
of hereditary disposition, is the effect 
of habit-forming potions and drugs, 
affecting consistently (though in vary- 
ing degrees) all who yield habitually to 
their lure. It can be that glandular de- 
ficiency adds a subjective craving to 
the objective lure. We say objective 
lure in the sense that, given a response, 
the actual effect follows. There is some- 
thing in the alcohol that attracts and 
conquers the ones inadequately pro- 
tected or unduly disposed. That is why 
evangelists have dubbed it “demon 
rum.” Do they forget that the devil, 
himself, is in man? There seems also 
to be something in certain individuals 
which induce them to fall for the lure. 


OTHER PSYCHICAL FACTORS 


In addition to original sin’s baneful 
darkening of the mind and weakening 
of the will, there may be also some addi- 
tional physical factors inducing or, at 
least, favoring the unnatural craving. 
Some members of Alcoholics Anony- 
mous aver that certain individuals have 
a predisposition or allergy to alcohol. 
The peculiar thing about this theory is 
that the so-called allergy is said to at- 
tract the person to the alcohol, but only 
after the first drink interrupts a sober- 
ing-up period. To us, this theory seems 
less likely even than that of glandular 
deficiency. This so-called allergy seems 
to be rather an effect than a cause. 
Neither is effective without direct hu- 
man co-operation and habit previously 
formed. Hence the term, “addiction by 
habit,” is the more objective and realis- 
tie description. Can it be that it is 
likewise the sugar in the aleohol that is 
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craved to supply a natural deficiency? 
On the other hand, the will, though 
weakened and distressed, is free to re- 
ject the objective lure. We consider the 
lure objective because its effects are 
consistently the same, no matter how 
strong the will was previous to yielding. 
We ourselves see more probability in 
ascribing the grand thirst, the psychotic 
craving to the dietetic imbalance and 
consequent toxic effect on the glands 
and mind. The normal ratio of acid- 
forming food necessary for good health 
and strength is only 40%. It would 
seem that, even with all the neutralizing 
agents in the digestive tract, the addict 
who starves himself of food and funnels 
down aleohol by the quart and even 
gallon (say in one week’s spree), pos- 
sibly raises the ante from 40% to 80%, 
thereby increasing the acid in the blood 
faster than the kidneys remove the ex- 
cess. He loses his appetite for the 
lowly vegetable and proteins, and prac- 
tically all the acid content comes in 
pre-distilled and deteriorated. The 
human body was divinely planned to 
distill its own sugar and in very limited 
and balanced quantities. It cannot 
long endure the endless succession of 
pre-distilled acids that poison the blood 
and tear down cell tissue. Here again 
there is question of effect rather than 
‘ause, because the wif] can choose the 
balanced diet to correct the insane 
thirst. One might cite or allege an 
exception: the extreme poor; but even 
they will find an unbalanced diet with- 
out aleohol far preferable to any kind of 
diet with excessive aleohol. Even bread 
and potatoes are cheaper than whiskey, 
and the sugar in them is a better diet 
than the pre-distilled sugar in alcohol. 
Man ean also foresee the toxie and 
psychotic effects of aleohol and hence 
he is responsible for inducing them ex- 
cept in the few eases when there are 
proportionately grave reasons or when 
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indicated by the physician as a medi- 
cine. In most cases the excuses, alibis, 
rationalizings resorted to, are as nothing 
compared with the evils resulting. 


DIRECT EFFECTS OF 
ACUTE ALCOHOLISM 


What are these evils? According to 
Taber’s Medical Cyclopedic Diction- 
ary: acute aleoholism produces first a 
quickening and later a slowing up of the 
pulse, dilated pupils, incoherent and 
thick speech, loss of co-ordination, 
vomiting, delirium, subnormal tempera- 
ture, emotional instability, . impaired 
judgment, stupor, and, finally, coma. 

In chronie alcoholism, the symptoms 
are fine tremor, mental impairment, dis- 
turbed sleep, loss of appetite, alternat- 
ing constipation and diarrhea. In 
chronic and long continued alcoholism 
there may follow undue thickening of 
the arteries, cirrhosis of the liver, 
chronic interstitial nephritis. Mental 
deterioration, due to thickening of the 
blood vessels and inflammation of cell 
tissues in the brain and changes in the 
central nervous system, may cause im- 
paired memory, failure of judgment, in- 
ability to carry on professional work, 
lowered moral ideals and habits, the 
loss of natural affection and tendency 
to unnatural vice. Extreme cases in- 
clude pathological intoxication, delirium 
tremens, acute halucinosis, Korsakoff’s 
The latter may include or 
be accompanied by polyneuritis, dis- 
orientation, muttering delirum, insom- 
nia, illusions, hallucinations, and pain- 
ful extremities. Let us remember that 
every psychosis is a mental derange- 
ment conditioning the patients’ be- 
havior, emotional reactions, and even 
his ideation. The psychotic person fails 
to “comprehend reality as it is, reacts 
erroneously to it, builds up false con- 
cepts regarding it, and his behavior re- 
sponses are peculiar, abnormal, or de- 


psychosis. 


finitely anti-social” and at times im- 
moral. In short the psychotic distorts 
reality. He lives in a world of delusions 
and hallucinations. Not all these ef- 
fects actually happen in every case, 
hence cannot all be foreseen in any one 
individual case. But he can and does 
realize the inroads on his. personal 
sanity and on his moral fitness as a 
human person made in the image of 
God. 


WHAT THE CONFESSOR MUST KNOW 


In handling the patient, the priest 
and doctor must first understand the 
individual and his peculiar backgrounds 
and also the favorable qualities in his 
personality, upon which he can build a 
comeback. Avoiding all sense of supe- 
riority as well as craven pity, we must 
proceed to tell him graphic personal 
stories of how we or others came back 
to normaley. Few can do this with 
more telling effect than ex-alcoholics, 
especially members of Alcoholics 
Anonymous. 

Every patient is an individual per- 
son, hot a mere tag. He needs personal 
contacts and devoted attention. He 
might be the victim of resentment, self- 
pity, self-satisfaction, but we cannot 
rub these facts in. He might have been 
a moral coward in the beginning. Now 
to us he is a sick man, mentally and 
physically sick. But he has to desire 
the doctor’s and confessor’s help. We 
‘annot force it on him, for he still has at 
least a minimum of free will. 

The alcoholic has the wrong slant on 
life. The toxin in his body, the glandu- 
lar and mental disorders that flow from 
drinking and contribute to a still greater 
craving for liquor, tend to make him 
pity himself and resent what others are 
doing to help him. He needs the doctor 
to normalize his physical function dis- 
turbances and organic disorders. He 
needs the priest and confidant to help 
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him readjust his self-pity and neutralize 
his resentment. 

The alcoholic is an extremist who 
knows little and ¢ares less about mod- 
eration. If he belongs to the addictive 
class, he may not indulge in liquor even 
to be sociable, lest he again be sucked 
into the maelstrom. We must teach 
him by our own example to abstain 
totally and offer it up as a sacrifice to 
the thirsting Christ on the Cross. As a 
part of the virtue of temperance, total 
abstinence is not Puritanism. Cath- 
olies should lead, not merely follow, in 
the crusade for abstinence. 

The alcoholic is a child, but he need 
not remain a child of Bacchus or of 
John Barleycorn. He was intended to 
be a child of God. Like the Indian, or 
child of the forest, the aleoholic must 
not only fear the effects of fire water; 
he must fear the very approach of it. 
This fear, if joined to obedience to God, 
‘an be the beginning of wisdom, and 
the enjoyment of sobriety. 

Like a spoiled and undisciplined child 
grabbing for candy and more candy and 
sometimes taking sugar coated poison 
instead—thus the aleoholie will grab 
anything in sight, be it hooch or even 
wood aleohol, anything that smells or 
tastes like it. The capacity for aleo- 
holic poison is equalled only by his 
capacity for self-humiliation and self- 
degradation. He fails to profit from 
the mounting disgust with himself. 
This man needs a fatherly physician 
first and then a kind confessor and com- 
panionship in the Aleoholics Anony- 
mous. He needs and can get a sustained 
reassurance and a new confidence. 

Like a child he cannot be convinced 
to go away from the first drink which 
works on his glands, his brain, his emo- 
tions, mind, and will. And, lo, it “gets” 
him once again and subjects him to days 
of purgatory and nights of hell and 
maybe weeks, months, and years of 
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mental and physical torture. It has 
been aptly described as a thousand 
deaths. Taking the first drink is like 
lighting a forest fire and looking on 
helplessly and hopelessly. 


MODEL OF THE THIRSTING CHRIST 


Now and then a firebug confesses 
and describes how he got a thrill out of 
seeing a grand conflagration. Some al- 
coholics have the firewater-bug and 
what a thrill they get out of the first 
three or four drinks, but alas, the wind 
turns to suck in the firebug himself. 
Irresponsible, he failed to count the 
cost. 

Some alcoholics claim they drink, not 
to escape, but to overcome the craving. 
They perhaps imagine that a moderate 
satisfaction of the desire ought to help 
overcome the neurotic and addictive 
desire, but it cannot be overcome. It 
‘an, however, be inhibited and _ subli- 
mated. It can be inhibited by total 
abstinence, sublimated by supernatural 
motives. We suggest the imitation of 
Christ on the Cross. He was burning 
with thirst but refrained from the vine- 
gar and gall to teach us to control the 
semi-insane and even pathological crav- 
ing for aleohol. 

_ Like an irresponsible child, the alco- 
holie finds it hard to realize and admit 
the fact that, unlike others, he may not 
take the first drink. One cannot cure 
a hangover by just another drink or 
two, even if one could actually stop 
there, for the craving is a progressive 
illness that gets worse over a consider- 
able period. One or two drinks will not 
steady the nerves, or strengthen the will, 
or normalize the glands, or stabilize the 
emotions. The first drink is but another 
invitation to an eventual blackout, then 
another hangover and another cycle of 
sprees, depressions, frustrations, des- 
pairs. 

The more one drinks, the less he eats 
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and thus the toxie poisoning is increased. 
The titanie craving becomes insatiable. 
We are reminded of the child at table 
who pounces down on the sweets and 
the deserts, only to despise the garden 
greens and the glass of milk. 


PROGRAM OF ALCOHOLICS 
ANONYMOUS 


The drunkard and the alcoholic, 
therefore, are in many ways similar to 
spoiled children in their behavior: irre- 
sponsible regarding the ultimate effect, 
selfish in their immediate desires, pity- 
ing themselves when crossed or denied 
having their own way, looking upon 
advice as unneeded interference, wish- 
ing to change, yet not willing to reform, 
resolving when in a pinch, but not will- 
ing when calm to make a definite deci- 
sion, Wishing to grow up to moral man- 
hood, but unwilling to pay the price in 
sacrifice. 

To those who realize their own pre- 
dicament and sincerely want help from 
God and man, the Society of Alcoholics 
Anonymous offers not only personal 
contacts, but also a graded program of 
self-help. The twelve steps to self- 
recovery under God are the following. 
Let us quote: 


1. We admitted we were powerless 
over alcohol and that our lives 
had become unmanageable. 

. We came to believe (even the 
agnostics among us) that a 
Power greater than ourselves 
could restore us to sanity. 

. We made a decision to turn our 
will and our lives over to the 
eare of God as we understood 
Him. 

4. We made a searching and fearless 

moral inventory of ourselves. 

5. We admitted to God, to ourselves, 

and to another human being 
(whether priest, minister, doc- 
tor, psychiatrist, wife, or 
friend) the exact nature of our 
wrongs. 


bo 


as 
we 


6. We were entirely ready to have 
God remove all these defects of 
character. 

7. We humbly asked Him to remeve 
our shortcomings. 

8. We made a list of all the persons 
we had harmed and became 
willing to make amends to 
them all. 

9. We made direct amends to such 
people wherever possible, ex- 
cept when to do so would injure 
them or others. 

10. We continued to take personal 
inventory and, when we were 
wrong, promptly admitted it. 

11. We sought through prayer and 
meditation to improve our con- 
scious contact with God as we 
understood Him, praying only 
for knowledge of His will and 
the power to carry that out. 

12. Having had a spiritual awaken- 
ing as a result of those steps, 
we tried to carry this message 
to alcoholics, and to practice 
these principles in all our 
affairs. 


MODERN SIMONS OF CYRENE 


Another point in the favor of Alco- 
holies Anonymous is the magnificent 
philosophy of life, which the members 
learned the hard way by actual experi- 
ence and which they radiate and bring 
to bear on the lives of other unfortu- 
nates. Helping others, they also help 
themselves, since God rewards their 
tact, kindness, and patient zeal, but, 
above all, the sincere and humble con- 
fession of their own failures, that by 
sympathetic understanding of these, 
others might see the light. Without 
argument or fault-finding, they let their 
own story speak for itself. The sum- 
total experience of these men’s trials, 
failures, and success finds an echo in 
the victim’s mind and heart. He cries 
out: “That is me to a tee in almost 
every detail. If it helped him and all 
these 3,000 others, why shouldn’t it 
help me out of this mess?” The victim 
is convinced even more by the atmos- 
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phere of friendliness, sincerity, honesty, 
confidence, good cheer. But especially 
by their gratuitous and unselfish dedi- 
cation to the cause, the selfless gratitude 
to God motivating their desire to influ- 
ence and save others. “Wherever two 
or three are gathered together in my 
name, I am there in the midst of them.” 
Not only sobriety, but also a renewed 
and solidified faith in God is fostered 
in hearts that knew Him not. A belief 
in the basic spirituality of life replaced 
the old selfish liberalism and godless 
humanism. 

The fear-laden of today may learn 
from these dedicated men, “not to in- 
dulge in cynicism over the state of the 
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nations,” nor to play Atlas in carrying 
the world’s troubles on mere human 
shoulders. Like Simon of Cyrene, we 
need only help Christ carry the heavy 
cross. Let us “avoid the deliberate 
manufacture of misery whether in our 
imagination or in our own lives. There 
is all too much already. But if trouble 
comes, cheerfully capitalize it as an 
opportunity to show forth the omni- 
potence of God.”! And, may I add, let 
God’s mercy and kindness glow in us. 
If it glows in us, it will catch fire in the 
hearts of others. 


See Alcoholics Anonymous. (Work’s Pub- 
lishing Inc., Grand Central Annex, Post Box 
459, N. Y.7, N. Y.), pp. 139, 140. 








As recently as last October the Anglican Society for the Promotion of 
Christian Knowledge (S.P.C.K.) published a thirty-two page pamphlet 
whose contents provoked not a little curiosity and some sharp criticism 
in the secular as well as in the religious press. Paradoxically entitled by 
its authors (who have chosen for some reason to hide behind the anonymity 
of “some priests of the Anglican Communion”) Infallible Fallacies, this 
booklet purports to be “an Anglican reply to Roman Catholic arguments.” 
As such it merited the express approbation of the Primate of England's 
Church “By Law Established.” He chose his message to the Convocation 
of Canterbury as an opportune occasion for expressing his characterization 
of Infallible Fallacies as a “brief but effective and cheap” reply to Roman 
Catholic arguments. . 


So untimely an imprimatur, following as it did upon the heels of the 
Communist persecution of Polish Catholicism, drew from one clerical 
critic the somewhat somber rejoinder: “Against the background of the 
Polish persecution, the Strange Samaritan has gently poured in acid.” 


In view of the peculiar interest aroused by this pamphlet, THe HomiLetic 
AND PasToRAL REvIEw has enlisted the services of Reverend Paul R. Rust, 
O.M.I. An established author on Anglicanism, this recognized historian 
will propose to our readers a point-by-point analysis and indictment of the 
notions proposed by these clerical protagonists of Anglicanism in his series 
entitled Infallible Fallacies—A Reply. 
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The Latest Communistic 
Tactics in Fighting the 


Catholic Church 


(With Special Reference to the Church in 
Slovakia) 


Il. By THEODORE J. ZUBEK, O.F.M., S.T.D. 


ran 

l HE BISHOPS of Czecho-Slovakia 
did not fall into the snare which the 
Reds had prepared for the Catholic 
Church by campaigning for an agree- 
ment between the Church and State. 
So, the Communists had to figure out 
other means of getting the Church into 
their power. 

On June 10, 1949, about eight hun- 
dred laymen and about seventy priests, 
who were in sympathy with the regime, 
were invited by the Communistic offices 
to an assembly in the city of Prague, 
and were transported there 
They formed a so-called “Central Com- 
mittee of Catholic Action.” On suc- 
ceeding days local committees of 
“Catholic Action” were formed in the 
smaller cities and towns of Czecho- 
Slovakia. 

The “Central Committee of Catholic 
Action” at the above-mentioned session 
issued a resolution in which it pro- 
claimed as its task the promotion of 
Christian principles in the country and 
promised to bring into reality a mutual 
agreement between the Church and 
State, an agreement rendered impossible 
by the bishops, so they said. 

The people were forced to approve 
this resolution by signing their names 


gratis. 


on a special list which was put before 
them in shops and offices and in differ- 
ent social gatherings. The names of 
those who signed the resolution of the 
“Catholic Action,” especially those of 
priests, were broadcast through radio, 
newspapers, and exhibited on special 
posters. The Communists numbered 
among the signers of their “Catholic 
Action” many. persons who signed an 
attendance card at some meeting, or 
used fictitious names, and even inscribed 
the names of dead priests. In this way 
the Reds gathered about 1,100 names 
of priests as signers of the resolution 
of the “Catholic Action”; and they re- 
called it for a long time as a proof that 
the lower clergy, in their majority, was 
always with the regime. 


COMMUNISTIC “CATHOLIC ACTION” 


The whole campaign about the Com- 
munistic “Catholic Action” was di- 
rected by the Communist Party and 
executed by the lower governmental 
offices. But the Reds tried to show that 
the “Catholic Action” was a sponta- 
neous movement of the masses of Cath- 
olic laymen and the lower clergy. They 
put at the head of committees of “Cath- 
olie Action” persons sympathetic to the 
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regime and known as Catholics, rather 
than the notorious members of the 
Communist Party. As president of the 
Central Committee of “Catholic Ac- 
tion” they named Ferdinand Pujman, 
director of the National Opera in 
Prague, and, as secretary general, Voj- 
tech Torok, a former teacher in Trstena 
(in Slovakia), later a deputy of the 
suppressed Democratic Party in Slo- 
vakia. 

The bishops of Czecho-Slovakia saw 
clearly into the diabolical plans of the 
Communists to fool the ordinary faith- 
ful with the name of “Catholic Action” 
and to compel them by this action into 
schism. At the session in Olomouc, 
June 15, 1949, they condemned the 
Communistic “Catholic Action” as 
schismatic and forbade Catholics to 
have anything to do with it. On June 
20, 1949, the Holy See excommunicated 
all the organizers and members of the 
so-called “Catholic Action” in Czecho- 
Slovakia. 

The campaign about the schismatic 
“Catholic Action” caused a great tur- 
moil in Slovakia in the second half of 
June, 1949. 


HAMMERS AND SICKLES 
DEFEND THE CLERGY 


The Communist government forbade 
the publishing of the episcopal and 
papal condemnation of “Catholic 
Action.” Despite the Communistic 
threats, the great majority of priests 
announced the condemnation of “Cath- 
olie Action” to the faithful on Sunday, 
June 19, 1949. 

The Catholies in Slovakia, especially 
those in the villages, decided to defend 
their priests who were threatened with 
imprisonment for having published the 
decrees prohibiting the “Catholic Ac- 
tion.” Armed with seythes and other 
farm tools—in some places, even with 
guns—they kept guard over their 
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priests day and night. This kind of 
resistance spread quickly throughout 
the whole of Slovakia in June and July, 
1949. The Communists saw that they 
went too far. Fearing open rebellion, 
they did not dare remove the priests 
from their respective posts or to im- 
prison at that time the priests and 
valiant laymen who dared to defy the 
Reds. They followed on that occasion 
the clever advice of Lenin: ‘““Two steps 
forward, one step back.” 

Later on, however, in autumn, 1949, 
or in the beginning of 1950, when the 
agitation concerning the “Catholic Ac- 
tion” cooled off and the previous inci- 
dents had been likewise forgotten, the 
Red Police and Worker Militia swooped 
down (usually before dawn) upon the 
priests and faithful in those places 
where the resistance was the greatest. 
They put the brave Slovak guards to- 
gether, for the most part, with their 
priests, either in jail or in concentra- 
tion camps, where most of them are to 
this very day. Cadea, Strecno, Dolny 
Kubin, Bobrov, Levoca, Drahovee, 
Borsky Sv. Jan, are some of the Slovak 
towns and villages where the Catholic 
inhabitants were really defiant. They 
were punished severely. 

By the intervention of the ecclesi- 


astical authority, the Communistic 
“Catholic Action’ was sentenced to 
death. At that time the bishops could 


still consult about the joint procedure 
against the Communistie encroach- 
ments; the priests received the instruc- 
tions from their bishops on what atti- 
tude to take concerning the Communis- 
tie actions in the Church matter, and 
the faithful promptly followed the di- 
rectives of the clergy. Even those 
Catholics, who by ignorance or weak- 
ness signed the resolution of “Catholic 
Action,” for the most part revoked their 
signatures and tried to do their best as 
good Catholics. The Communistie 
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“Catholic Action” cracked entirely after 
some months. 


ANTI-ECCLESIASTICAL LAWS 


As long as the bishops of Czecho- 
Slovakia were free, z.e., up to June, 
1949, they strongly and repeatedly pro- 
tested against the illegal encroachments 
of the Communistic regime upon Church 
matters. In their protests the bishops 
often referred to the new Constitution 
ratified on May 9, 1948, which, at least 
by its text, guaranteed religious free- 
dom in the “People’s Democratic” 
Czecho-Slovakia. Moreover, they 
quoted other existing laws which were 
constantly infringed upon by Commu- 
nistic machinations. 

The Communists decided to silence 
the bishops’ protests. 

It is no difficult matter in the Com- 
munistie regime to abrogate a law and 
then to enact a new one in direct oppo- 
sition to the former. The Communistic 
parliament agrees unanimously to all 
enactments prepared by the Commu- 
nist Party. 

On October 14, 1949, the parliament 
of Prague enacted two laws which regu- 
late all Church affairs on an entirely 
new basis. 

By virtue of the first law there was 
established a “Governmental Bureau 
for Ecclesiastical Affairs”; its branch 
in Slovakia has the name “Slovak Bu- 
reau for Ecclesiastical Affairs.” All 
matters pertaining to churches and re- 
ligious bodies, previously handled by 
separate departments, according to this 
law are put under the charge of the new 
office. The “Governmental Bureau” 
has a ruling and controlling function in 
all ecclesiastical affairs. 


STATE WAGES TO THE CLERGY 


The second law is entitled: “Law for 
the Economical Insurance of the 
Churches by the State.” This law pro- 


vides the salary for the priests who hold 
their offices with the approval of the 
State (z.e., of the “Governmental Bu- 
reau”’) and who took an oath of loyalty 
to the “People’s Democratic” Republic 
of Czecho-Slovakia. The basic salary 
for a priest is 36,000 Crowns a year 
($720 according to the official rate of 
ex¢hange). After each three years, the 
salary of the priest is raised by the 
amount of 3,000 Cr. ($72). Then there 
is an addition according to the rank of 
the priest. This addition for the clergy 
of the highest (fourth) rank, to which 
belong the archbishops, bishops, and 
the administrators of dioceses, amounts 
to 48,000 Cr. a year ($960). For the 
priests of greater efficiency, 7.e., for the 
zealous collaborators with the Com- 
munistic regime, there is another addi- 
tion of 2,000 Cr. ($40) a month. Sti- 
pends for such liturgical ministration 
as baptisms, weddings, and funerals are 
suppressed, but the priests are allowed 
to receive a free-will offering from the 
faithful on such an oceasion. With such 
a salary the average priest in his stand- 
ard of life is on the level of a worker 
or governmental clerk, far from the 
average of the Communistic “big 
wheels” amounting to 25,000 Cr. ($500) 
per month. 

According to this second law, the 
State is supposed to provide everything 
necessary for divine services and for 
the spiritual administration of the 
parish, to make all necessary repairs on 
Church buildings and to give tuition for 
the students for the priesthood. (It was 
mentioned earlier that all Church prop- 
erties were confiscated by the State, 
partly in 1945 and entirely in 1948.) 

It was said that only priests who took 
the oath of loyalty were permitted to 
perform their ministry and entitled to 
receive a salary from the government. 
It was a very hard decision for the 
Catholic clergy of Czecho-Slovakia, es- 
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pecially so for the bishops regarding 
what attitude to take toward these two 
laws directed for the enslavement of 
the Church. If the clergy were to re- 
fuse to accept these laws, the whole 
Church in Czecho-Slovakia would find 
herself in illegality. On the other hand, 
the Catholic priests could not accept 
the anti-ecclesiastical laws without 
reservation. After mature deliberation, 
the bishops directed the priests to take 
the oath of loyalty demanded by the 
new law, but with the following reserva- 
tion: “As long as it is not against the 
divine and ecclesiastical laws and 
against the natural rights of man,” 
Thus, the priests of Czecho-Slovakia 
took the oath of loyalty to the Com- 
munistic regime in December, 1949 and 
January, 1950, at a special ceremony in 
the City Hall of the respective bor- 
oughs and in the presence of govern- 
mental representatives. The bishops 
themselves decided not to take the 
oath and sharply protested against 
these anti-ecclesiastical laws. 


DEADLY SOLICITUDE 


By promulgating these two laws, the 
Communists took firm hold of the inner 
organization of the Church. The priests 
became government elerks, subject to 
the “Governmental Bureau for Ecclesi- 
astical Affairs.” Immediately the “Gov- 
ernmental Bureau” started its ruling 
function in Church matters. The 
strongly principled priests, who could 
influence other priests and faithful in 
their anti-Communistic attitude, were 
imprisoned or transferred to some little 
parish. Only the priests compliant with 
the exigencies of the “Governmental 
Bureau” could hold important posts in 
the Church administration. In order 
to avoid confusion in Church affairs, the 
bishops had to approve, practically 
post factum, the incumbents of these 
offices. 
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Refusal to obey the new anti-ecclesi- 
astical laws is considered by the Com- 
munistic government as tantamount to 
high treason and labie to severe pun- 
ishment. When sentencing the three 
Slovak: bishops (Msgr. John Vojtassak, 
Msgr. Michael Buzalka, and Msgr. Paul 
Gojdic) to life imprisonment, the neg- 
ative attitude to the above-mentioned 
laws was quoted as one of the principal 
reasons for the sentence. Many of the 
clergy were condemned to jail for long 
periods of time for the same reason. 

The Communistie propaganda would 
like to convince the public that these 
two laws are the best proof of good 
will and solicitude for the Church. 
Their never-ending cry is: “Never be- 
fore did the Church and the priests 
have it so good as they have it today.” 


EDUCATION OF PRIESTS 


Acting on the basis of the two above- 
mentioned laws, the Reds took care of 
the education of students for the priest- 
hood. On April 13, 1950, all the monas- 
teries of religious were confiscated and 
the monks were confined to concentra- 
tion convents. In this way all semi- 
naries of religious orders were abolished, 
i.e., in Slovakia, the Franciscan semi- 
nary in Zilina, the Jesuit in Trnava, 
the Salesian in Hronsky Svaty Kriz, 
and the Divine Word seminary in 
Nitra. In the summer of 1950, all dioe- 
esan seminaries were suppressed. 
(There were in Slovakia diocesan semi- 
naries in Kosice, Spisska Kapitula, and 
Nitra.) 

Besides these seminaries, there was 
a theological faculty in Bratislava, 


where the clerics from the Apostolic 
Administrature of Trnava and those 
from the diocese of Banska Bystrica 
and Roznava, and 
studied. 

Instead of all these seminaries, the 
August, 


some religious 


Communists established in 
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1950, the ‘Theological Faculty of SS. 
Cyril and Methodius” for the whole of 
Slovakia in the city of Bratislava. The 
faculty and the seminary attached to 
it, are under minute control of the 
“Governmental Bureau” and are di- 
rected by the priests sympathetic to 
the Communistic government. From 
among the former professors of theol- 
ogy, only four remained to teach on the 
new faculty. Alexander Horak and 
Joseph Straka figure as the most promi- 
nent collaborators with the Commu- 
nistic regime on the theological faculty 
of Bratislava. 

The Communists try to interest young 
men in entering this seminary com- 
pletely dominated by them. They pro- 
vide the students for the priesthood with 
free room and board and a scholarship 
consisting of 1,800 Cr. per month. Dis- 
cipline in the seminary is pretty well 
relaxed. 

But in spite of it or, better, just be- 
cause of it, the young Catholics, 
whether former theological students or 
new candidates for the priesthood, will 
have no part of it. There were in Slo- 
vakia in the year 1949-1950 about four 
hundred and fifty theologians. Of these, 
together with the new ones, there were 
in the “Theological Faculty” of Bratis- 
lava, in the year 1950-1951, only 
twenty-two clerics; in the following 
year, about fifty. 

The remaining clerics preferred hard 
labor in the military camps to the study 
of theology under Communistic control 
and ruling. 


DISSOLVING OF THE HIERARCHY 


The Communistic government in 
Czecho-Slovakia, in fighting the Cath- 
olie Chureh, realized the strength of 
the Catholic hierarchy, i.e., of the 
priests united with their bishops and 
with the Holy See, and their influence 
on the faithful. 


The campaign in behalf of the so- 
called “Catholic Action” was directed 
in order to dissolve the straight ranks 
of the hierarchy. In this direction—to 
destroy the hierarchy—the Reds con- 
tinued also after the complete crack-up 
of their “Catholic Action.” 

In the first place, all official contact 
with the Holy See was suppressed. The 
Internuncio of the Holy See in Prague, 
Msgr. Gennaro Verolino, was accused 
by the Red smear propaganda as being 
guilty of the rebellion in Slovakia con- 
nected with the “Catholic Action” and 
of the negative attitude of the clergy 
to the “Catholic Action.” He was 
asked to leave Czecho-Slovakia im- 
mediately after the downfall of the 
“Catholic Action” in July, 1949. (In 
the nuntiature of Prague remained its 
secretary Msgr. Ottaviano De Liva; he 
was forced out of Czecho-Slovakia in 
March, 1950, and the nunciature was 
closed.) 

With the same intention, when the 
“Catholic Action” started in June, 1949, 
there was placed in every bishop’s chan- 
cery a governmental commissioner to 
stop the “‘anti-state activity which pro- 
ceeded from the bishops’ chanceries,” 
as the Communistic propaganda said. 
The real intention of the Communists, 
in putting the commissioners into the 
bishops’ chanceries, was to watch the 
bishops, to terrorize them, and to hinder 
their connection with the priests and 
with the faithful. Up to the spring of 
1950, the bishops (except the Archbishop 
of Prague, Msgr. Joseph Beran) could 
still leave their residences; but they 
were always shadowed by Secret Po- 
lice. The bishops were able also to 
retain some contact with the priests 
without the commissioners’ knowledge. 

At the same time, or perhaps sooner, 
the strict control and classification of 
priests by the Communistic agents be- 
gan. Not only were the sermons lis- 
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tened to, but all personal actions of 
every priest were closely watched. An 
extensive record of every priest was 
kept by the Secret Police. 


BLACKMAIL OF THE CLERGY 


At first, the Communists tried to win 
over to their side the weak and timid 
priests, or those who were not in good 
standing with their bishops. They 
worked with terror and persuasion, both 
together. For example, they invited the 
priests, whom they wanted to gain, to 
the parliament session in Prague on 
October 14, 1949—the date of the 
promulgation of two anti-ecclesiastical 
laws; the priests present had to applaud 
the enaction of the above-mentioned 
laws. The reluctant priests were 
threatened with an exposé of their moral 
defects. In the autumn of 1949, they 
sent to each priest free copies of two 
books: one was entitled Vatican Be- 
tween the Two World Wars, written by 
a certain Russian, M. M. Sejman, an 
utterly anti-ecclesiastical pamphlet; the 
other was a book by the Anglican “Red 
Dean,” Hewlet Johnson, Strength of 
the Soviets. The priests were asked to 
review these two books and to express 
their opinions about them to the “Gov- 
ernmental Bureau.” 

By these and other similar methods 
the agents of the “Governmental Bu- 
reau” gradually knew the mental atti- 
tude of every priest toward the regime. 

Those who showed an open aversion 
to the Communistic strategies for the 
enslavement of the Church were im- 
prisoned. Some were sentenced on dif- 
ferent pretexts, while others were placed 
in a concentration camp or in a con- 
centration convent without any trial. 

In the minds of the Communistic 
leaders, the most dangerous priests for 
the regime were those of the regular 
clergy. On the nights of the 13th and 
14th of April, 1950, the Communistic 
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Police and Workers Militia invaded 
the monasteries of monks, confiscated 
them, with the exception of some which 
were suppressed the following month. 
The religious were first confined to con- 
vents in Pezinok, Svaty Benadik, Sas- 
tin, Podolinec, Jasov, and later in Po- 
dolinee and Bacfa. There were in Slo- 
vakia in 1950, eighty-nine monasteries 
with about 1,000 religious, about one 
half of whom were priests. 

The secular priests were confined 
mostly in Muceniky; the Greek Cath- 
olic priests, in Hlohovec. 

The Communists tried to indoctrinate 
the confined priests with Marx-Lenin- 
ism and put them back into the active 
ministry as secular priests after the 
oath of loyalty had been taken. Most 
of them refused to submit to this re- 
education and were put to forced labor 
in different factories in Bohemia where 
they are to this very day. 


“PATRIOTIC PRIESTS” 


To get more priests to collaborate 
with the regime, the “Governmental Bu- 
reau” started a new campaign, called 
“Movement of the Patriotic Priests.” 
By the name of “patriotic priests” were 
honored the best priests in the Slovak 
or Czech history, the priests who won 
great merits in their nation by awaken- 
ing the national consciousness, raising 
the economical boon of the people, and 
confirming them in the Catholic faith. 
Now the Reds sacreligiously use the 
connotation of “patriotic priests” for 
the collaborators with the Communistic 
regime. 

The most notable act of the “patriotic 
priests” was the meeting in Velehrad 
on July 4-6, 1950. There were pro- 
Communistic speeches of notorious col- 
laborators from the ranks of priests 
with the regime, as of Plojhar, Horak, 
Lukacovic. The principal conference 
was given by Zdenek Fierlinger, leader 
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of the “Governmental Bureau for the 
Ecclesiastical Affairs.” According to 
the blueprint of the unsuccessful “Cath- 
olic Action,” there was established the 
“Central Committee of the Patriotic 
Priests” with its branches in every 
county. Joseph Plojhar was named 
president of the “Central Committee” 
and Joseph Lukacovic became presi- 
dent of the “Slovak Committee of Pa- 
triotic Priests,” both known as organ- 
izers of the “Catholic Action.” There 
was enacted a resolution very similar 
to the famous resolution of the ‘“Cath- 
olic Action.” 

The similiarity between the ignomin- 
ious “Catholic Action,’ which was 
condemned by the Holy See, and the 
“Movement of the Patriotic Priests” 
was apparent. Therefore, although the 
“natriotic priests” were very much fa- 
vored by the “Governmental Bureau” 
and could get high posts in the Church 
administration, the absolute majority 
of priests would not enroll among the 
“natriotic priests.” They followed the 
example of their bishops who were still 
resisting Communistic pressure and, 
therefore, were closely watched by the 
Secret Police. From the spring of 1950 
they did not have any connection with 
the priests and were not allowed to 
leave their residences. 


SEEKING DIVISION 
WITHIN DIVISION 


Now, the Communists seeing how the 
priests were attached to their bishops, 
started with their concentrated action 
against the bishops. At first, they tried 
to gain some of them for the “Move- 
ment of the Patriotic Priests.” Msgr. 
Anthony Eltschkner, auxiliary of 
Prague, and Msgr. Robert Pobozny, 
Administrator Apostolic of Roznava 
(Slovakia), were the aim of the Com- 
munistic persuasion. They sang some 
solemn Masses in the presence of the 


“patriotic priests,” but they did not 
participate in any of their activities. 
(Msgr. Pobozny, because of his subse- 
quent reluctance, fell soon into com- 
plete disfavor with the Communists 
and is, to this very day, in very strict 
confinement. ) 

Three Slovak bishops, who were most 
antagonistic to the Communistic en- 
croachments on the rights of the Church, 
were imprisoned in the summer of 1950. 
They were Msgr. John Vojtassak, 
Bishop of Spis, his auxiliary, Msgr. 
Stephen Barnas, and auxiliary of 
Trnava, Msgr. Michael Buzalka. Two 
of them, Msgr. Vojtassak and Msgr. 
Buzalka, together with the Greek Cath- 
olic bishop of Presov, Msgr. Paul Goj- 
dic, were sentenced in a mock trial 
according to the Communistic pattern, 
in Bratislava on January 15, 1951; 
Msgr. Vojtassak (seventy-five years 
old) was sentenced to twenty-five 
years; Msgr. Gojdec and Msgr. Buzalka 
to life imprisonment. This show proc- 
ess with the three Slovak bishops had 
a clear tendency to terrorize the remain- 
ing bishops and priests. 

During that period (1950-1951), the 
“Governmental Bureau” tried to take 
over complete control of the bishops’ 
chanceries. As long as the bishops 
were imprisoned or confined to their 
residences, the “Governmental Bureau”’ 
took over the administration of dioceses 
on a new basis. When the vicars gen- 
eral took the oath of loyalty to the 
regime and were willing to bow to the 
demands of the “Governmental Bu- 
reau,” they were allowed to remain as 
heads of their respective dioceses. If 
not, they were imprisoned, and in their 
places other vicars general were put by 
the “Governmental Bureau”; the new 
vicar general usually was taken from 
the ranks of the “patriotic priests” and 
had to be flexible enough to the de- 
mands of the Reds. To prevent further 
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confusion the bishops, as it seems, ap- 
proved such intruders into the bishops’ 
chanceries. Such was the case in Ceske 
Budejovice, Litomerice, Brno, and Ko- 
sice. 


MARXISM FROM THE PULPIT 


Where the bishop and reluctant vicar 
general were imprisoned, the “Gov- 
ernmental Bureau” arranged the “elec- 
tion” of a vicar capitular to act as a 
new head of the diocese. To this office 
of vicar capitular only a candidate ap- 
proved previously by the “Govern- 
mental Bureau” could be elected; prac- 
tically it was only a “patriotic priest.” 
Such was the case in Spisska Kapitula, 
Banska Bystrica, and Prague. 

These interferences of the Commu- 
nistic government into the inner or- 
ganization of the Church caused great 
confusion among the priests and Cath- 
olic people. The impostor vicars gen- 
eral and capitular sent their priests 
various pro-Communistie proclama- 
tions, whatever the “Governmental Bu- 
reau” demanded to be sent. 

There was among the priests and 
faithful serious doubt about the valid- 
ity of the jurisdictional acts of these 
interloper administrators of the dio- 
ceses. 

In order to prevent further confusion 
and to save whatever of the Church 
organization could still be saved, some 
bishops of Czecho-Slovakia, in. the 
spring of 1951, decided to take the oath 
of loyalty to the regime. 


BISHOPS’ OATH OF LOYALTY 


It was in the evening of March 12, 
1951, that the radio news-broadcast of 
Czecho-Slovakia announced the taking 
of the oath of loyalty by four bishops 
to the “People’s Democratic Republic 
of Czecho-Slovakia.” They were Msgr. 
Maurice Picha, Bishop of Hradec Kra- 
love, Msgr. Stephen Trochta, Bishop of 
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Litomerice, Msgr. Joseph Carsky, Ad- 
ministrator Apostolic of Kosice, Msgr. 
Ambrose Lazik, Administrator Apos- 
tolic of Trnava, and Rev. Francis On- 
derek, Administrator Apostolic of Tesin. 

Without any doubt, the intentions of 
the bishops were good. Surely they 
tried to prevent anarchy in the ecclesi- 
astical administration, introduced by 
the encroachments of the ‘“Governmen- 
tal Bureau,” and to get the administra- 
tion of their dioceses back into their 
hands. 

After the bishops had taken their 
oath, the government relaxed some- 
what its propaganda against the Church 
and bishops. The Communistic leaders 
proclaimed on several occasions that 
the relations between the Church and 
the State are now satisfactory. 

But there are clear signs that neither 
the attitude of the bishops toward Com- 
munism nor the attitude of the Com- 
munistie Police State was changed sub- 
stantially by the oath of the bishops. 
The loyal bishops may now leave their 
residences, administer confirmation, and 
perform other liturgical functions; but 
they are always closely watched by the 
Secret Police. The bishops try to be 
loyal, but not pliant instruments of the 
“Governmental Bureau.” 

The evil consequence of the bishops’ 
oath is that the priests and laymen 
resisting the Communistic pressure were 
confused. Some of them gave up to the 
Communistic demands. The collabo- 
rators with the regime accepted the 
bishops’ oath as a proof that their pro- 
Communistie attitude was right and 
were confirmed in their collaboration. 


CAMPAIGN FOR PEACE 


The slogans used by the Communistic 
propaganda which were entirely di- 
rected against the Pope and the bishops 
were not able to win over the faithful 
and the priests. Now, in their latest 








i 


a 





188 Be re rere 


LATEST COMMUNISTIC TACTICS IN FIGHTING CATHOLIC CHURCH 





propaganda, the Reds are using the 
word “peace.” The Communists pic- 
ture themselves as the saviors of world 
peace in contradistinction to the Ameri- 
can “warmongers.” According to the 
Communistic propaganda, all people of 
good will have to fight for the cause of 
peace, and more so the priests wishing 
to follow the example of Christ, the 
greatest herald of peace. Under the 
direction of the “Governmental Bu- 
reau,” the priests have to form ‘“Com- 
mittees of Priests for the Furtherance 
of Peace,” call meetings to discuss mat- 
ters of peace, and sign various resolu- 
tions for peace. The Reds want to 
attract the greatest number of priests 
into these assemblies and try to get 
into their campaign for “peace” even 
the bishops who took the oath of loy- 
alty. 

The greatest meeting of this kind was 
held on September 27, 1951, in Prague, 
in the presence of Msgr. Trochta, Msgr. 
Lazik, and Msgr. Eltschkner. Joseph 
Plojhar, the notorious collaborator with 
the Communistic regime from among 
the priests, and Zdenek Feirlinger, the 
leader of the “Governmental Bureau 
for Ecclesiastical Affairs,” were two 
chief speakers at that assembly. 

We have to admit that the Commu- 
nists have been making more progress 
among the clergy with the innocent 
slogan of “Peace” than they had done 
previously with their other methods of 
propaganda. 


SYNOPSIS 


The position of the Church in Czecho- 
Slovakia and in every country under 
Communistic tyranny is very grave. 
Should this tyranny continue for sev- 
eral more years, it can have very tragic 
results for the organization of the 
Church in these countries. 

It would not be right to say now that 
all is lost and that the Communists 


made from the Church a supple servant 
for their purposes. The ecclesiastical 
organization is not yet entirely de- 
stroyed, but is seriously hindered. The 
Reds did not succeed in suppressing 
every resistance against their pressure. 
They will never succeed. 

From the total number of 2,080 secu- 
lar priests in Slovakia, about one-third 
of them was and is, up until now, im- 
prisoned in jails or in concentration 
camps. New priests are constantly 
brought into prison. From the total 
number of about 1,000 religious, all 
were placed in some convent of con- 
centration and most of them are to this 
very day in jail, in concentration camp 
or convent, or in forced labor. The 
same applies to the nuns; from the 
total number of 3,500 sisters in Slo- 
vakia, only some nurses remained in 
their places because the Communists 
couldn’t replace them; all others are 
doing forced labor under Communistic 
control. 

And there is a group of priests work- 
ing in secret, holding the people in the 
true faith, in hope, and in resistance. 
But the priest, and even the bishops 
who took the oath of fidelity to the 
regime are in great danger. The Com- 
munists are demanding always more 
from them. It is very hard to decide 
how far one is allowed to go without 
getting into contradiction with his con- 
science and with Canon Law. 

The dilemma besetting the minds of 
all priests is: “What is better? To give 
a little to Communistie pressure and 
work for the good of souls, or to be 
locked up in jail for resistance against 
the encroachments of the State on 
Church rights and allow the faithful to 
go without the services of a priest 
without the sacraments, and withow 
the word of God?” 

Only the completed future will tell 
which mode of action would have been 
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the better one: open resistance, as main- 
tained by the bishops of Czecho-Slo- 
vakia up until March, 1951 (the oath of 
loyalty), or the more supple procedure 
as observed by the bishops of Poland 
and Hungary, by signing an agreement 
with the Red government. It seems 
that finally the results will be the 
same. 

May these great tribulations which 
the Church is suffering under the Com- 
munistic yoke be a warning to the 
Catholics still living in freedom. The 
best defense against the Communistic 
threat is the use of the preventive 
method—fighting Communism before it 


In the next H P R issue 


comes to the governmental power in the 
State—fighting it especially with spir- 
itual weapons, with prayers—by con- 
sistent Christian living, and by per- 
forming the necessary social reforms 
according to the social encyclicals of 
Leo XIII and Pius XI. 

And this is the duty of all Catholics 
worthy of this name. 


Ed. Note: In this two-part series by Father 


Zubek, hereby concluded, and in Father 
Sheerin’s “The Church of Silence,” appearing 
in this issue, the reader is in a position to 
examine the Soviet pattern for the liquida- 
tion of the Church in both Czecho-Slovakia 
and in Poland. The common denominators 
are obviously more apparent when the two 
articles are studied side by side. 





Benedictine, Father Ernest Graf. 


duction to his March article: 


turae.’ ” 





Anyone who knows H P R knows the scholarly writings of the English 
While in future issues there will appear 
a continuation of his valued series, ‘Chapters on the Gospel of St. John,” 
there is no more appropriate time to publish his “A Commentary on Holy 
Scripture” than in the issue following the appearance of Bishop Wright’s 
article on the most significant of all literature. 


“Knowledge of the Bible is, therefore, the most profitable of all 
mental disciplines, for thereby we are ‘instructed to salvation.’ The 
Bible has been the most potent of the factors which resulted in evolv- 
ing what we call civilization, just as it has ever proved a source of 
comfort and happiness in the darkest hours of human existence. Other 
books are but the flower and fruit of finite minds, whereas in the pages 
of Holy Scripture the Spirit of God communes with the spirit of man. 
These books are letters from heaven: ‘de illa civitate unde peregrin- 
amur,’ writes St. Augustine, ‘litterae venerunt—ipsae sunt Scrip- 


Selecting from the intro- 
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The Privileged Altar 


By JOHN J. DANAGHER, C.M. 


| THE SIXTEENTH CENTURY 
there is hardly any record of a privi- 
leged altar, a favor by no means un- 
common in the Church today. Con- 
cessions of this nature were made by 
Popes Paul III and St. Pius V. Yet, 
only a few years after their time, Car- 
dinal Bellarmine is found writing to a 
petitioner that “it is very difficult to 
obtain what you ask concerning a priv- 
ileged altar, especially at this time.” 
The reason for this was that, at the 
beginning of the seventeenth century, 
in the pontificate of Pope- Paul V, 
severe restrictions were placed upon 
the granting of the privileged altar. 
The favor was conceded only to the 
principal churches of Christendom, and 
one of the required conditions was that 
there should be forty Masses said every 
day in the designated church.! 


NATURE OF THE 
PRIVILEGED ALTAR 


As time went on, these restrictions 
were relaxed. Today we have the gen- 
eral concession of Canon 916, according 
to which most Ordinaries can designate 
a privileged altar in various churches. 
Priest-members of certain pious soci- 
eties have the faculty of a personal 
privileged altar several times a week, 
and similar favors of an even more 
generous nature have been granted by 
the Holy See from time to time. Some 
of these will be discussed iater. 


1 Les Indulgences. By F. Beringer, S.J. 
Translated by Abbé Mazoyer (Lethielleux, 
Paris, 1905), Vol. I, p. 606. 


A privileged altar is one at which 
there may be gained a plenary indul- 
gence for the benefit of a soul for whom 
the Holy Sacrifice is offered at that 
altar. Some would limit the term 
‘privileged altar” to one which is in- 
dulgenced in this way only for the 
benefit of the faithful departed. Never- 
theless, this same designation is used of 
altars that have been privileged for the 
living by the Holy See.? Of course, the 
benefit from such an altar does not 
come to both the living and the dead 
in the same fashion. 

The effect of the privileged altar upon 
a soul in purgatory was made clear by 
a response of the Sacred Congregation 
of Indulgences on July 28, 1840. The 
Sacred Congregation was asked: 
“Whether, by the indulgence attached 
to a privileged altar, there is to be 
understood a plenary indulgence that 
immediately frees.a soul from all the 
punishments of purgatory; or, rather, 
an indulgence that is to be applied ac- 
cording to the mercy and good pleasure 
of God?” 

The answer was: “By the indulgence 
attached to a privileged altar, if the 
mind of the grantor and the use of the 
power of the keys be considered, there 
is to be understood a plenary indulgence 
which would free a soul from all the 
punishments of purgatory; but, if the 
effect of the application be considered, 
there is to be understood an indulgence, 


*De Indulgentiis. By Seraphinus de An- 
gelis (Libreria Editrice Vaticana, 1950). 
n. 412. 
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the measure of which corresponds to 
the good pleasure and acceptance of a 
merciful God.’ 

In this answer we find the basis of 
a solution to the question posed by some 
writers, whether or not an indulgence 
applied to the deceased is infallibly 
effective. The granting of the indul- 
gence is based upon the power of the 
keys and the promise of Christ, and 
in that sense is infallible. Nevertheless, 
it has the nature of a suffrage, that is, 
of a prayer for the dead, and in that 
sense is held by most authors not to be 
infallible in its application. St. Robert 
Bellarmine is quoted as being unwilling 
to reject either opinion in this “most 
difficult” matter. Yet, he does say 
that, while piety inclines to the opinion 
that every such indulgence is infallibly 
effective for the deceased person to 
whom it is applied, the other opinion is 
more reasonable.* The response of the 
Sacred Congregation of Indulgences, 
just quoted, favors the latter opinion. 


PRIVILEGED ALTAR 
FOR THE DYING 


What is the effect of the indulgence 
attached to an altar that is privileged 
for the benefit of living persons? We 
find an example of such an altar in the 
faculty granted to certain priest-mem- 
bers of the Pious Union of St. Joseph 
for the Dying, who have the favor of 
a privileged altar for any dying person 
for whom they offer the Holy Sacrifice. 
The nature of the indulgence attached 
to such an altar is explained in a private 
reply of the Sacred Congregation of the 
Holy Office, given in 1922 and reported 
in ecclesiastical periodicals. 


* Decreta Authentica Sacrae Congregationis 
Indulgentits Sacrisque Reliquiis Praepositac 
(Pustet, Ratisbon, 1888). n. 283. 

*De Angelis, op. cit., n. 15. 
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The Holy Office was asked: “How is 
the privileged altar for the dying to be 
understood?” Its reply was: “The in- 
dulgence is to be understood as for the 
living, by way of absolution.’”® The 
reason for this answer lies in the nature 
of the authority of the Roman Pontiff. 
The faithful departed are no longer 
subjects of the Vicar of Christ on earth, 
who, therefore, is no longer able to ex- 
ercise over them, in the same fashion 
as over the living, his power to remit 
sin and the punishment for sin. 

For the living, however, the Supreme 
Pontiff is able to grant, from the inex- 
haustible treasury of the Church, a 
plenary indulgence which has the effect 
of remitting the punishment that yet 
remains to be suffered for sins already 
forgiven. If the required conditions be 
fulfilled and if the requisite disposi- 
tions be present in the recipient, the 
plenary indulgence unfailingly takes 
effect. When speaking of the privil- 
eged altar for the dying, it should be 
clearly understood that the priest, who 
says Mass at the privileged altar, does 
not gain an indulgence and then pass it 
on to some living person. He merely 
places the required act of offering the 
Holy Sacrifice, and the Church at the 
same time grants a plenary indulgence 
to the one for whom the Mass is offered. 
The indulgence does not depend upon 
the personal dispositions of the cele- 
brant. All that is required is the offer- 
ing of the Mass. No other pious works, 
such as certain prayers, are necessary .® 
If the recipient is in the state of grace, 
he will certainly receive the benefit of 
the indulgence. If he be in perfect 
enough dispositions, he will receive its 


® Holy Office, November 9, 1922. Reported 
in Canon Law Digest, Vol. I, p. 449. 


*De Angelis, op. cit., n. 413; De Indulgentiis. 


By Ludovicus Fanfani, O.P. (Marietti, Rome 
1926). n. 97. 
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full effect and benefit.? 

The reply of the Holy Office, quoted 
above, made clear several other points 
with regard to the privileged altar in 
favor of the dying. This concession had 
been made by Pope Benedict XV, in 
1917, to the Pious Union of St. Joseph 
for the Dying.* In 1922 the Holy Office 
declared that the Code does not revoke 
this privilege by foree of Canon 930. 
The Sacred Congregation stated also 
that if Mass were offered for several 
dying persons, it would not be necessary 
for the celebrant to determine to which 
one of them he applied the plenary in- 
dulgence.® 

The privileged altar for the dying, 
which has been discussed here, is no 
longer available to priests joining the 
Pious Union. In 1933 a Decree of the 
Sacred Penitentiary revoked the facul- 
ties previously possessed by certain 
pious associations, of granting to priests 
the favor of a privileged altar.!° The 
effective date of this regulation was 
April 1, 1933. Priests who had acquired 
the privilege prior to that date were 
not deprived of it by the new Decree, 
but new members could not acquire the 
privilege on April 1, 1933, or thereafter. 
Exception obviously must be made here 
for any associations which, since 1933, 
have obtained the favor of a privileged 
altar for new members. 


DIFFERENT KINDS OF 
PRIVILEGED ALTAR 


This privilege is termed local, when it 
is yranted in such fashion that any 
priest who says Mass at the particular 
altar enjoys the privilege. It is said 


*Canon 926: “A plenary indulgence is un- 
derstood to be so granted that, if the person 
cannot gain it in full, he can gain it partially 
in proportion to his dispositions.” 

* Acta Apostolicae Sedis, Vol. X, p. 317. 

*Holy Office, November 9, 1922. Canon 
Law Digest, loc. cit. 

“Sacred Penitentiary, March 20, 1933. Op. 
cit., Vol. I, p. 417. 


to be personal, if granted directly to the 
priest, who enjoys the privilege at any 
altar where he offers the Holy Sacrifice. 
Finally, the privilege is said to be mixed, 
when it is attached to a certain altar, 
but in such a manner that only certain 
priests who say Mass there enjoy the 
privilege. For example, an altar may 
be privileged in favor of priests belong- 
ing to a certain Confraternity.™ 

Normally the local privileged altar 
must be what is known as a fixed altar, 
in the sense of an immovable altar as 
opposed to a portable altar or an altar 
stone. This requirement does not mean 
that there must be an altar that is fixed 
in the liturgical sense of Canon 1197, 
§$ 1, n. 1, namely, an altar the table of 
which is united to its support.’ Con- 
sequently, the stone can be changed in 
the ordinary altar without causing loss 
of the privilege granted to the altar." 

The church or oratory where the 
privileged altar is located need not be 
consecrated. It is sufficient that it have 
been blessed.!4 


FACULTY TO DESIGNATE 
A PRIVILEGED ALTAR 


By virtue of Canon 916, bishops, 
abbots nullius, prelates nullius, vicars 
and prefects apostolic, and major su- 
periors of clerical exempt institutes can 
declare and designate one altar to be 
perpetually privileged every day, pro- 
vided that there is not already such an 
altar in existence in the church or ora- 
tory. This faculty, however, can be 
used only for the cathedral, abbatial, 
collegiate, conventual, parochial, and 
quasi-parochial churches. It cannot be 
used for either public or semi-public 
oratories, unless these are united to or 


" Fanfani, op. cit., n. 99. 

“De Angelis, op. cit., n. 416. 

%S.C. of Indulgences, March 20, 1846; 
D. A. 334. 

“S.C. of Indulgences, April 22, 1752; D. A. 
193. 


417 











THE HOMILETIC AND PASTORAL REVIEW 





are subsidiary to a parochial church. 

The term ‘“quasi-parochial churches”’ 
does not refer to what we know as mis- 
sion churches in the United States, 
namely, those attended from a mother 
(parish) church, within the boundaries 
of which the other subsidiary churches 
are located for the convenience of the 
faithful. Quasi-parishes are, in vicari- 
ates and prefectures apostolic, what 
parishes are to a diocese.’® 

If the Ordinary has, by general de- 
cree, designated and declared as privi- 
leged the main altar of every parochial 
church in his diocese, does this declara- 
tion extend to the altar in mission 
churches? We here presume that the 
Ordinary is willing to have the privi- 
lege so extended, if it be possible. The 
meaning of the term “parochial 
churches” in Canon 916 is clarified by 
a response of the Sacred Congregation 
of Indulgences, given on January 30, 
1760. 

It was asked of the Sacred Congrega- 
tion whether or not the bishop’s faculty 
to designate a privileged altar applied 
also to daughter churches which were no 
longer parish churches in the strict 
sense. It was explained that in these 
churches there were services for the 
faithful on Sundays and holydays and 
that funerals were held there. The 
churches in question had only recently 
been recovered for Catholic use from 
the Calvinists, and even then it was 
necessary to share some of them with 
Protestants. The response of the Sa- 
cred Congregation was to the effect that 
the faculty of the bishop extended only 
to those filial churches in which there 
were exercised truly parochial func- 
tions, such as to bury the dead, to bap- 
tize, to distribute Holy Communion at 
Easter time, and the like.'® 

Many mission churches in the United 

*Canon 216, § 3. 

*D. A. 219 ad 3. 
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States fulfill these requirements; others 
do not. In any place where the bishop 
has used his faculty to declare privi- 
leged an altar in each of the parochial 
churches of the diocese, it will be a 
matter of fact whether or not the altar 
in a mission chureh shares in the privi- 
lege. The only occasion on which 
doubt in this matter would present a 
real problem for a priest is that on 
which he has promised to offer Mass at 
a privileged altar. This will happen 
infrequently, but, if it should, the priest 
ought to celebrate Mass at an altar 
which he is certain is privileged. 

It is commonly held that the presence 
in any church of an altar already priv- 
ileged for some particular group, e.g.. 
The Rosary Confraternity, does not 
prevent the bishop from designating an- 
other altar as privileged for all of the 
faithful.?” 

Authors point out that neither the 
bishop nor any of the other prelates 
mentioned in Canon 916 can delegate 
to another person their authority tc 
designate a privileged altar. The rea- 
son for this restriction is that Canon 
913, n. 1, withholds from anyone below 
the Roman Pontiff the power to commit 
to another the faculty of granting in- 
dulgences, unless that power to delegate 
has been expressly conferred by the 
Holy See. A pastor, therefore, who 
would wish to obtain for his church the 
favor of having a privileged altar, must 
seek that favor from the bishop per- 
sonally. The vicar general is not among 
those named in Canon 916, and, con- 
sequently, he is unable to grant this 
favor either by his ordinary power or 
by virtue of delegation from the bishop. 

The major superior of an exempt 
clerical institute could exercise the fac- 
ulty of Canon 916 in favor of a church 
that is under his authority (in suis 


7 De Angelis, op. cit., n. 419. 
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ecclesiis), even though the church in 
question be parochial. In this case, 
the faculty of the local Ordinary and 
that of the major superior would be 
cumulative. However, there can be 
only one privileged altar designated by 
authority of Canon 916. The religious 
superior is not authorized by this Canon 
to designate a privileged altar in the 
chapels of his institute, unless they ful- 
fill the requirement of being united to or 
subsidiary to a parochial church. A 
seminary chapel, despite the fact that 
Canon 1368 exempts the seminary from 
parochial jurisdiction and attributes 
certain parochial rights to the rector, 
does not fall under the faculty of Canon 
916.18 


TO WHOM INDULGENCE 
IS APPLIED 


Absolutely speaking, the fruits of the 
Holy Sacrifice of the Mass can be ap- 
plied to one soul, and the plenary in- 
dulgence attached to the privileged 
altar can be applied to another. The 
benefits of the indulgence come directly 
from the treasury of the Church, rather 
than through the Mass that is said at 
the altar. In practice, however, they 
are not so divided. The plenary indulg- 
ence of the privileged altar must be 
applied to the soul for whom the Mass 
is offered.1® Even if the Mass be said 
for several deceased persons or for all 
of the faithful departed, the plenary 
indulgence is limited to one soul.2® The 
Church could grant an indulgence ap- 
plicable to all of the souls in purgatory, 
but she does not do so. This limitation, 
of course, does not affect the fruits of 
the Mass. The restriction is on the 
concessions of the indulgence. 

On special occasions in the past, the 


* Op. cit., n. 422. 

” Op. cit., n. 426. 

”S. C. of Indulgences, June 14, 1880; D. A. 
451 ad 2. 


Supreme Pontiff has granted a special 
privilege, whereby the celebrant of the 
Mass could apply to any soul of his 
choice a plenary indulgence, even when 
the Mass was not offered for that soul. 
A favor of this kind was granted by our 
Holy Father, Pope Pius XII, in ob- 
servance of the silver jubilee of his 
consecration to the Episcopacy. Ef- 
fective from May 13, 1942, to May 13, 
1943, there was given to every priest in 
good standing the personal privilege, 
when celebrating Mass, of applying a 
plenary indulgence to one soul in purga- 
tory.2! Within a month it was made 
clear, by an official interpretation, that 
the scope of this unusual privilege was 
such “that priests who celebrate can 
gain and apply the plenary indulgence 
in every Mass, independently of the ap- 
plication of the Mass itself, to one soul 
in purgatory freely designated by 
them.’ 

The general rule, however, is that the 
plenary indulgence of a privileged altar 
goes to the soul for whom the Mass is 
offered, and if it be said for more than 
one soul, only to one of those for whom 
the Mass is said. If the celebrant fails 
to designate the particular soul which 
ke desires to receive the plenary in- 
dulgence, is the benefit of that indul- 
gence lost? The Sacred Congregation of 
Indulgences declared that the applica- 
tion of the indulgence is not frustrated 
by the celebrant’s failure to designate 
some particular beneficiary.2* Never- 
theless, in many instances the priest 
would do well, when offering Mass for 
several departed souls, to designate 
some one of them to receive the benefit 
of the privileged altar. For example, 





“Pope Pius XII, Motu Proprio, May 12, 
1942; A. A. S., Vol. XXXIV, p. 153; r, ow 
Law Digest, Vol. II, p. 223. 

™Sacred Penitentiary, June 10, 1942; A. A. 
S., Vol. XXXIV, p. 210; Canon Law Digest, 
loc. cit. 

*June 19, 1880, D. A. 451 ad 3. 
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if Mass is being offered for all of the 
deceased members of the parish, the 
celebrant might designate the soul of 
the most recently deceased parishioner 
still confined to purgatory. The reli- 
gious offering Mass for his deceased 
confreres could designate some one of 
them in particular, whom he would wish 
to benefit by the plenary indulgence, if 
he is still in need of such help. Never- 
theless, if no such intention or designa- 
tion be made by the celebrant, some 
soul, in the Providence of God, will 
benefit. 

In earlier times there were strict re- 
quirements with regard to the rite and 
the quality of the Mass to be said at a 
privileged altar, if the privilege were 
to be operative. When a Requiem Mass 
was permitted by the rubrics, such a 
Mass had to be offered. This require- 
ment is no longer in effect. Although it 
is fitting that a Requiem Mass be 
offered for a deceased soul, it is not now 
demanded as a necessary condition. 
Therefore, if a priest has an indult for 
a privileged altar on a certain number 
of days each week, he need not postpone 
a Mass for a deceased person until a 
Requiem Mass is allowed.*4 The Mass 
of the day, or a votive Mass, will suf- 
fice. The quality of the Mass no longer 
affects the privileged altar. 


WHO HAS A PERSONAL PRIVILEGE? 


Various pious associations afford to 
their priest-members the favor of a 
personal privileged altar on a specified 
number of days each week, usually four. 
Individual priests can determine their 
own faculties in this respect by consult- 
ing the list of privileges that they have 
acquired by such membership. It 
should be noted, however, that there is 
often added the condition, “provided 
that one does not already enjoy a sim- 


* De Angelis, op. cit., n. 428. 
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ilar indult.” Hence, if a priest belonged 
to two societies, members of each of 
which have the personal privileged altar 
four times weekly under this condition, 
the privilege would not be in effect 
every day of the week. However, when 
the privileged altar is personal rather 
than local, the plenary indulgence is 
applied wherever the priest says Mass, 
even when the Mass is offered on a 
portable altar.?5 

The personal daily privileged altar 
is conferred by the Code of Canon Law 
on all cardinals*® and on all bishops, 
both residential and titular.** Priests 
who have made the heroic act of charity 
in favor of the souls in purgatory enjoy 
a personal privileged altar every day 
of the year.*® Many religious institutes 
have a similar privilege, either daily 
or for a certain number of days in the 
week, which privilege is enjoyed by all 
the priests of the institute. 

By general law, on All Souls’ Day 
and throughout the octave, all Masses 
said at any altar by any priest gain a 
plenary indulgence just as if they were 
offered at a privileged altar. However, 
the general rule here holds that the 
indulgence is applied to the soul for 
whom the Mass is said.?® This indul- 
gence cannot be applied separately, as 
was permitted by the special concession 
of Pope Pius XII on the occasion of his 
silver jubilee as a bishop. 


EXPOSITION AND THE 
PRIVILEGED ALTAR 


During the time of the Forty Hours’ 
Devotion, all altars are privileged in 
the church or chapel where the Exposi- 
tion is being held. The same generous 
concession applies when the Devotion 


* Op. cit., n. 425. 

* Canon 239, § 1, n. 1. 

* Canon 349, § 1, n. 1. 

* Enchiridion Indulgentiarum (Typis Poly- 
glottis Vaticanis, 1952), n. 593. 

*” Op. cit., n. 591. 
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is not continued without intermission, 
but is interrupted during the night.*° 
This favor, however, does not apply 
during the Thirteen Hours’ Devotion, 
which is held in some churches. The 
extension of the Forty Hours indul- 
gences and other spiritual benefits ap- 
plies only when the Exposition begins 
at least around noon of the first day, 
continues through the second day, and 
is ended at noon or after noon of the 
third day. 

A plenary indulgence can be acquired 
on what is called a “Eucharistic Day,” 
when there is Exposition from morning 
until evening.*! The privileged altar is 
not listed as one of the spiritual benefits 
for such a day to which the Thirteen 
Hours’ Devotion would correspond. We 
may do well to note here that the 
plenary indulgence available on the day 
of the Thirteen Hours’ Devotion, al- 
though it can be gained only once on 
that day, requires the recitation six 


” Op. cit., n. 169. 
* Op. cit., n. 176. 


times of the Pater, Ave, and Gloria. 
These prayers, of course, are in addi- 
tion to the required visit to Our Lord 
in the Blessed Sacrament and the usual 
conditions of confession and holy Com- 
munion.*? 

In conclusion, note should be taken 
of the special favor granted by our 
Holy Father for the Marian Year, which 
will extend until December 8, 1954. By 
a Decree of the Sacred Penitentiary, 
Pope Pius XII has designated as priv- 
ileged during this year all altars dedi- 
‘ated to our Blessed Mother.3* Unlike 
the earlier concession by the same Su- 
preme Pontiff, on the occasion of his 
silver jubilee, the present Decree does 
not permit separation of the indulgence 
from the application of the Mass. It 
specifies that the plenary indulgence is 
applied to the soul for whom any priest 
offers Mass at an altar of the Blessed 
Virgin. 

Op. cit., n. 148. 


33 November 11, 1953. 
p. 697. 


A. A. 8., Vol. XLV, 
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Sacerdotal Squawks 


By EDWARD S. SCHWEGLER* 


| HE WRITER OF THIS SERIES, be- 
ing still in full possession of his facul- 
ties, physical and ecclesiastical, makes 


bold to continue these rambling 
and disconnected observations about 
churchly matters. As previously 


pointed out, the observations are in- 
tended to give food for thought, not to 
undermine authority or to ridicule 
sacred things. 


POPULAR HYMNS 


Our musical pundits every so often 
issue stern and vigorous statements 
about unliturgical and unecclesiastical 
hymns. One opens a new hymn book 
and lo! a number of familiar hymns 
which he learned in his youth are not 
there. 

Now one can understand well enough 
why certain hymns are objectionable. 
The horrendous prototype is “Good 
Night, Sweet Jesus.”’ Too sentimental; 
untheological ; meretricious melody; ete. 
So, also, one can understand that the 
familiar wedding marches were not 
sacred in origin and have lost all sacred 
background through repeated secular 
use. Similarly with “Our Lady of 
Fatima”: its association with radio pro- 
grams, juke boxes, etc., has deprived it 
of any sacred character which it may 
have possessed. 

Apart from these reasons (saccharine 
sentimentality, bad theology, too ornate 
a melody, secular use), one can also 
criticize a hymn for poor poetry and 
rhyming, and for not having the literary 


*This is the third article which Father 
Schwegler has submitted under this title. 
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emphasis coincide with the musical ac- 
cent. 

But to a casual observer, who just 
likes music, but does not know too much 
about its theory, none of these objec- 
tions seem to exist in certain of the cases 
where an old and beloved hymn is be- 
ing frowned on by the intelligentsia. 
For instance (non horresco referens!): 
what is wrong with “Mother Dearest, 
Mother Fairest?” The melody seems 
simple and attractive; the words are 
reverent and poetical, especially in the 
second stanza; the rhymes are good 
(except that the first stanza has identity 
instead of rhyme in the second and 
fourth lines).... Or is it the repetition 
in the chorus that is objectionable? 


FAVORITES ON THE “WHITE LIST” 


There is also “Mother Dear, O Pray 
for Me,” which, together with the above, 
is widely used in the Miraculous Medal 
Novena. Incidentally, both these 
hymns continue to be published and 
broadeast by the good Vincentian 
Fathers, apostles of the Novena, despite 
the condemnation of the Society of St. 
Gregory, whose White List specifically 
mentions them as disapproved. But 
what’s wrong with “Mother Dear . . .?” 
The melody is attractive; it does not 
seem to have any secular background; 
the accents seem properly distributed; 
the rhymes are good. Perhaps one 
might say that the phrase “pleasure’s 
siren lay” is too ornate for a popular 


hymn. But this is a minor point and 
could easily be remedied. What’s 
wrong? 
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“Lux in tenebris.” A correspondent 
in the Catholic Choirmaster for Sum- 
mer, 1952, brings up this very hymn. 


“ .. Except for the timing of the 
piece, I see nothing wrong with it in 
se. Further, I believe that the only 
reason it has become notorious is due 
to the way it is rendered... .” 


Replies the editor: 

“Has it occurred to you that, owing 
to intrinsic faults of structure, the 
hymn in question could never be 
properly sung except under conditions 
morally impossible of achievement— 
if then? ‘Except for the timing of the 
piece. .. .’ When you've said that, 
you’ve said everything! It’s a waltz, 
and can’t be anything else. You can’t 
even turn it into a two-step. ‘Except 
for her face and figure, she’s physi- 
cally beautiful’—which adds up to 
zero.” 


So that’s it! Sounds reasonable. 
Anything you could waltz to is un- 
churchly. Who ever heard of waltzing 
in church? 


THE ISSUE OF THE WALTZ 


But let’s analyze the thing a bit. 
Waltz time is triple time, so that you 
can count it off by threes. It is usually 
3/, time, played with moderate slow- 
ness; but, if you adjust the tempo, you 
can also waltz to ®/, or !*/g time. Now 
let us look over the St. Gregory Hymnal 
which (edited by Montani and pub- 
lished by the St. Gregory Guild) pre- 
sumably meets with the approval or, at 
least, tolerance of the Society of St. 
Gregory because this hymnal is not 
listed in the Society’s black list. What 
do we find? “Holy God, We Praise Thy 
Name” (39) is written in three quarter 
time! Try it out! You can certainly 
waltz to it—though you would have to 
step somewhat sedately to go along 
with the average congregation singing 
it. Or consider “Gesu Bambino” (126). 
Written in twelve-eighths, you could 


waltz along to it beautifully. (“When 
blossoms flowered mid the snows. . .”— 
can’t you just see yourself waltzing?) 
Let’s look a little closer. All the 
following are in three-quarter time: 
“Mother of Mercy” (77), “O Purest of 
Creatures” (79), “Hail, Queen of 
Heaven” (84), “O Blessed St. Joseph” 
(92), “Hail, Glorious St. Patrick” (97), 
“Sweet Agnes, Holy Child” (106), 
“Help, Lord, the Souls Which Thou 
Has Made” (113—the faithful departed 
in a waltz! MHorrors!), “Blest Is the 
Faith” (123), “Sweet Savior, Bless Us 
Ere We Go” (138), “Puer Nobis Nasci- 
tur” (159), “Ave Maris Stella” (201 b), 
“QO Gloriosa Virginum” (210 a), “O 
Salutaris Hostia” (226 g—very familiar 
and widely sung), “Ecce Panis Ange- 
lorum” (231 a), “O Cor Jesu” (236). 
You could waltz to every one of these. 
But is there something else necessary 
in a waltz besides three-quarter time, 
or the equivalent? Let us read on in 
the Music Dictionary:! “In the waltz, 
as in all the dance forms, the phrases 
are of eight, sixteen or thirty-two meas- 
ures, generally.” In “Holy God” the 
phrases are of eight measures. Still 
more: “The rhythm of the waltz is 
marked */,, but it will be found that 
each alternate measure only has a 
strong accent; therefore, almost all 
waltzes sound best if played as if they 
were written in ®/,; time.” Good! Let’s 
underline the strong accents and see 
what we get: “Holy God we praise Thy 
name. Lord of all, we bow before Thee! 
All on earth Thy sceptre claim. All in 
heaven above adore Thee... .” 
So there we are. “Holy God” from 
here looks like a perfectly good waltz. 
Another familiar and beloved hymn 
that is seemingly frowned upon by the 
cognoscenti is the traditional one for the 
May Crowning (“Bring flowers of the 





1 Elson’s Music Dictionary, Oliver Ditson, 
New York. 
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rarest ...O Mary, we crown thee with 
blossoms today ...”). At any rate, it 
is not to be found in various modern 
hymnals. Can it be that here again the 
triple time is objectionable? It is 
written in six-eighths, and you could 
waltz to it very well. But “Silent 
Night” is also written in six eighths, and 
you could waltz to that, too! Just try 
it.2 Then what is wrong? The melody 
of “Bring flowers . . .” seems attractive 
and reverent. Can it be that the 
words or the poetry are at fault? 


HYMNAL EDITOR AT WORK 


The writer once examined these words 
thoroughly. He found not rhyme, but 
identity (vale—vale) in the second and 
fourth lines of the first stanza; and in 
the second stanza there was uncovered 
a bad internal rhyme in the second line, 
as also somewhat questionable gram- 
mar. So he made a few changes. 

Here is the original: 


Bring flowers of the fairest, bring 
flowers of the rarest 
From garden and woodland and 
hillside and vale; 
Our full hearts are swelling, our glad 
voices telling 
The praise of the loveliest Rose of 
the Vale. 


Chorus— 


O Mary! we crown thee with 
blossoms today, 

Queen of the Angels, Queen of 
the May! :| 


Our voices ascending, in harmony 
blending, 
Oh! thus may our hearts turn, dear 
Mother, to thee; 
Oh! thus shall we prove thee how 
truly we love thee, 
How dark without 
journey would be! 


Mary life’s 


*One hopes that this article may not pro- 
duce a scandalous state of affairs in Ameri- 
can rectories. The sight of dapper assistants 
and staid pastors waltzing around in their 
rectories to the tune of sacred hymns would 
be singular indeed. 
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The first stanza was remedied by the 
simple change of one letter. Change 
“Rose of the Vale” to “Rose of the 
Dale” and you have an unexceptionable 
rhyme. 

The second stanza required more ex- 
tensive and radical treatment: 


Our voices ascending, in harmony 
blending, 
Are sounding the praises of Mary, 
our Queen ; 
Our eyes are all glowing with love 
beyond knowing 
As upwards we lift them to Mary 
serene. 


This straightens out the grammar 
and eliminates the poor “prove—love” 
rhyme. 

So, or similarly corrected, what fur- 
ther objection can be brought against 
the hymn? It captures in unique fash- 
ion the whole mood and atmosphere of 
the May Crowning, with its innocent 
youngsters, its proud parents, its flower- 
bedecked altars, its lusty singing, its 
tug at the heart and tear in the eye. 

Goodness. That’s sentimental! Of 
course it’s sentimental! What then? 
Is not sentiment one of the basic ingre- 
dients of religion? Why should we not 
get sentimental in church? Sentiment 
“... noble, tender or artistic feeling 
. also, its expression... .”’ Anything 
wrong about having noble and tender 
feelings in church, and expressing such 
feelings in song? 

But perhaps there are other, more 
scientific, more esoteric reasons for con- 
demning some of the old, familiar 
hymns. If so, let the reasons be brought 
forth and publicly aired. The bare 
say-so of musical doctors is not too 
convincing. 


is 


MATTER OF CULTURE 

A short while ago, the writer, while 
attending an informal clerical gather- 
ing, ran into an international authority 
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on correct liturgy, good hymnology, etc. 
The conversation ran something as fol- 
lows: 

“Father, exactly what’s wrong with 
some of those old, familiar hymns that 
they are so violently condemned by 
musical authorities?” 

“They're trash. Consider this, for 
example: ‘Mary, help us, help, we pray 
... help us, help us, help we pray .. . 
Mary help us, we pray, we 

Do you call that a good 


help us, 
pray.’ 
hymn? Trash!” 

“So it’s a matter of words, then. But 
could not the words be rewritten?” 

“Tt’s not only the words, it’s the 
music. Just listen: ‘Taa-ra, ta-ra-ra, 
taa-ra, taa-ra, taa-ra, ta-ra-ra, taaa.’ 
(“Mother Dear, O Pray for Me,” with 
appropriate grimaces, swinging of the 
arms, wagging of the head, ete.)” 

“But, Father, I can do the same with 
‘Holy God.’ Taa-ra ” (ete., with 
similar gestures). 

“Ha! ‘Holy God’ has a different 


pace! You’re purposely speeding and 
jazzing it up!” 

“So it is a matter of pace? All we 
need do, then, in the objectionable 
hymns is slow down or speed up the 
pace.” 

“No; it’s not only pace; the music 
itself is trashy.”’ 

“Why?” 

“I’m afraid it can’t be explained to 
the ordinary person, Father. It’s a mat- 
ter of culture and taste.” 

And there we are. Probably all six? 
—eight?—ten?—members of a special 
commission, which, one hears, is com- 
posing a new national hymnal, will bear 
down on this bloody but unbowed head 
and amply demonstrate that its owner 
is an uncultured and unmusical igno- 
ramus. Be it so. While the lightning 
crackles and the thunder roars, per- 
haps we shall get some incidental light 
on the question originally posed: just 
what 7s wrong with some of these old, 
familiar hymns? 
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Homilies on the Liturgy of the Sundays and Feasts 


By EDMUND J. BOYLE 





First Sunday of Lent 


The Test of Love 


“The Lord thy God shalt thou adore, and Him only shalt thou serve” (Gospel). 


OUTLINE: 

(1) Jesus meets His tempter face to face. 

(2) Moral victory for Jesus. 

(3) Sensuality restrains man in his destiny. 

(4) Our moral victory through mortifica- 
tion. 

(5) Conclusion: Man loves God when he 
protects his soul from the snares of 
Satan. 


No Broadway theatre nor Selznick 
studio could ever produce for action- 
hungry drama fans that scene which 
took place in the desert of Juda and 
which involved two of the world’s most 
lively actors. The setting was awe- 
inspiring; it consisted of stage props 
such as the creator alone could devise 
and affect. There is no doubt about it; 
this tall, slender and weary Person is 


the same one who but forty days ago” 


was the principal actor in another great 
drama as depicted on the banks of the 
River Jordan. Had He not then been 
baptized by St. John? Had not the 
heavens opened with the descent of the 
Holy Ghost upon Him and did He not 
hear Himself called “Son of God”? 
Immediately after this important event 
in His mortal life, Jesus departed and 
was led by the Spirit into the desert. 
Forty days of absolute fasting had 
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left the Messias frail and weak in body. 
He knew He was to give the edge to 
His adversary in a battle of wits. 
Those forty days in the desert had pre- 
pared Him well for what was to come 
of this encounter with Satan. There 
unfolded before His eyes that huge plan 
of the Father wherein the work of the 
redemption of man was to be accom- 
plished. Certainly this must have been 
for Him a time of trial and concern. 
There was no question but that God’s 
will must be done. And so He expected 
this important moment in His life; He 
was here in the desert also to be 
tempted. Here in this vast amphi- 
theatre, where the destinies of all souls, 
good and bad, were to be put to the test, 
He awaited the meeting, face to face, 
with His adversary, the devil. Two 
great personalities: the One good, the 
other damned. Jesus was well prepared 
for this meeting; for a long time He had 
wanted to subject Himself to the at- 
tacks of the three principal passions 
which dominate our human nature: 
sensuality, pride, and worldly posses- 
sions. The time had come; the battle 
of wits began. 

In the first instance of His tempta- 
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tion, Jesus subjected Himself to that of 
sensuality. Satan was well aware of his 
adversary’s physical weakness and 
grasped this easy approach to the down- 
fall of a tired and hungry soul. The 
Gospel gives a detailed account of this 
attack by Satan and the subsequent 
frustration which came to him. The 
point at issue here involved for Satan a 
definite proof that this man who called 
Himself the Messias really had the 
powers whereby He could substantiate 
His claims. And what could be more 
convenient for his purposes right now 
than to have Jesus satisfy a wretched 
hunger by the mere use of one of His 
many powers. To change stones into 
bread certainly would have been but a 
trifling matter; but to succumb to trick- 
ery would be playing right into Satan’s 
hands. To the reply of Jesus: “Not in 
bread alone doth man live, but in every 
word that proceedeth from the mouth of 
God,” there was no comeback. 


MORAL VICTORY FOR JESUS 


The forees of evil are as many and 
powerful as there are circumstances in- 
volving the struggles of our human 
selves and our souls united to God. 
Sensuality having availed nothing in 
the onslaught, every effort of the devil 
is put to work in another attempt at 
seduction. Pride and presumption have 
ever been the rewarding elements in the 
victory of Satan over so many troubled 
and struggling souls. Satan appears 
sure of himself; a perfectionist in ma- 
neuvers, he now has the adversary just 
where he wants Him. How foolish can 
one be! How ironical that Satan 
should call upon the word of God that 
he may win over the Son of God! “He 
hath given his Angels charge over thee, 
and in their hands they shall bear thee 
up, lest perhaps thou dash thy foot 
against a stone.” Satan would have 
desired that Jesus place Himself in the 


predicament where He would have to 
call upon Divine Power for help in a 
rather foolish and imprudent undertak- 
ing. Again Satan is overpowered by his 
own weapons. The short, but to the 
point, answer to his folly is given by 
Our Lord: “Thou shalt not tempt the 
Lord thy God.” Just how far can one 
go in forcing the hand of God without 
meeting with his own terrible downfall? 

Picture for yourselves the sight which 
here holds the world at a standstill. 
Two determined figures ascending the 
heights of a majestic mountain, survey- 
ing from its peak the vast area on all 
sides. Within this enclosure of space 
there is seen the riches of the world; a 
large city teeming with business and 
human beings, the majority of whom 
are subject to the greed and power of 
the few. As if all of this belonged to 
him alone, Satan boldly makes a pres- 
ent of it all to Jesus. He had gone the 
limit; this is the showdown. Here 
Satan has to show his true color and he 
gambles on the one thing which was in- 
strumental in his own defeat. Pride in 
its most ridiculous phase is put to test 
and utter failure results. The Saviour’s 
rebuke must have been a heavy loss for 
Satan: “Begone, Satan, for it is written: 
The Lord thy God shalt thou adore, 
and him only shalt thou serve.” Imme- 
diately Satan took off and there came 
to the side of Jesus angels to minister 
to Him. Victory had been complete and 
crushing in all three instances of temp- 
tation. 


SENSUALITY RESTRAINS MAN 
IN HIS DESTINY 


The three temptations which Jesus 
underwent are those which are ever 
plaguing man in his efforts toward a 
Christlike way of living. Jesus knew 
this and it was to set the example in 
dealing with temptation that He saw 
them through and thereby taught us to 
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triumph over the forces of evil as He 
had done. Satan is no different in our 
day than he was in the days of Our 
Saviour’s public life. He has more tools 
with which to work upon the soul of 
man and certainly more souls to tempt. 
There is no doubt that the more we 
unite ourselves to God and the more 
we love Him so much, the more does 
Satan interest himself in us. He appre- 
ciates the fact that a soul which suffers 
temptation and overcomes evil does so 
out of great love for its Master. 

Whenever man seeks to satisfy his 
passions above and beyond the accepted 
norm of pleasure, he is breaking down 
that barrier which Our Lord set up be- 
tween all souls and the devil. This 
fortress of divine grace was established 
at a great price to be forever a bulwark 
against the onslaughts of evil. Peace 
of conscience is for man one of his chief 
concerns in life, yet how easily does he 
permit that it be toyed with and tested. 
A troubled conscience in man is a per- 
ennial playfield where Satan referees 
the game of life and a field on which 
man has little chance for honesty in 
any decisions rendered. 

OUR MORAL VICTORY 

It is a proved fact that alcoholics, for 
the most part, are men of troubled con- 
sciences. Have you ever known a 
truly confirmed alcoholic? He may be 
a person closely related to you, an in- 
dividual of high standing in your com- 
munity, a person about whom you 
thought none but the best thoughts. 
Such people can tell you a great deal 
about Satan, temptation, troubled and 
warped consciences. Such a one, if he 
has broken asunder the shackles which 
enslaved him to the dictates and whims 
of Satan may well achieve his destiny 
and find peace of mind and soul in Him 
who consoles the suffering. 
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Our Lord tells us that, if we are to 
attain our eternal destiny, we are not 
to find the means in a life of pleasure 
and honors, but in a life of mortification. 
“Tf any man will come after me, let him 
deny himself and take up his cross and 
follow me” (Luke ix: 23).  Self- 
centered pride, the flattering of the 
“ego,” have been the cause of the down- 
fall of so many of our great and illus- 
trious leaders. They reached to heights 
of untold prominence whether in the fi- 
nancial, political, or social field and en- 
joyed being the center of attraction 
among a gullible and_ irresponsible 
people. Once they have lost their posi- 
tion in life they, in great number, find 
no other consolation for remorse than 
the fact that they go all the way in 
their quest for attention. These are the 
suicides who make the front pages of 
our daily tabloids. 

It was but a few days ago, on Ash 
Wednesday, that many of you pre- 
sented yourselves here at the altar rail 
to receive blessed ashes upon your fore- 
heads. While receiving the ashes in the 
form of a cross, you heard these words 
spoken: “Remember, man, that thou 
art dust, and into dust thou shalt re- 
turn.” How forceful must the thought 
of these words strike at the heart of the 
sinner! God loves especially the sinner; 
so great is His love for fallen humanity 
that He sent His Only Begotten among 
us that, by His example in suffering and 
sacrifice, we should find the way to His 
Kingdom. During this penitential sea- 
son, let us ask for the grace necessary to 
overcome sin. We really love God 
above all else and we are determined 
that Satan with all his cunning, false 
promises, and deceits will not embroil 
us in the concupiscences of which he is 
Be Christlike, be meek and 
Therein lies your 


a part. 
humble of heart. 


eternal salvation. Amen. 
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Second Sunday of Lent 


Our Own Transfiguration 


“And he was transfigured before them” (Gospel). 


OUTLINE: 
(1) Transfiguration. 
(2) Eternal realities. 
(3) Conformity to the Divine Will. 
(4) Change to a Christian way of life. 
(5) Conclusion: Man transformed is rec- 
onciled to God. 


There are but a few events in the 
public life of Our Saviour which are re- 
served for the truly elect in His minis- 
try. Whenever His disciples were 
gathered together round about Him, 
Our Lord did not hesitate to impress 
upon them the fact of their need for 
strong leadership. Already He had in- 
dicated one among them as His succes- 
sor, the one upon whom the foundations 
of His Church would be built and who 
would lead the band of Apostles in their 
quest for souls. Others, who by their 
staunch faith would attest to the truth 
of His teaching and suffer death rather 
then deny Him, were singled out from 
among the loyal group of followers. 
These were the men especially for whom 
Our Lord had much concern; these were 
His leaders and, like all men, subject to 
the frailties of mind and will. In order 
to bolster up in them a fortress of faith 
and devotedness to so sacred a cause as 
the redemption of fallen man, Our Lord 
chose to impress upon them a lasting 
and tangible proof of His divinity. If, 
perchance, they should at the hour of 
His suffering and torment feel them- 
selves giving way to human emotions 
and thereby weakening in their efforts 
for the salvation of men, Our Lord 
called upon His Father in heaven to ex- 
tend a very special grace to these 
chosen few. 


THE TRANSFIGURATION 


Of the three privileged followers of 
Christ, one was Peter, who, as head of 
the Church established by Christ, must 
be strengthened in his faith that he 
might carry on in his time and through 
his successors the weighty and sacred 
task of Christ’s representative on earth; 
next, there was James, who was the first 
to shed his blood for the Faith; and then 
John, who was fortified by learning and 
wisdom to defend the Faith by his writ- 
ings. In the company of their Master, 
these really true friends found comfort 
and felt a warmth of heart such as can 
be experienced only when one has true 
love for another. And so it was that in 
the presence of these three, Jesus chose 
to be transfigured. 

This transfiguration was one in which 
the divinity itself shone forth in the 
transfigured body of Christ; it appears 
throughout His entire body and throws 
its sparkling bright rays through His 
garments. This is the sight which 
startled the Apostles as they were in 
deep sleep. Here they saw their Master 
in all His glory and heard Him talking 
with Moses and Elias. Here they wit- 
nessed the two principal representatives 
of the Ancient Alliance giving homage 
to the founder of the New; the entire 
past of the ancient Fathers uniting it- 
self to the Church represented by Peter, 
James, and John. What a crowning 
climax to so happy a sight when they 
beheld a bright cloud appear in the sky 
and from it heard a voice speak, “This 
is my beloved Son, in whom I am well 
pleased: hear ye him.” 
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ETERNAL REALITIES 


Throughout their apostolic life, Peter, 
James, and John kept an unforgettable 
memory of this great miracle performed 
especially in their behalf. They re- 
ceived a foretaste of the eternal reali- 
ties, and in the conversation among 
the Saviour, Moses, and Elias, they 
were forewarned of the passion and 
death of their Master. As in all of His 
actions, Our Lord set a pattern to be 
followed if man is to be a true disciple; 
therefore, on this singular occasion, He 
brings to our enlightened minds the ex- 
ample of a transformation to be under- 
gone by man, if he is to enjoy the Beati- 
fic Vision in heaven. 


CONFORMITY TO THE DIVINE WILL 


If we are to understand fully the 
meaning of Christ’s transfiguration, we 
must in all our actions, thoughts, and 
words see Jesus. We must see Him in 
all our pleasures, our sacrifices, and 
trials; God must dwell at all times in 
our hearts; He must be the center of 
our entire life. In this we may experi- 
ence for ourselves our own human trans- 
figuration because of a clear conscience 
and the resignation of our mind and 
will to the will of God. 

Once we have refrained from evil 
and have sought but good in our lives, 
we have become transfigured; we have 
in loving obedience conformed our wills 
to that of God. “Wash yourselves: be 


clean. Take away the evil of your 
devices from my eyes. Cease to do 
perversely. Learn to do well.... If 


your sins be as scarlet, they shall be 
made white as snow.” Obedience here 
denotes a strict submission to the Divine 
Will; we are purified and transformed 
through obedience. When Christ first 
appeared among men, He brought with 
Him the New Law and its purifying 
elements; it was He who completely 
submitted to the will of His Father and 
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by complete immolation of Himself 
gained for us our redemption: “He was 
made obedient unto death, even the 
death of the cross.” There can be no 
evil in a soul united to God. 


CHANGE TO A CHRISTIAN 
WAY OF LIFE 


To be practical in this all-important 
matter of our transformation to the 
image and likeness of God, we must 
consider those things which in our 
everyday life are so closely related to 
our union with God. These we find in 
our devotions and practices for a true 
Christian way of life. The greater part 
of these are contained in the pious 
exercises which we are privileged to 
perform daily and in works of charity 
which identify us as children of God in 
love. It never benefits us to practice 
good virtues without first knowing the 
basic principles underlying their exist- 
ence in the moral make-up of humanity. 
When we say that we are a pious people, 
do we really know what we are? 

We are pious when we are good sons 
of our heavenly Father. Just as the 
child relates to the father in all that 
pleases or injures him, so also do we 
feel those sentiments which bring pleas- 
ure to God as well as injuries to God, 
our Father. 

You may call yourself a son of the 
Father, a pious child of God if you 
practice in your everyday life the fol- 
lowing: when you pray morning and 
night with devotion and when often 
throughout the day you raise your mind 
and heart to God while whispering those 
salutary thoughts which speak to God 
of your great love for Him; when you 
consider the house of God as your most 
cherished possession and familiarize 
yourself with it just as you would your 
own home. The Church is for you the 
hearth of your true love for God; it is 
here that you communicate with Him 
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in a most intimate manner when you 
receive often His body and blood for 
your spiritual nourishment and carry 
with you throughout the day the shining 
splendor of His transfiguration. 

You are a pious soul, also, when you 
look upon the Mother of God and seek 
her intercession in matters pleasing to 
your soul and to God; when you imitate 
her especially in that wonderful virtue 
of chastity and have recourse to her all- 
powerful protection against those forces 
of the devil and nature which at times 
seem so insurmountable and from which 
there seems no refuge. But you have 
experienced the rapidity and forceful- 
ness of her response to your cries for 
help in your moments of turmoil with 
the powers of Satan and the pleasures 
of the flesh. Of great consequence to 
the pious soul is the sincere interest 
which is exhibited for the suffering in 
Purgatory ; by his good works he allevi- 
ates their pain and hastens to open for 
them the gate to eternal happiness in 
the full splendor of the Beatifie Vision. 
To this list we may add on and on; as 
we run the gamut of our pious exer- 
cises, we are all the more aware that to 
love God alone is not sufficient for His 
own pleasure. 


MAN TRANSFORMED IS 
RECONCILED TO GOD 


We must also love our neighbor as 
ourselves for the love of God; without 
such love there can be no real piety, 
there can be no heaven. This love, 
whereby we reflect our likeness to the 
Saviour upon our brother, is not such 
as would be expressed between two 
people who have a deep and sincere at- 
tachment, a natural love for one 
another. The love of God for man and 
of man for his neighbor is a super- 
natural quality which identifies souls 
in a most intimate relationship. This 


is true charity, true transformation. 
Children of God are charitable when 


“in return for their good works they do 


not seek their reward from among men, 
but look to heaven for the treasure of 
graces from the Author of love. A 
charitable person concerns himself with 
the well-being of his own home; his 
children are trained in the practice of 
Christian virtues; the frugal comforts 
of his home are provided and harmony 
in family relationships exists out of 
mutual love and interests. Outside his 
own home, the charitable man edifies 
his neighbor by his Christ-like living; 
he comforts the sick and helps mate- 
rially those in need. He spreads his in- 
fluence for good throughout the com- 
munity, not being afraid to put forth 
personal energies for the general good; 
he seeks out the fallen-away brother 
and restores him, if possible to the 
bosom of Mother Church. Such a man 
is charitable when he especially de- 
fends his Faith and prays for the con- 
version of the world. We attain per- 
fection in charity when we heed the 
words of Our Lord: “Love your ene- 
mies: do good to them that hate you: 
and pray for them that persecute and 
calumniate you: That you may be the 
children of your Father who is in 
heaven, who maketh his sun rise upon 
the good and bad, and raineth upon the 
just and the unjust” (Matt. v: 44, 45). 

There is for us, my dear people, much 
to be pondered upon during this holy 
season of Lent. The example was set 
before us in Our Lord’s transfiguration. 
We have but to recall to mind that in- 
sight into the joys of heaven as wit- 
nessed by the Apostles and work out 
our own transformation, each one of us 
according to our particular weaknesses 
and failures, that we experience the 
company of the angels and saints. 
Amen. 


431 














THE HOMILETIC AND PASTORAL REVIEW 





Third Sunday of Lent 


Full Confession and Contrition 


“Jesus was casting out a devil” (Gospel). 


OUTLINE: 
(1) He ws a hypocrite 
with Satan in confession. 


who compromises 


confession opens 


Master, the 


(2) A sincere, thorough 
the heart to the one 
Redeemer. 

(3) True contrition places the name of God 
on our lips and bears real love for 
Him in our hearts. 

(4) Conclusion: For peace of soul, reject 

Satan. 


The public life of Christ was filled 
with examples of mob psychology and 
the instance related in today’s Gospel 
produces, of its own merit, several well- 
pointed expressions of the attitude of 
so many penitents regarding a half- 
hearted sorrow for the offenses which 
they may have perpetrated against the 
Most High. These, in great number, 
are those impenitent sinners whose at- 
tachment to so-called “pet sins” renders 
their state and the condition of their 
soul worse than the first. 

The man possessed by the devil was 
a challenge to the Saviour; at the same 
time, here was an opportunity to dis- 
turb the Pharisees and to arouse in their 
consciences sentiments of doubt in their 
prejudiced antagonism toward Him. 
There was usually a large crowd 
gathered wherever Jesus preached and 
the truth of His words was often im- 
pressed on the minds of the people by 
the use of His miraculous powers. Here, 
@ man made mute by the devil, a man 
known throughout the area as one to be 
pitied, if not cursed, becomes for Our 
Lord a precious instrument against the 
conniving and treacherous Pharisee and 
against Satan himself. 

Popular reactions of the crowd were 
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enough to make the unbelievers repent 
in their ways of obstinacy, but pride 
had to be saved. Once freed from the 
chains of the devil, the mute found him- 
self in the midst of a happy and re- 
joicing people; these, now his friends, 
are one with him in proclaiming the 
divinity of the one who calls Himself 
Jesus. The Pharisees shouted blas- 
phemies; they vented their anger all 
the more by stating that Jesus casts out 
devils by the powers of the prince of 
devils. How ridiculous that Satan 
should call upon the power of another 
devil to work such a change in nature! 
They could not see the supernatural, the 
miraculous in the event which they had 
just witnessed, but they do have a doubt 
concerning their thinking on the matter; 
there may be a slight chance that they 
are wrong. They then ask that Christ 
prove Himself by producing a sign 
from heaven. Ironical, that they can- 
not consider as coming from heaven 
such a wonderful miracle as Christ had 
just performed before their very eyes. 


COMPROMISE WITH HELL 


Christ asserted Himself with an air 
of absolute authority which threw His 
enemies off guard. ‘He who is not with 
Me is against Me.” Here was con- 
demned the hypocrisy of the Pharisees 
and all hypocrisies for all time to come. 
In this we have the subject of our dis- 
course for today, the hypocrisy of the 
impenitent sinner who feels sorry be- 
cause of some of his sins, yet wishes for 
the pleasures of others. 

Yes, the penitent who is a hypocrite 
about his sorrow for transgressions of 
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the laws of God is a lax character. He 
is crafty, cunning, and as deliberate as 
Satan in his thinking. Such a one may 
well consider the saying of Our Lord: 
“He who is not with Me is against Me.” 
It is difficult to understand how a person 
goes about his thinking when he feels 
that he is not really against Christ; he 
believes in Christ, His teachings, and 
His love for humanity; yet he is not 
with Christ. The impenitent sinner 
may well be the one who practices a 
twofold policy in life. He gives homage 
to Christ on Sunday, he thinks, by ap- 
pearing at the Communion rail, but 
throughout the week renounces Him by 
his un-Christlike behavior. Could one 
be more hypocritical? Could one be so 
gullible as to think that he may give 
allegiance to Christ and, at the same in- 
stant, tamper with the whims and 
fancies of the devil? The hypocrite 
among us thinks that he stands safely 
in the balance when, after receiving the 
Sacrament of Penance, he takes off 
hurriedly for an all-night brawl, im- 
bibes freely till midnight, appears on 
the scene of the Great Sacrifice the fol- 
lowing morning to partake of the nour- 
ishment of his soul. Or he may be the 
one among us whose throbbing heart is 
enraptured with the world’s latest and 
most lurid novel, while in the next in- 
stant he tenderly fondles his prayer 
book en route to the church. These ex- 
amples may appear a bit far-fetched, 
but they do serve to warn us of their 
counterpart in so many of our actions. 


HEARTS OPEN TO CHRIST’S LOVE 


Our Lord wants no part of a com- 
promise with Satan. His demands are 
absolute: “He who is not with Me is 
against Me.” Christ has told us em- 
phatically that we have life only 
through Him: “The thief cometh not 
but for to steal, and to kill, and to de- 
stroy. I am come that they may have 


life, and may have it more abundantly” 
(John x: 10). For us, therefore, life 
must result in a moral transformation 
of our entire being, intellect, heart, will, 
and life itself. 

The penitent sinner approaches the 
confessional after serious deliberation 
over the condition of his soul. He has 
come to tell God that he has offended 
Him in so many ways and so often. He 
has come to talk over with the con- 
fessor those problems which beset him, 
seeking good, sound advice and help. 
He knows that his priests are zealous 
servants of God, prepared at all times 
to help him. His trust in the judgment 
rendered by his confessor is the expres- 
sion of his trust in God. 

Once in the confessional, the peni- 
tent begins the transformation of his 
soul with the words: “Bless me, Father, 
for I have sinned.” Such an act of 
humility is the beginning of a real 
friendship; the penitent reaches out to 
grasp the hand of Christ for guidance 
in the right direction. 

Having told how long it has been 
since he last went to confession, the 
penitent enumerates those sins which 
he knows for sure he has committed, 
giving the exact number and the cir- 
cumstances which have bearing on the 
gravity of the sin. A well-prepared 
confession would sound like this: 
“Father, I have not made my Easter 
duty these past two years. Since my 
last confession of two years ago, I 
missed Mass twice a month; I did not 
say my morning prayers on an average 
of three times a week; I drank to ex- 
cess once a week and I neglected my 
family’s welfare on three occasions due 
to drink.” Such a confession certainly 
helps the confessor formulate a good 
idea of the condition of soul. Here the 
confessor may discuss with the penitent 
the matter of habitual sin, the efforts 
that the penitent may or may not be 
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putting forth to curb the habit. Our 
Lord will listen to such a confession and 
pour out His mercy on this penitent soul 
because he has opened up his heart en- 
tirely to God. He is making no mental 
reservations in his confession; he makes 
a clean, straightforward statement of 
those things which have separated him 
from God and begs forgiveness with the 
intent of never again offending the 
Master. 


TRUE CONTRITION 


That the confession made be a good 
confession, the penitent must be aware 
of a real feeling of interior sorrow for 
the sins he has committed, and he must 
have a strong hatred for those sinful 
acts, so strong, indeed, that he would 
rather die than ever again commit those 
sins. Mark well the importance of 
contrition! Without it no sinner may 
be made holy in the eyes of God. When 
we have hurt someone especially near 
and dear to us, we find that our sorrow 
for such action is overwhelming. Once 
the bond of love begins to tighten and 
brings us to the realization of the great 
harm that has been caused, we hasten 
to make amends. We know well how 
terrible a thing it is to have lost the love 
of a true friend. So much: the more 
sorrow must we feel once we have de- 
serted the Author of love. 

It is a remarkable fact that the alco- 
holic can recover from his dreaded dis- 
ease after experiencing the “Twelve 
Step” program of the Alcoholics Anony- 
mous group. Among these twelve steps 
there are several which relate to our 
discussion of confession and contrition: 
“made a searching and fearless moral 
inventory of ourselves’; “admitted to 
God, to ourselves, and to another human 
being the exact nature of our wrongs”; 
“humbly asked Him to remove our 
shortcomings”; “made a list of all the 
persons we had harmed, and became 
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willing to make amends to them all.” 
The remarkable fact is that the alco- 
holic knows his problem; he knows that 
the next drink will not be his last and 
he resolutely abstains so that he may 
preserve sobriety and _ self-respect. 
This, he admits, he cannot accomplish 
without the help of God. This group of 
men and women of all religious beliefs, 
is not a religious body, in itself, yet how 
admirably it lives up to the meaning of 
contrition for us. Our contrition must 
come from the heart; we can in no way 
expect the love of God to take posses- 
sion of our soul through lip service 
alone. There must be no coddling of a 
favorite sin or occasion of sin if our 
contrition is to be entire. This means 
that we must be sorry for all the mortal 
sins that we have committed, otherwise 
no sin is forgiven. 

Throughout this holy season of Lent, 
you are constantly reminded, both in 
the liturgy of the Church and the 
preachings of your priests, that Our 
Lord so loves you He will not turn a 
deaf ear to your pleadings for His 
merey. All that He asks is that you 
give Him your love in return for the 
many favors granted you through His 
redemptive powers. The sacraments 
were instituted for us that we may have 
forever the means to sanctification. 
There can be but one Master to whom 
we owe allegiance; Christ will not toler- 
ate the hypocrite who thinks himself 
capable of salvation while yet showing 
appeasement with the powers of the 
devil. 

Prepare yourselves well, my dear 
people, for a thorough transformation 
of your inner selves. Put Satan and his 
diabolical fancies so definitely out of 
your hearts that your conversion to God 
may be complete and lasting. By an 
honest and thorough confession, sincere 
contrition and a firm resolve to sin no 
more. Amen. 
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Fourth Sunday of Lent 


For Saints Only? 


“And Jesus took the loaves; and when He had given thanks, he distributed to 
them that were set down” (Gospel). 


OUTLINE: 
(1) Bread of Life. 
(2) Early Christians and frequent com- 
munion. 
(3) For saints only? 
(4) Conclusion: Love of God is communi- 
cated to us in the Holy Eucharist. 


The name of Jesus had by now 
reached the ears and lips of so many 
inhabitants of Galilee that it had a 
certain magic attraction for the people. 
The mere mention that Jesus was some- 
where in their land preaching brought 
them out in droves. There were some 
who saw Jesus going up a mountain 
overlooking the Sea of Galilee; in a 
short time the word was passed around 
and the long trek to His whereabouts 
began. The Gospel tells us that Jesus 
betook Himself to a place of solitude 
where He and His disciples might find 
rest. It was usually in these surround- 
ings of quiet that the Apostles came to 
Him with reports of their activities on 
the missions to which they had been 
sent. They, too, were tired and looked 
forward to these moments of peace and 
quiet in the company of their Master. 

Certainly Jesus must have been de- 
lighted when He saw the multitudes 
coming toward Him. He must have felt 
every beat of their hearts as they panted 
and hurried on to be with Him. These 
were a people of strong faith, full of en- 
thusiasm, and interested in His preach- 
ings and miracles. On this occasion 
Our Lord held the crowd enraptured 
throughout the day; as they listened to 
Him, time was of little matter. Not till 
Jesus Himself had noticed the sun drop- 


ping behind the mountains was there 
any indication that these people were 
to leave and return on the long journey 
back to their homes. And He knew well 
that they were hungry; He knew, like- 
wise, that this was the occasion for a 
lasting memorial to Himself and all 
that He represented. His mind was 
made up. This miracle which He was 
to perform must carry with it an idea 
of the immediate preparation to the 
revelation, the promise of the Eucharist. 

Taking the five loaves of bread and 
the two fishes, Jesus raised His eyes to 
leaven, gave thanks, blessed the bread, 
and began to break it over the baskets 
which became filled as the pieces fell 
from His hands. He likewise distri- 
buted the two fishes and He gave to the 
people as much as their appetites de- 
sired. They all ate to their hearts’ con- 
tent, experiencing for themselves the 
delights of a spiritual as well as a physi- 
cal nourishment. They could not but 
understand that there is something of 
the supernatural about this food which 
Jesus has provided for them. Their 
minds at this very moment are receptive 
to the will of God in the matter of the 
Eucharist. When Jesus saw that the 
enthusiasm of the crowd had prompted 
them to desire Him as their King, He 
dismissed the Apostles and fled alone 
into the mountains. 


BREAD OF LIFE 


In this miracle of the multiplication 
of the loaves and the fishes, Jesus has 
considered the welfare, not of any one 
individual as so often was the case in 
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His miracles of healings, but that of an 
entire multitude of people. 

There are some among us who are 
tempted at times to mistrust Our Sa- 
viour in those things which pertain to 
our eternal salvation; yet we have none 
to blame but ourselves. Christ has pre- 
sented us with truths the denial of which 
would certainly be an insult to His di- 
vine intelligence. But, my dear friends, 
as much as we affirm, “Lord, I believe. 
Help thou my unbelief,” how often do 
we not allow our minds to again and 
again wonder at these great mysteries 
of our Faith. How anxious we are to 
possess the secret of life, to resolve the 
problem of our destiny! We are mis- 
trusting Our Lord when we ask our- 
selves: Is there really a God? If so, 
how can He be good and yet allow evil 
to exist in the world? Why must I die? 
And when I die, what is there really to 
look forward to? No, my dear people, 
no need to torment your minds with 
such ramblings. Christ has explained 
all; He has satisfied our smallest doubt. 
This craving for truth can be realized 
in Christ alone. He ncurishes our minds 
and our hearts with the Bread of truth, 
the simple, pure truth whereby this life 
of ours becomes a journey sometimes 
pleasant, sometimes difficult, but ever 
heading straight and firm in the direc- 
tion of God. 

As our minds are fed and become 
wiser in the ways of the Lord through 
the Eucharist, we are strengthened in 
character and virtue for good moral 
living. Jesus multiplied the loaves that 
man might be prepared to accept and 
understand the reality of the Eucharist, 
the reality of life in and with Christ. 
That is why, on the day after this great 
miracle, Jesus announced a new food 
which He would give to the world: “I 
am the living bread which came down 
from heaven. If any man eat of this 
bread, he shall live forever; and the 
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bread that I will give, is my flesh, for 
the life of the world” (John xiv: 51, 52). 
Christ reminds the Galileans that yes- 
terday He fed them with a material 
bread, but now He will nourish their 
souls with His own flesh. That is what 
the miracle of the multiplication of the 
loaves announces to us: the Eucharist 
and its institution. The Apostles 
showed little surprise when, at the Last 
Supper, Our Lord took bread, blessed, 
and distributed it as He had done in the 
desert. Their faith was secure and they 
approached the Holy Table to receive 
for the first time the new food for souls 
and for the world. 


EARLY CHRISTIANS AND 
FREQUENT COMMUNION 


We recognize fully the heroic virtues 
of the early Christians which marked 
them for all time as worthy of imitation. 
The good among them suffered trials 
and persecutions untold; they attended 
Mass as often as possible and received 
Holy Communion even at the price of 
martyrdom. It is not difficult to un- 
derstand that we should feel ourselves 
incapable of imitating our Christian 
martyrs. Theirs was a race of men far 
superior to ours in many ways. How- 
ever, not every Christian was a hero. 
So many of them offended God by offer- 
ing sacrifices to the idols whenever they 
weathered the storm of a battle. Such 
men were not of the caliber of St. Paul 
who gives us the right understanding of 
this matter: “Of myself I am nothing; 
... but I ean do all things in Him who 
strengtheneth me.” St. Paul and all 
like him derived their strength from a 
supernatural source, the frequent re- 
ception of Holy Communion. 

Although all of Rome became Chris- 
tian when conquered by the Emperor 
Constantine in the year 312, little can 
be said for the true practice of the Faith 
in those days. The quantity of Chris- 
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tians was there, but quality was lacking. 
In general, piety diminished in the 
Church, and the Councils over a period 
of five hundred years had to legislate 
on the sacred elements of the Faith, the 
Sacrament of Holy Eucharist, in par- 
ticular. Their decisions were absolute: 
the lay people who did not receive Holy 
Communion at Christmas time, Easter, 
and Pentecost, were no longer con- 
sidered as Catholics. Much progress 
was made thereafter and frequent com- 
munion became the source for better 
spiritual progress in the Chureh. Our 
present laws regarding frequent recep- 
tion of Holy Communion came about at 
the meeting of the Fourth Council of 
Lateran in the year 1215. The pro- 
nouncement of this Council excommuni- 
cates a Catholic who does not confess 
his sins once a year at least and receive 
Holy Communion at least during Easter 
time. The Catechism of the Council of 
Trent urges us so to live as to be able to 
receive Holy Communion every day. 
Need there be any doubt as to the mind 
of Mother Church regarding frequent 
Communion! 


FOR SAINTS ONLY? 


There appeared in the seventeenth 
century the Jansenist heresy which at- 
tacked Holy Communion and its fre- 
quent reception. This is for saints 
alone, they asserted. In some instances 
penitents were forced to go to confession 
twice before being allowed to approach 
the Communion rail. The Jansenists 
forgot that God’s love is for all mankind 
and that through the Sacrament of Eu- 
charist He dwells in all His glory in the 
hearts of men. Shortly after this heresy 
had become widespread, the Sacred 
Heart revealed to Marguerite Mary 
Alacoque that monthly communion is 
most pleasing to God and that He de- 
sires the spread of the devotion of the 
First Friday of the month all over the 


world. Miraculously the devotion did 
spread everywhere among the Catholic 
peoples, and the Jansenist heresy dis- 
appeared with time. The Holy Pontiffs 
of the past hundred years have so in- 
doctrinated their flocks in the fruitful 
practice of Holy Communion that to- 
day it is a daily spiritual exercise of 
many Catholics throughout the world. 
The First Communion groups of little 
children everywhere attest to the wis- 
dom of Pius X who urged frequent re- 
ception of Communion for children, that 
their innocence be preserved. 


LOVE OF GOD COMMUNICATED 
TO US IN HOLY EUCHARIST 


No, my dear people, Holy Commu- 
nion is not meant for saints only. The 
saints in great number suffered tempta- 
tion and some fell, just as we do. For 
the saints, the good early Christians, the 
reception of Holy Communion was a 
safeguard against the pitfalls of sin. 
The more often they received Jesus in 
Holy Communion, the more did they 
persevere in His ways. 

The soul which attaches itself to 
Christ by frequently receiving Him in 
Holy Communion is ever aware of His 
presence. Christ within us is a constant 
reminder to us that the pleasures of this 
world and self-love cannot but make us 
deserters of our Heavenly Father. Let 
us then flock to Jesus as did those faith- 
ful for whom He showed great love and 
merey. They sought truth in Him and 
in His teachings. He nourished their 
souls as well as their bodies in giving 
them the Bread of Life. During this 
penitential season it is well that all of 
us, saints and sinners alike, so dispose 
our souls that we may receive often and 
even daily, when possible, Christ the 
Divine Guest of our soul. The habit of 
frequent Communion will have us wish 
to be dead rather than ever again offend 
God by mortal sin. Amen. 
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Religion Content in 
Women’s Colleges 


By the RIGHT REV. MSGR. PAUL E. CAMPBELL, A.M., Litt.D., LL.D. 


# THE INTRODUCTION to her dis- 
sertation,! Sister Mary Gratia Maher, 
R.S.M., Ph.D., tells us that Christ’s 
vicar on earth lays before the 400,000,- 
000 members of the Church a call to 
an apostolate similar to that given by 
Christ to His apostles. This unique 
vocation of present-day Catholics is 
clearly indicated in pronouncements of 
many recent popes. ‘We are now con- 
fronted, as more than once before in 
the history of the Church,” writes Pope 
Pius XI in Quadragesimo Anno, “with 
a world that in large part has almost 
fallen back into paganism.” He calls 
for a new diffusion throughout the 
world of the spirit of the Gospel, and 
expresses his confidence that from this 
will come that longed-for and full res- 
toration of human society in Christ. 

Our present Holy Father, Pope Pius 
XII, speaks of the enormous demands 
which the material and spiritual con- 
dition of the present age imposes on 
the apostolate entrusted to all Chris- 
tians. He envisions a spiritual crusade 
to lead peoples back from the muddy 
gulf of material and selfish interest to 
the living fountain of divine law. These 
wise shepherds of Christendom stress 
personal sanctity, holy family-living, 
social thinking, and Catholic Action as 
the means to leaven a secularistic so- 


*The Organization of Religious Instruction 
in Catholic Colleges for Women. By Sister 
Mary Gratia Maher, R.'S.M., Ph.D. (Catholic 
University Press, Washington, D. C., 1951). 
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ciety with Christian vitality, to restore 
all things in Christ. 


WOMEN IN A CHALLENGING 

APOSTOLATE 

Here is the goal of all teachers of re- 
ligion. Our colleges for women must 
meet the challenge. The question that 
Sister Mary Gratia proposes to college 
educators is this: Are the leaders being 
prepared to communicate a religious 
outlook and a virility of spirit adequate 
to the challenge of the modern aposto- 
late? She tells us that she undertook 
her study of religious instruction 1) as 
a way of learning how the colleges 
carry out their function of the religious 
education of youth, 2) as an effort to 
pool the experience of educators in con- 
tributing to the betterment of religious 
instruction, and 3) as an attempt to 
see in what ways religious instruction is 
contributing to the Christian restora- 
tion urged by the popes. 

She studied first the actual organiza- 
tion of religion departments through 
personal interviews with responsible 
authorities in forty-two colleges. These 
interviews were conducted through the 
medium of a questionnaire of sixty 
questions designed to give a report of 
the present status of religion depart- 
ments, and to obtain from schools their 
reaction to the present status and their 
suggestions for a possible reorientation 
of religious instruction. The chief 
points of discussion were: the content 
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of religious instruction, instructional 
methods in current use, preparation of 
professors, general organization and ad- 
ministration of the religion department. 
She sought to interpret the data in terms 
of the goals proposed by the popes and 
by the general purpose of Catholic re- 
ligious instruction. Her final aim was 
to suggest from these findings possibili- 
ties for a program of religious instruc- 
tion in view of the needs of the present 
generation of students. 


HEALTHY RESTLESSNESS 
TO IMPROVE 


The questionnaire took up first the 
religion program as organized in the 
colleges under examination, and asked 
among others such important questions 
as: Does the content of the religion 
course present a problem in your 
school? Do you find that present-day 
needs are met by (your) course in 
apologetics? What is your view on the 
teaching of ascetical content; of Church 
history; of Seripture; of theology 
courses; of apologetics? What do you 
consider necessary to keep religion 
courses on the academic level of other 
subjects? What is your primary aim 
in the religious instruction department? 
Are your students actively aware of 
their civic and social responsibilities, of 
the vocation to parenthood, of the 
Christian apostolate? Are any of the 
courses centered around some “core” 
idea? The respondent was then called 
upon to tell of assignments, of the re- 
quired reading list, of textbooks, and 
of the professional training of religion 
teachers. 

Under the head of general organiza- 
tion and administration, the respondent 
answered questions regarding the mini- 
mum requirement in religion, the re- 
quirement exacted of non-Catholic stu- 
dents, the special provision for students 
with deficient background, the use of 


placement tests and examinations, the 
basis of grades and how religion grades 
compared with grades in other subjects. 

Questions that followed determined 
the practice of a given school in regard 
to electives in religion, a field of con- 
centration in religion, the quality and 
frequency of department meetings, the 
use of teacher aids such as department 
“seminars,” or prepared talks by the 
head of the department or by outside 
speakers, and the exchange of ideas and 
experiences among faculty members. 
The preparation of teachers was the 
next topic brought under discussion. 
Finally, an effort was made to deter- 
mine what co-curricular activities sup- 
plemented religious instruction, what 
special facilities existed for religious 
guidance, for contacts with spiritual ad- 
visers, with those responsible for the 
religious guidance of students, and 
whether a chaplain or priest was avail- 
able for guidance. The sixtieth and 
final question is this: What is your 
opinion on the proposal of an annual 
institute for exchange of ideas among 
teachers of college religion? 


GUIDES FOR RELIGION TEACHERS 
THROUGH THE AGES 


Sister Mary Gratia found that the 
educators interviewed were much in- 
terested in the present offerings of col- 
leges in their religion courses. She 
decided to consider the content of the 
religion course in reference to certain 
topics that were suggested. These 
topics are five in number: 1) the cus- 
tomary arrangement of courses; 2) 
comparison with the traditional divi- 
sion of Christian doctrine for instruc- 
tional purposes; 3) what content should 
we select from the vast field of religion: 
4) standards of academic level in the 
religion course; 5) views of administra- 
tors and teachers on current trends re- 
lated to choice of content. 
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The ancient Didache had great in- 
fluence over religious instruction in the 
early days of the Church, and the Scrip- 
tural approach was quite common dur- 
ing the first five centuries. Saint Au- 
gustine’s method of historical synthesis 
dominated the field for a time, but since 
the Middle Ages the great Thomistic 
synthesis has influenced the organiza- 
tion of religious studies. Finally, “our 
division of subject matter into creed, 
commandments, sacraments, stems 
basically from the Catechism of the 
Council of Trent and has remained the 
traditional one even within the struc- 
ture of the Thomistice synthesis.” The 
authors of this great work? note that 
“our predecessors in the faith have very 
wisely reduced all the doctrines of sal- 
vation to these four heads: The Apos- 
tles’ Creed, the Sacraments, the Ten 
Commandments, and the Lord’s Prayer. 

Whenever, therefore, he has to 
communicate instruction and expound 
the Seriptures, he (the pastor) will 
observe the same rule of referring 
all to these four principal heads under 
which, as we observed, the whole teach- 
ing and doctrine of Holy Scripture is 
contained. As for order, however, he is 
free to follow that which he deems best 
suited to the circumstances of persons 
and time.” 


EVIDENCE OF NEW TRENDS 

Sister Mary Gratia presents tables 
showing the placement of subject mat- 
ter in the forty-two colleges interviewed. 
She lists these institutions in an order 
that shows evidence of a new trend, and 
comes to the conclusion that a different 
approach to the organization of subject 
matter was gradually being adopted. 
The main tendency of change, she 


* Catechism of the Council of Trent. Trans- 
lated by John A. McHugh, O.P., and Charles 
J. Callan, O.P. (New York, Joseph F. Wagner, 
Inc., 1945), pp. 9-10. 
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writes, is to integrate dogma, moral, and 
worship in some integrating theme, very 
often a theme that emphasizes growth 
in supernatural life, or study of the life 
and personality of Christ. Other fea- 
tures of the change are: 


courses that isolate 
topics for intensive 


1) specialized 
certain 
study, 

2) correlation of doctrine with con- 
temporary issues, 

3) a social emphasis, 

4) less attention to apologetics as a 
separate course, 

5) introduction of courses in tech- 
nical theology. 


After recording that twenty-five of 
the forty-two colleges seemed to be in 
a period of transition (while only five 
colleges still adhere closely to the tra- 
ditional pattern), our author warns 
that the adoption of a program featur- 
ing integrated or specialized courses 
calls for very careful planning in order 
to insure that no topics of importance 
be left out. 

The author’s Table 2 lists the fre- 
quency with which each subject is as- 
signed to any year. The table shows 
strong emphasis on the three major 
fields. The late Monsignor Cooper 
called these three—dogma, moral, wor- 
ship—the major subjects, subjects which 
call for the heaviest weighing in the cur- 
riculum. The other five enumerated by 
Cooper — Scripture, Church history, 
apologetics, liturgy, and ascetics 
regarded by him as -minor subjects. 
One of these minor subjects, apologetics, 
has an unexpected frequency in our 
author’s table, but there are definite 
signs which indicate the elimination of 
apologetics or, at least, the need of a 
new approach to it. The low frequency 
of moral is accounted for by the fact 
that some religion programs omit moral 
and depend on the philosophy depart- 
ment to supply the data in ethics. If 
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ethies disregards the facts of revelation, 
it is an insufficient substitute for moral. 


PRINCIPLES OF SELECTING 
CONTENT 


What should be taught in the college 
religion course? There is a wide differ- 
ence of opinion. New courses are con- 
tinually being tried out. Frequently 
the faculty is found to prefer the old 
course to the new course, perhaps be- 
cause the new course has omitted topics 
well worth study. Heads of depart- 
ments confess their perplexity, but they 
know that the adoption of a course used 
elsewhere is not always a solution of the 
problem. Co-operative faculty plan- 
ning is the procedure adopted by some 
schools. Sister Mary Gratia found that 
sixteen of the thirty schools reporting 
were using a course planned by the ad- 
ministration or a committee. Seven of 
the schools reporting had adopted a 
course planned by the priest presently 
teaching, while four others were content 
with the work of a previous priest pro- 
fessor. The remaining three schools de- 
pended from semester to semester upon 
the planning of priest or sister profes- 
sors. 

Definite principles must be estab- 
lished to govern the choice of content. 
Monsignor Cooper set down two princi- 
ples for himself in selecting the content 
of the advanced religion course as given 
in his own volumes, Religion Outlines 
for Colleges. These two principles are: 
1) select what is needed (a) by all 
Catholics, (b) by this particular group; 
2) eliminate all else. There is an irre- 
ducible minimum that is requisite to the 
religious education of every member of 
the Church. “It is recognized,” writes 
Sister Mary Gratia, “that the college 
graduate must not be allowed to com- 
plete his course without this minimum; 
that he should know much more; that 
the religious knowledge of the educated 
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Catholic should be on a par with his 
knowledge of other academic subjects.” 

Direct questions brought out the fact 
that over half the colleges were satisfied 
with the religion program as now or- 
ganized in their schools. One respond- 
ent noted that the present course gives 
all important points of doctrine as well 
as principles of thought and standards 
of conduct; another reported that a sur- 
vey of the alumnae shows great satis- 
faction with the course because it is well 
geared to the needs of the Catholie lay 
woman. <A_ third respondent said 
simply, “The course meets our aim; it 
is making good Catholies.” 


SUGGESTIONS FOR 

REORGANIZATION 

Fifteen schools professed to be dis- 
satisfied with the present religion course 
in their institutions. It is evident from 
their statements that the dissatisfaction 
is prompted by a divine discontent that 
is satisfied with nothing less than per- 
fection. It is true, however, that the 
course must make religion reach into 
the lives of students, must supply a suf- 
ficient intellectual challenge to them, 
and must be at least on a par academi- 
cally with courses in other subjects. 

When the respondents were asked, “If 
you were to reorganize, what would you 
include or reject?”’, there came a flood of 
suggestions: reject apologetics, said 
four; omit Church history, said one; 
substitute theology for Scripture and 
liturgy, suggested another. Courses de- 
sired included Catholic Action, hagiog- 
raphy, moral theology for the seniors; 
an orientation course for freshmen, or 
at least a fundamentals course for fresh- 
men or students lacking background, a 
course on the Fathers of the Church, 
teaching religion in the home, and 
finally, “an integrated four-year course, 
secured perhaps by having one teacher 
for all four courses—for the matter 
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would be integrated in that one person's 
mind—or by a set of good textbooks en- 
abling the students to integrate their 
religious knowledge.” Sister Mary 
Gratia gives this summary: “Thirteen 
of these twenty-three suggestions center 
around apologetics, Church history, and 
theology. Some uncertainty seems to 
prevail regarding the adequacy of these 
courses.” 


SPECULATIVE VS. PRACTICAL AIM 


In view of the marked differences of 
opinion concerning the content of the 
religion course, it is startling to find that 
twenty-three of the thirty-seven re- 
spondents assert that they have no 
problem in this matter. A few limited 
the problem to the ability of the profes- 
sor or to the content of a given textbook. 
The aim in religious education deter- 
mines the content, it is true, but the 
rigid matter of a textbook may not pre- 
sent the content that seems ideal to a 
given teacher. If the professor fails to 
present the content properly, an excel- 
lent course may fall short of its mark. 
Such aims as “To make good Catholics,” 
“To develop the whole man,” “To pro- 
duce good men,” To develop apprecia- 
tive Catholics,” are practical, but they 
are quite generic. The aim that will 
lead to the delineation of an excellent 
course must be more specific. Some 
claim that the primary aim should be 
the imparting of knowledge, with the 
application of knowledge achieved 
through certain co-curricular factors. 

Saint Augustine and Saint Thomas 
are aptly quoted in the discussion of a 
speculative versus a practical aim. Au- 
gustine gives it as his opinion that we 
must “move and direct the attention of 
him for whose instruction we are speak- 
ing.” Thomas writes in his Summa, 
I-II, that “a thing is loved more than 
it is known; since it can be loved per- 
fectly, even without being perfectly 
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known. The love of the things 
that are above us, especially of God, 
ranks before knowledge of such things.” 
The Catechism of the Council of Trent 
quotes Scripture: “This is eternal life: 
that they may know thee, the only truc 
God, and Jesus Christ, whom thou hast 
sent” (John xvii: 3). Again, St. John 
says, “By this we know that we have 
known him, if we keep his command- 
ments... . He that saith he abideth 
in him, ought himself also to walk, even 
aus he walked.” The footnote in the 
Douai version tells us that the inspired 
writer here speaks of that practical 
knowledge by love and affection, which 
can only be proved by our keeping his 
commandments; without this we cannot 
be said to know God, as we should do. 
The Biblical Commission’s commentary 
on John xvii: 3, as quoted above, gives 
this exposition: “The knowledge (here 
spoken of) is a practical acquaintance, 
acceptance, and service.” 

The framing of a course on an ad- 
vanced academic level does not mean 
that we should burden our course with 
useless theoretical content nor with 
repetitious data studied at elementary 
and secondary school levels. The chief 
factor in keeping the religion course on 
an advanced level is development—de- 
velopment, namely, of the basic doc- 
trines studied. It is the function of the 
college teacher to clarify and expand 
doctrines with which the students al- 
ready have an acquaintance. This is 
done by giving the student an under- 
standing of the underlying and related 
philosophy; by adding additional con- 
tent drawn from theology; by present- 
ing the historical and sociological back- 
ground of the topic; and by enriching 
content through readings, assignments, 
and class discussions. 

A new approach gives effectiveness to 
the teaching of religion in college. This 
new approach, concludes Sister Mary 
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Gratia, is variously achieved by 1) us- 
ing Scripture, liturgy, Catholic Evi- 
dence technique, or some other study as | H ed 
a medium for presenting familiar doc- l appen 
trine; 2) a scientific presentation, as in E 
theology; 3) copiously supporting data al aster. sails 
with philosophical explanations; 4) 
showing new relationships that give a 
deeper, more mature appreciation of 
doctrines and their function. 
Practically all the colleges responding 
to the questionnaire claim that their 
course is on an advanced level. There 
is need for a comparative study of the 
courses that are in use. Such a study 
could produce a course that meets all 
accepted criteria. 
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CoommunicaTions FROM Our Reapers 





Rev. Dr. Carol on 
Dr. Henry’s Article 
EDITOR: 

I should like to submit a few personal 
observations on the article “A Doctor 
Considers the Birth of Jesus,” by Clif- 
ford E. L. Henry, M.D., in the Decem- 
ber, 1953, issue of H.P.R. (pp. 219- 
223). The author’s contention would 
seem to be based on his definition of a 
virgin as “a female that has never re- 
ceived a male by force or invitation” 
(p. 219). This definition, however, is 
inadequate because in this context it 
refers only to the virginal conception 
and has nothing to do with the virginal 
birth, which is, after all, the subject 
which the author means to discuss. 
Bodily virginity refers, rather, to the 
natural condition of physiological in- 
tegrity with which we are born into the 
world. Sexual intercourse, whether by 
force or by invitation, is only one way 
of destroying virginity. Actually, most 
of Dr. Henry’s article deals with Mary’s 
Immaculate Conception, her Divine 
Motherhood and the twofold nature in 
Christ, while very little is said in con- 
nection with the virginal birth. The 
Doctor states (p. 222) that “had the 
birth (of Christ) been through other 
than natural channels,” it would have 
been reported by St. Luke. It is not 
too clear what the author means by 
being born through natural channels. 
From the context it seems that he holds 
that Our Lord’s body went through the 
normal passage much in the same man- 
ner as the rest of us. This fits in ad- 
mirably with his unduly restricted defi- 
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nition of virginity. Now, if I am not 
mistaken, this view goes counter to 
the traditional belief of the Catholic 
Chureh, as may be seen by consulting 
any of the standard works in Mariology. 

In 649, the Lateran Council under 
Pope Martin I defined that Mary was 
a virgin, not only before and after, but 
also during the birth of Christ (Den- 
zinger, n. 256). The obvious meaning 
of this, according to every Catholic 
theologian known to me, is that at the 
appointed time, Our Blessed Lord left 
the womb of His Mother through the 
natural channels but in a miraculous 
way, that is, without in any manner 
opening any part of Mary’s body. In 
other words, there was no dilatation of 
the normal passage, no opening of the 
vagina, no breaking of the virginal 
hymen. The body of the Saviour 
passed through Mary’s body into the 
outside world much as the light goes 
through the glass without in any way 
damaging its integrity. Note again 
that sexual relations have nothing 
whatever to do with virginity in partu. 

The author further complains that 
“the birth (of Christ) is pronounced 
miraculous without further explanation, 
so that an inquiring mind wonders. If 
there is no reason other than a dog- 
matie assertion of principles, it creates 
an antagonism that furthers the dis- 
sension” (p. 219). May I remind Dr. 
Henry that the truth of Christ’s mirac- 
ulous birth, as explained above very 
concisely, rests chiefly on the infallible 
authority of the Magisterium. For a 
Catholic, that ends the argument 
“without further explanations” being 
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QO UESTIONS 


By JOHN J. DANAGHER, C.M. 





An SWERED 





The Blessing of Candles 


Question: I have several questions 
about the blessing of candles, which I 
would appreciate your answering: (a) 
How serious is the obligation of blessing 
candles on the feast of the Purification? 
(b) Does the obligation of blessing can- 
dles include the blessing of sanctuary 
candles and of votive lights, as well as 
of the candles that will be used on the 
altar? (c) Must the priest, on the feast 
of the Purification, bless all of the can- 
dles which he foresees may be used dur- 
ing the coming year, or is it sufficient to 
bless only a few of each type? 

Pastor. 


Answer: The Sacred Congregation 
of Rites declared in a general decree on 
Nov. 21, 1893, that the blessing of can- 
dles, ashes, and palms is of obligation 
only in all collegiate churches; in other 
churches these blessings may take 
place.t Hence, there is from the com- 
mon law no obligation to bless the can- 
dles on Feb. 2 in the ordinary parish 
church, and there can be no question of 
a grave obligation to do so. 

Is there, then, any obligation at all to 
bless the sanctuary candles, votive 
lights, and candles for altar use? Ac- 
cording to the authors, “The matter of 
blessing candles is one of fitness, rather 
than of strict necessity. There is no 
positive legislation requiring that can- 
dles be blessed.’”? Because there is no 





* Decreta Authentica Congregationis Sacro- 
rum Rituum (Rome, 1900), D. A. 3813. 

* The Church Edifice and Its Appointments. 
By Msgr. Harold E. Collins (Newman, West- 
minster, Md., 1946), p. 128;. cfr. Prazis Cele- 
brandi. By Michael Gatterer (Rauch, Oeni- 
ponte, 1940), n. 50. 
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strict obligation to bless any of the can- 
dles, even those used at Mass, the priest 
need not be concerned in conscience 
about how many he blesses or how far 
ahead of time he blesses them. 

It is most fitting and proper that the 
candles used at Mass and for other 
sacred functions should be _ blessed. 
What is said here is not intended to dis- 
courage the blessing of candles, for the 
rite is a beautiful and time-honored one 
in the Church, and it gives to the can- 
dles the value of a sacramental. Fur- 
thermore, no pastor is permitted, on his 
own authority, to discontinue a cere- 
mony such as the blessing of candles on 
the feast of the Purification, with which 
a sacred procession is associated. The 
reason for this is found in Canon 1294. 
§ 1, which reads: ‘Neither a pastor nor 
anyone else can introduce new proces- 
sions, or transfer or abolish customary 
processions, without the permission of 
the local Ordinary.” Even where the 
usual blessing and procession are held, 
however, the subsequent use of un- 
blessed candles cannot be condemned as 
sinful or unlawful. 


Marian Year Indulgences 


Question: I have read that on sev- 
eral of the feasts of our Blessed Mother 
during the present year, and on the 
Saturdays of this year, one can gain a 
plenary indulgence by visiting a church 
dedicated to the Blessed Virgin and by 
praying there for the intentions of the 
Holy Father. Can these indulgences be 
gained more than once on the same day? 
And what prayers are supposed to be 
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said for the Pope’s intentions? 
QUAERENS. 

Answer: The plenary indulgence 
granted for the feasts of Our Lady’s 
Purification, Annunciation, Seven Sor- 
rows, Assumption, Nativity, and Im- 
maculate Conception during the present 
year, can be gained toties quoties.* 
That is, the indulgence can be gained 
as often as the required visit is made to 
a chureh or publie oratory dedicated to 
our Blessed Mother,* and the required 
prayers are there recited for the inten- 
tions of the Holy Father. For a toties 
quoties indulgence such as this, it is 
necessary and sufficient to recite six 
times at each visit the Pater, Ave, and 
Gloria.® 

The pienary indulgence that can be 
gained on Saturdays by visiting a 
church or public oratory dedicated to 
the Blessed Virgin can be gained only 
once on each Saturday, because nothing 
to the contrary is stated in the Decree 
by which the indulgences were promul- 
gated.® For all of the above visits, con- 
fession and Holy Communion are pre- 
scribed in the same manner as when the 
“usual conditions” are required for 
other plenary indulgences.* 


Indulgence for Attending 
Sacred Function 


Question: If I attend in my own 
parish church a novena service in honor 
of the Blessed Virgin, must I also make 
a visit to a church dedicated to Mary 
and there pray for the intentions of the 
Holy Father in order to gain a plenary 
indulgence? 

ITERUM. 


Answer: The Decree of the Sacred 
Penitentiary does not say that the 


~* Acta Apostolicae Sedis, XXXXV (1953). 


p. 696. 
* L’Osservatore Romano, Nov. 20, 1953. 
*Sacred Penitentiary, July 5, 1930, Acta 
Apostolicae Sedis, XXII, p. 363. 
*Cfr. Canon 928, § 1. 
*Cfr. Canon 931. 
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“sacred function held in honor of the 
Blessed Virgin,” devout attendance at 
which enables one to gain a plenary in- 
dulgence, must be held in a church or 
chapel dedicated to our Blessed Mother. 
The Decree, as published in the Acta 
Apostolicae Sedis,8 says that the ple- 
nary indulgence can be gained by those 
who are “disposed as above” (uti supra 
dispositi). This expression would indi- 
cate that no special visit is necessary in 
order to gain the plenary indulgence for 
attendance at one of these sacred func- 
tions. 

However, the Italian version of the 
Decree, published in L’Osservatore Ro- 
mano on Novy. 20, 1953, says that the 
plenary indulgence is granted to those 
who, in addition to confession and Holy 
Communion, attend a sacred function, 
as described above, and make a visit to 
a church or public oratory, there offer- 
ing prayers for the intentions of the 
Holy Father. In view of this transla- 
tion in L’Osservatore Romano, although 
the original Latin Decree does not men- 
tion the visit to a church or chapel and 
does not speak explicitly of prayers for 
the Pope’s intentions, the prudent 
course is to make the visit and to say 
the prayers. The Italian version is de- 
scribed by the editor of L’Osservatore 
as “our translation” and does not seeni 
to be an official translation from the 
Sacred Penitentiary. Hence, there is 
some reason to doubt that the visit and 
the additional prayers are strictly re- 
quired for this indulgence. Neverthe- 
less, probabilities do not suffice for gain- 
ing indulgences. If one does not fulfill 
the conditions required, the indulgence 
is not gained. Tutior pars sequenda est. 

One further point deserving of men- 
tion in connection with this particular 
indulgence is that, because the visit is 
to be made to any church or public ora- 
tory and not necessarily to a temple 


“Nov. 11, 1953, Vol. XXXXV, p. 696. 
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dedicated to the Blessed Virgin, the re- 
quired visit can be made in the semi- 
public chapels of their own houses by 
members of the communities and groups 
of the faithful named in Canon 929, just 
as it can for the usual plenary indul- 
gences to be gained apart from the 
Marian Year. 


Giving Wrong Name at Baptism 


Question: Recently I was called 
upon to baptize two babies at the same 
time. They were sisters, Peggy, two 
years old, and Catherine, three months 
old. There was some discussion as to 
whether or not Peggy is a saint’s name. 
In the resultant confusion the names 
were reversed, and the wrong name was 
used for each child in the ceremony of 
baptism. When the baptisms had been 
completed, I adverted to my error. The 
mother of the children said that she had 
noticed the mistake, but had said noth- 
ing about it because the same questions 
and prayers were being used for each 
child. The names that were supposed 
to be used in baptizing the children are 
the same as those given on their state 
birth certificates. What is to be done 
now to untangle the mixup? 

READER. 


Answer: As the case is presented, it 
appears that there is nothing which 
needs to be done about the confusion in 
names. This presumes that the error 
was adverted to before the entries were 
made in the baptismal register, and that 
the names are there given correctly to 
match those on the civil certificates. 
That is, the two-year-old girl is listed 
as Peggy, and the infant as Catherine. 
There should not be conflict or contra- 
diction in names between the civil and 
the ecclesiastical records, lest serious 
difficulty arise for either child because 
of this in later life. 

If the names were erroneously re- 
versed when the batismal records were 
written, there seems to be no solid rea- 
son for not changing them to make the 
entries correct. If the priest noticed his 
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mistake a minute or two after putting 
the names in the baptismal register, he 
would not hesitate to correct the error 
at once. Likewise, if the error comes 
to his attention some days or weeks 
later, he need not hesitate to make the 
necessary correction. He knows with 
certainty that this is a mistake made by 
him personally, and he is morally cer- 
tain of what the correct entry should 
have been. The permission of the local 
Ordinary would not be necessary to 
make this correction. 

The children’s names are not actually 
affeeted by an error of this sort. Cer- 
tainly neither the priest nor the chil- 
dren’s mother intended to change their 
names from those given on the civil rec- 
ords, and by which the girls are known. 
Hence, there is no reason for holding 
that the names were changed, or that 
the children in baptism were placed un- 
der the patronage of other saints than 
those originally intended, merely be- 
‘ause of the priest’s error in addressing 
them. The solution is simply to see that 
the correct record be found in the 
Chureh’s files, to agree with those of the 
state, and to continue calling the chil- 
dren by the names that they had up to 
the time of their baptism, which names 
they continue to have afterward. 


Was This Dispensation Invalid? 


Question: I have reason to doubt the 
validity of a dispensation granted for a 
marriage with a non-Catholic, as well 
as the very validity of the marriage be- 
cause the non-Catholic was unbaptized. 
When the parties presented themselves 
to the pastor, he sought and received 
for them a dispensation from the im- 
pediment of disparity of cult. The pas- 
tor gave as the canonical cause “danger 
of civil marriage,” without making any 
inquiry whatsoever as to the existence 
of that danger or its seriousness. 

Subsequently, when discussing the 
marriage with the wife on one occasion, 
I asked her whether or not she would 
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have married her husband outside the 
Church. She was shocked at the 
thought and insisted that she would 
never have done so. The problem that 
I present for consideration is: in view 
of the apparently invalid marriage, 
what should be done? The husband has 
since been baptized and received into 
the Catholic Church. One might say 
that the parties should be left in good 
faith, but there is at stake the legiti- 
macy of several children born of the 
marriage. 

; AMICUS. 

Answer: While admitting the possi- 
bility that the marriage in question is 
invalid, it seems too strong to say that 
it is “apparently invalid.” Of course, 
we take for granted awareness of the 
presumption established by Canon 1014, 
in virtue of which it is presumed that a 
marriage is valid until the opposite be 
proved (with due allowance for the 
favor of the faith, according to Canon 
1127). To overthrow this presumption 
before an ecclesiastical tribunal de- 
mands convineing proof of invalidity. 
Nevertheless, even when such proof is 
not available, one may be personally 
convinced that a marriage is invalid. 
Is that true in the present case? 

It is not impossible that investigation 
over a long period of time might pro- 
duce evidence to show that there was 
really no danger of a civil marriage in 
this instance because of the woman’s 
attitude. However, such proof is quite 
unlikely. Even for many of our “good 
Catholic girls” there is danger of an at- 
tempted civil marriage, if they are re- 
fused a dispensation when they have 
decided to marry a certain person. They 
do not actually contemplate such an 
attempt because the dispensation is 
usually obtained, and the situation does 
not present itself to them. Those re- 
ceiving the dispensation and contracting 
a valid marriage are often going to say 
afterwards, in all honesty, that they 
would never have thought about at- 
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tempting marriage outside the Church. 
Such later statements do not, of them- 
selves, prove a dispensation or a mar- 
riage invalid, even in the forum of con- 
science. 

Presumably the priest who officiated 
at the marriage thought that there was 
danger of a civil ceremony when he ap- 
plied for the dispensation. There are, 
indeed, instances in which that danger 
is not present. Yet, I believe that most 
of us would judge periculum matrimoniu 
civilts to be present in the great majority 
of cases, if the dispensation be denied. 
The case here presented lends emphasis 
to the importance of not taking things 
for granted, when there is question of 
matrimonial dispensations and of the 
canonical cause to be advanced when 
seeking a dispensation. This is true 
especially of danger of civil marriage as 
& canonical cause. 

If the priest automatically, and as a 
matter of course, sets down this reason 
as the sole canonical cause for a dispen- 
sation, he runs the risk of an invalid 
dispensation and, in some cases, of an 
invalid marriage. The reason alleged 
for obtaining the rescript (and the dis- 
pensation) must be true (Canon 40). 
Ii there is really no danger of civil 
marriage, in the priest’s judgment, it is 
gravely unlawful for him to propose this 
as a sufficient reason for granting a 
dispensation. A conscientious estimate. 
of the particular case by the priest is 
always called for. 

Let us suppose that in the present in- 
stance there are circumstances, in addi- 
tion to the wife’s statement of her atti- 
tude, which lead Amicus to think that 
the marriage was contracted invalidly. 
Even then, there is nothing to be done, 
at least by a priest who originally had 
no responsibility for the marriage. It 
would. be necessary to seek a sanatio 
in radice for the marriage through the 


local Ordinary, whose ,Quinquennial 
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Faculties do not seem to cover a mar- 
riage of this kind. He would have to 
have recourse to the Holy See or the 
Apostolic Delegate for the sanation. 
The only other alternative is to tell the 
parties that they were not validly 
married, and that they must renew their 
marital consent. Neither of 
courses is advisable. If the parties are 
in good faith, as they evidently are, the 
priest should not allow his personal 
suspicion or conviction of invalidity of 
the marriage to result in his seeking a 
sanation from the Ordinary or through 
him. The possible nullity of the mar- 
riage is not the priest’s responsibility in 
this ease, and he should let the matter 


these 


rest. Still less should he undertake to 
tell these persons that their marriage 
appears to be invalid. 

The children of the marriage are not 
illegitimate and no special steps need 
be taken to provide for their legiti- 
macy. The general rule is that those 
children are legitimate who are con- 
ceived in or born of a valid or putative 
marriage (Canon 1114). A _ putative 
marriage is one that was celebrated in 
good faith by at least one party; it re- 
mains putative until both parties be- 
come aware of its invalidity (Canon 
1015, § 4). The present marriage is at 
least putative, and the offspring of the 
marriage are legitimate. 
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Book Reviews 





The McEoin Story 


This is the self-told story! of a re- 
ligious seminarian who, just before Holy 
Orders were to be received, was in- 
formed that he was not to be ordained 
either then or in the foreseeable future. 
About three-quarters of the book is 
concerned with his description of his 
experiences within the Congregation of 
the Most Holy Redeemer, then, after 
that time of spiritual crisis, with his 
readjustment to the lay state and his 
spiritual odyssey back to the full ac- 
ceptance of God’s will. 

“And so I gradually came to see 
my place in the economy of the uni- 
verse . . . the situations in which a 
force greater than I had placed me. 

I never felt my years had been 
wasted. ... Unreluctantly I closed 

a chapter, knowing it was in my hand 

to turn the page and begin another. 

Life was again worth living. ...” (pp. 

305-306) . 

The author was born in Ireland, and 
is now a lawyer and a doctor of philoso- 
phy. As a young Irishman of eighteen, 
he had entered the Congregation of the 
Most Holy Redeemer and it is the long 
period of religious and pre-sacerdotal 
formation that occupies the bulk of this 
book. This is perhaps the most warm 
and humanly interesting part of his 
stery, although the spiritual crisis of 
not being permitted to go on to Holy 
Orders without, as he says, being told 
the reason will attract the spotlight of 
attention to itself. 
~ 1 Nothing Is Quite Enough. By Gary Mce- 
Eoin (Henry Holt, New York, 1953), 306 pp. 
$3.50. 


Several approaches to this book are 
possible. One reader might say that all 
religious superiors and masters or mis- 
tresses of novices should be made to 
read this volume; his viewpoint might 
be that many vocations are permitted, 
as it were, to go te waste through the 
moral fault of ecclesiastical superiors. 
Another reader would try to read be- 
tween the lines and find the real reasons 
why this young man was judged not 
clearly to have a divine vocation; his 
attitude might be one of disbelief that 
the author really did not know why he 
was refused ordination. Still another 
reader might dismiss the whole thing 
as a one-sided distortion, saying that 
there are always two sides to a case like 
this and that it is unfair to give only 
one when the other side is obliged to 
keep silence; he would be inclined to 
judge that the author is trying to hide 
something, trying to put the blame on 
somebody else, and is erying “sour 
grapes.” Another reader would carp at 
the young student’s imperfect under- 
standing of some philosophical prob- 
lems, for instance his tendency to hold 
truths as “self-evident by definition” 
and his preference for the argument of 
St. Anselm. Another reader might be 
furious at the author’s remark that he 
and his companions were trained to 
think that the decisions of superiors 
were inevitably correct, and claim that 
this shows a complete misunderstanding 
of the religious life and religious obedi- 
ence and, so, “no wonaer he was not 
allowed to go on.” These would be 
superficial approaches to the book. 

This reviewer submits that the most 
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important contribution of this book 
will be to aid in clearing up a great deal 
of fuzzy popular thinking about the 
theology of vocations. Abstract theo- 
rizing is here confronted with a concrete 
case. The great difficulty (and re- 
sponsibility) of ecclesiastical superiors 
in regard to seminarians and young re- 
ligious is the task, under God, of mak- 
ing the judgment that the ecclesiastical 
vocation which they are about to give 
does correspond to a divine vocation. 
That this positive judgment is their re- 
sponsibility and no one else’s, and in the 
last analysis not even that of the in- 
dividual involved, is an object lesson 
of this book. According to Church law 
(C.L.C., Canon 973.3), bishops (and, 
mutatis mutandis, major religious su- 
periors) are bound under pain of mortal 
sin not to ordain or permit ordination 
unless they are morally certain of the 
canonical fitness of the ordinand. This 
moral certainty must be “ex positivis 
argumentis” and is not to be a matter of 
“not knowing anything against him.” 
The provisional judgment that a candi- 
date for orders may be permitted to be- 
gin the course of studies in a seminary 
is not sufficient reason for ordaining 
him. Before ordination the bishop must 
have sufficient evidence to make a posi- 
tive judgment concerning the reception 
of Orders, or the ordination itself is 
gravely illicit. Even when a religious 
has been permitted to pronounce per- 
petual vows, the competent ecclesiasti- 
cal superior is still obliged to make 
another positive judgment before the 
religious seminarian is ordained. What- 
ever others may think, the decision is 
not theirs, but that of eeclesiastical au- 
thority. The only court of appeal, if 
Rome itself declines to reverse the deci- 
sion, is to the Divine Tribunal at the 
Last Judgment. In the meanwhile, it 
is certainly God’s will, made known 
through legitimate ecclesiastical su- 
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periors, that the candidate be not or- 
dained. But what about previous deci- 
sions made in favor of the candidate? 
These human judgments are fallible 
and, so, either the candidate himself or 
his superiors may later, before ordina- 
tion, judge that they either were in error 
or at least are unable to make the re- 
quired positive judgment. Then some 
kind of mistake has been made? Yes. 
But the mistake was made on the side of 
generosity, and we may be sure that 
God will not allow this generosity to 
go unrewarded. The long course oi 
seminary or religious training helps to 
ensure that such mistakes will become 
humanly discernible. 

Mr. McEoin, himself, finally saw this 
point when he wrote of “the situations 
in which a force greater than I placed 
me.” The finger of God is in all the 
affairs of men and God’s providence 
has ways of caring for us according to 
a divine plan which is larger than our 
limited vision. 

The great faith of his mother is 
shown as he speaks of his visit home 
just before re-entering the world per- 
manently: 


“Gently she chided me for letters 
I had written her showing too great 
disappointment at what had _ hap- 
pened and too much anxiety to 
achieve the goal I had set myself. 
‘Don’t think me unsympathetic,’ she 
said in tones that left no room to 
doubt the reality of her sympathy, 
‘but I can’t help asking why such 
anguish. I have ceased to ask God 
favors. Instead, I say: Dear Lord, 
just give us what is for our salvation, 
not what we wish’ ” (p. 262). 


This is the same faith that made the 
author into an outstanding Catholic lay- 
man where another man might have 
gone downhill in bitterness and where 
another mother might either have 
washed her hands of her son as a 
“spoiled priest” or spent the rest of her 
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days muttering resentfully against 
God’s will. 

The author’s incidental descriptions 
of Irish life are delightful. His record- 
ing of his own intellectual growth and 
spiritual experiences are fascinating 
with the fascination of all true auto- 
biography. For not seldom in autobiog- 
raphies, readers can all find a little 
something of themselves. 

This book should interest non- 
Catholics in the true Faith, and could 
be the means of actual grace in stimu- 
lating potential vocations into taking 
actual steps toward realizing them. It 
will above all help former seminarians 
and former religious, and their rela- 
tives and friends, to find the finger of 
God tracing out a definite path for them 
according to God’s good pleasure. 


Lewis DELMAGE, S.J. 


Salt of the Christian Life 


The twelve chapters of this book? are 
revisions of conferences or exhortations 
which the author has delivered to re- 
ligious men and women, and he “dares 
to hope that they may appeal to a wider 
circle of readers than priests and re- 
ligious” (p. vii). They are, he says, 
“unified by the central theme of Chris- 
tian perfection and by a kind of im- 
plicit articulation.” He hastens to add 
that he “makes no pretense of having 
given his subject matter exhaustive 
treatment,” but wishes to have said 
something “intelligible and stimulating” 
concerning sanctity and the “chief 
means of attaining thereunto.” 

“The author makes no claim what- 
ever to theological learning, but he 
hopes that what he offers the pious mind 
and heart is based upon valid meta- 
physics and deviates in nothing from 
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sound theological teachings” (p. ix). 
His approach is built upon a proportion 
which the author calls “the all-impor- 
tant role of theological learning as the 
salt which keeps Christian life healthy” 
(p. vili). The proportion is stated as 
follows: “what theology is to piety, 
metaphysical truth is to theology” (pp. 
viii—ix). Both terms of the first rela- 
tion pertain to revelation, and theology 
contains the very stuff of piety; other- 
wise we have devotion-without-doctrine 
and. sentimental revivalism. So far, so 
good. The first term of the second rela- 
tion is unaided human reason, and 
metaphysics is not the very stuff of 
theology, but is ancillary to it. So the 
proportion limps. We may be per- 
mitted to think that theological learn- 
ing does not play “the all-important 
role,” but that the work of interior grace 
does, whatever be its external manifes- 
tations. And that position would not 
reduce us to what the author would call 
a deviation of the devotio moderna be- 
cause the danger is not primarily devo- 
tion without doctrine, but devotion 
without obedience to the humanly 
visible Church.* 

As the spirit of Origen and of the 
neo-Platonists and, later, that of Egyp- 
tian monasticism, the spirit of the Ref- 
ormation was less an overemphasis 
upon learning (earlier St. Basil had, 
himself, learned this about his own 
contemporaries) than it was an over- 
spiritualization of Christianity. This 
happened through insisting upon the 
“interior” life to the exclusion of de- 
pendence upon the episcopal hierarchy. 
There is danger of creating a false is- 
sue in exclaiming over a “heresy of ac- 
tion” as if action were to be opposed 
to the interior life and the spiritual ex- 
ercises of the interior life. Instead, 


~ 8Cf. Hugo Rahner, SJ., The Spirituality of 
St. Ignatius. Translated by F. J. Smith, S.J. 
(Newman Press, Westminster, Md.), p. 79. 
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both interior and exterior practices 
must all be subordinated to the will 
of God as found in the hierarchical 
Church. The interior life is important; 
chapter 10 of this book stresses its im- 
portance. But unless it is explicitly 
subordinated to the needs and direc- 
tives of the Church, it can become just 
a spiritual “jag.”” The danger of over- 
spiritualization is the danger against 
which St. Ignatius of Antioch (and St. 
Paul before him) fought, as later did 
Basil, Benedict, Augustine, Catherine, 
and Bernadine of Siena.t_ The Mystical 
Body is not equivalent with the Spirit. 
Body and Spirit both make up one 
reality. Overemphasis, even by in- 
direction, of one phase of the reality 
will not lead toward deeper truth. 

The author feels constrained to de- 
fend theology against a “cult of what 
is merely naturally good” (p. ix). 
Hughes, the historian, points out in the 
very quotation adduced on p. viii that 
an exaggeration of the spiritual life is 
the big danger. Rahner, too, has 
shown® how this is a recurrent danger 
in the life of the Church from the early 
Gnosties and Origen through the later 
phases of Egyptian monasticism to the 
spirit of the Reformation. 

In chapter 10, “The Interior Life,” 
the author seems to build upon a dichot- 
omy between the exercises of the in- 
terior life and “love of work or dis- 
traction” (p. 227). The solution of a 
Francis Xavier, a Mother Cabrini, or 
a Vincent de Paul would seem to be a 
transforming of work by prayer under 
the will of God as found in the needs 
of the Mystical Body and the direc- 
tives of the living hierarchy. But these 
were saints! Yes, and if we are to 
talk about sanctity, we must check 
our speculations with the example of 


* Cf. Rahner, op. cit., pp. 59-88. 
° Loc. cit. 
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the saints. They are proposed to us by 
the Church as models of the Christian 
life. Xavier, for instance, wrote back 
to Europe that he did not even have 
time to say Mass. And he was canon- 
ized. 

I do not find in this book sufficient 
stress on the primary norm of Christian 
living, i.e., the service of the will of 
God as found in the living and humanly 
visible Church. The good pleasure of 
the Mystical Body is God’s good pleas- 
ure. God’s grace works within the 
Church. Our own reasonings here are 
valid only insofar as they coincide with 
the directives and teachings of the 
Church. If a mere reasoning process 
is to be the norm, then we have no more 
guarantee against error than the neo- 
Platonists had or the monastic followers 
of Pachomius, “pious but often very 
capricious monks, to a large extent 
hostile to the episcopal hierarchy.’® 

The reader will have to make a 
special effort not to be distracted by 
such abstract “oratorical” flights as “a 
reasonable palliative to the piercing un- 
happiness” (p. 122), “false pre-emin- 
ence of created estimation” (p. 51), “by 
continuing manfully straight onward 
along the way of rectitude, by observ- 
ing with undiminished fidelity in the 
drabness of desolation” (p. 31), or such 
a mouthful and eyeful as “a sure sign 
that he still struggles with his selfish- 
ness which stoutly resists overthrow” 
(p. 37). The reader will also find pithy 
sayings such as: “Mortification is our 
only substitute for the gift of integrity” 
(p. 157), and, on the next page, “We 
do not choose the act (of mortification) 
because it hurts, but because it re- 
stores” (p. 158). Yet, mortification is 
not a substitute for integrity; even 
sanctifying grace is not that. And 
grace, not mortification, “restores.” 


: * Op. cit., p. 65. 
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In a work obviously meant to be a 
popular rather than a scientific treat- 
ment, we wonder why there are so many 
references given to Migne’s Patrologiae 
without references to Rouet de Journel’s 
Enchiridion Asceticum.* Most of the 
same quotations, twenty-six in the first 
three chapters alone, may be found in 
toto in that retreat master’s “Bartlett.” 
There are ideas in this book which 
would feed a solid devotion. Its main 
defect is a lack of organization. Beads, 
strung on a wire, do not make a Rosary. 
The articulation is too “implicit.” And 
there are so many quotations, not a 
few of them as long as or longer than a 
third of a page. A train of thought 
seems to have been forced out of them; 
they do not usually illustrate or sup- 

7M. J. Rouet de Journel, S.J. and J. Dutil- 


leul, S.J., Enchiridion Asceticum (Herder. 
Barcelona, 1947), 4th edition. 


port a thought that is there already. 
On page 73 the importance of loving 
one’s neighbor is supported by a quota- 
tion from St. Augustine’s City of (rod, 
“The peace of God’s city is a most or- 
derly coherence in God and fruition of 
God.” We find St. Augustine’s own 
words to be “paz caelestis civitatis, or- 
dinatissima et concordissima societas 
fruendi Deo et invicem in Deo; . 
A better translation would have lent 
better support to the point. De Gui- 
bert’s collection of ecclesiastical docu- 
ments which contain ascetical source 
material is referred to on page 139 as 
Documenta Christianae Perfectionis. 
Then there follows all the rest of the 
bibliographical data, so why not give 
it its exact title, Documenta Ecclesias- 
tica Christianae Perfectionis? 


STEPHEN SPELLMAN 
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A Tale of Two Cities 


It was Christmas Eve, 1800. Paris 
shivered beneath a damp, foggy, lower- 
ing sky. The clock near the Place du 
Carrousel gazed steadily down upon 
two men leading a black mare drawing 
a two-wheeled cart which bore a barrel- 
like object carefully concealed under a 
tarpaulin. The hands of the clock stood 
approximately at quarter of the hour, 
quarter of the hour of eight in the even- 
ing. When the cart reached the end 
of the Rue Saint-Nicaise, which tra- 
versed the entire front of the Carrousel, 
it was abruptly halted. The older of 
the two men hailed a small girl and 
engaged her to hold the animal’s head 
for a short time. Then he was ob- 
served by the watchful clock to saunter 
away, leaving his companion puffing 
furiously at his pipe. Suddenly the 
smoker crouched down against the side 
of the cart and applied his pipe’s glow- 
ing bowl to the object covered by the 
tarpaulin. He then took to his heels. 
The puzzled child stayed behind elutch- 
ing the mare’s reins in her hands. 

Less than two minutes later a thun- 
derous explosion rocked Paris hurling 
death and destruction to the sky. When 
the acrid smoke had cleared, the toll in 
lives and property damage was appall- 
ing. Yet, by a mere quirk of fate, the 
man for whom the carnage had been 





plotted and planned, Napoleon Bona- 
parte, had escaped death without a 
scratch. For half a century later, con- 
temporaries of the tragedy which had 
blown to bits more than fifteen innocent 
people relived in memory each horror 
of what had become known as the Affair 
of the Infernal Machine—speculating 
at the same time what might have been 
the course of history had Napoleon been 
blasted from the Place du Carrousel on 
that ever-to-be-remembered December 
Eve. 

Conspiracy in Paris® is more than its 
title implies. Actually the account of 
the attempt upon the life of the first 
consul is of secondary importance. It 
is with the biography of the instigator 
of the crime that the author is chiefly 
concerned. The master-mind of the 
plot was Joseph Picot de Limoelan, son 
of a guillotined Breton royalist, who, 
in May 1792, had organized guerrilla 
resistance against the Revolution. Ef- 
forts to restore the Bourbons did not 
cease with the failure of de Limoelan, 
pere. They were revived by de Limoe- 
lan, fils, who concocted the gunpowder 
plot of 1800. When the Affair of the 
Infernal Machine failed, and when all 
the conspirators with the exception of 


® Conspiracy in Paris. By David Darrah 
(Exposition Press, New York, 1953), 199 pp. 
$3.00. 
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the leader had been apprehended and 
punished, de Limoelan made good his 
escape to America in 1803, the very 
year of the Louisiana Purchase. 

In 1808, de Limoelan, alias Clori- 
viére, enters St. Mary’s Seminary, Bal- 
timore, animated, we presume, by a 
wish to serve humanity in expiation 
of the crime of December 24, 1800. 
Duly ordained in 1812, Father Clori- 
viére is assigned by Archbishop John 
Carroll as assistant in St. Mary’s 
Church, Charleston, South Carolina. 
His ministry there, unsuccessful from 
the very start because of antipathies 
arising from that plague of the early 
American Church, lay trusteeism and 
nationalism, is terminated in 1818 when 
he gratefully accepts appointment to 
a chaplainey at the Visitation Convent 
in old Georgetown, D. C. Here, after 
eight years of devoted work, Father 
Cloriviére brings to a close his sadly 
troubled life. 

The author of Conspiracy in Paris is 
David Darrah, veteran correspondent 
for the Chicago Tribune, and, as such, 
his work reveals rather the technique of 
the modern journalist than the care of 
the serious historian. This is to be re- 
gretted, because it weakens the essential 
purpose of the book. Many instances 
of neglecting to recheck facts can be 
produced. We have observed that con- 
temporary Parisian newspapers, such 
as Le Moniteur, and journals similar to 
Louis Prudhomme’s Revolutions de 
Paris, which may be consulted in al- 
most any large public library, praise 
the well-equipped and well-disciplined 
Revolutionary troops. Impartial his- 
torians have expressed the same con- 
viction. If this be true, troops of the 
line who distinguished themselves 
against the coalition of the European 
Powers at Valmy and Jemappes, can 
hardly be described accurately as a 
“rabble army.” 
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Author Darrah asserts that the Civil 
Constitution of the Clergy did not touch 
Catholic dogma. Actually, however, 
that is exactly what it did. It was a 
politic measure intended to nationalize 
and so de-Catholicize the French 
Church. One must presume that Mr. 
Darrah fails to understand that one 
cannot have the Catholic Church with- 
out the Supreme Pontiff. Bishop Neale, 
not Father Neale, succeeded Archbishop 
Carroll, who himself was not elevated 
to the archiepiscopal dignity until 1808. 
The Official Catholic Directory (1953) 
gives July 12, 1820, not June 16, 1818, 
as date of erection of the diocese of 
Charleston. 

However, despite its shortcomings. 
Conspiracy in Paris is a very readable 
book. It does tell a convincing and in- 
formative story about an age which, 
not unlike our own, faced many serious 
problems and lived under the strain of 
many serious tensions. At least it is 
encouraging to learn that the history of 
the French Revolution and of the Napo- 
leonic Era has not as yet been com- 
pletely told. 


Pau R. Rust, O.M.I. 


How to Judge a Novel 


The function of the critic, says Father 
Gardiner,® is not to make up peoples’ 
minds for them but to give them the 
information by which they may make 
up their own minds. And this is exactly 
what he does in Norms for the Novel. 

Clear principles for moral evaluation 
are set forth for both reviewers and 
readers. For example: judge the book, 
not the author, except as he reveals 
himself in the book. Some suggestive 
or vulgar passages do not necessarily 
make a book immoral if it is predomi- 


"7 enme for the Novel. By Harold C. 
Gardiner, S.J. (America Press, New York, 
1953), 180 pp. $2.00. 
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nantly moral in tone. Sin must be 
recognized for what it is, but sin may 
never be so described as to become a 
proximate temptation to sin for a nor- 
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literature, particularly in Catholic let- 
ters, there is an inherent moral and 
fundamentally religious purposiveness, 
which implies inspiration, a foree which 
ennobles and strengthens emotions and 
character. Literature’s supreme role, 
says the author, is “the objective prof- 
fering of an opportunity of exercising 
the virtue of at least natural charity.” 
Catholic literature today is providing 
a means of understanding among Cath- 
olics of all nations and at the same 
time a love for the characters of the 
author’s creation and for all souls. 

The reader must keep himself open 
to the “challenge” of novels. “A little 
proper disturbance is often a very salu- 
tary thing.” A good novel will cause 
the serious reader to reflect, and to 
question. Norms for the Novel is it- 
self a challenge. Over fifty particular 
novels are considered in the course of 
the discussion: The End of the Affair, 
From Here to Eternity, A Tree Grows 
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The Reasonableness of the Faith 


Miss Daphne Pochin Mould, born in- 
to an Anglican, High Chureh family, 
dropped the principles of her faith, as 
she picked up those of geology. Settling 
down at last into a cozy, superior ag- 
nosticism, she decided to read some 
Catholic literature in order the better 
to be able to write against the Church. 
“I didn’t want to be a Catholic,” she 
writes. “It was not my idea at all; my 
idea was to attack the Church of Rome, 
not to submit to her.” The book” is an 
account of an intellectual adventure 
that led her whither she would not go. 

In general, the lives of converts make 
good spiritual reading, serving to spark 
our faith and to shake us into a bit of 
gratitude for what we so criminally take 
for granted—that same precious faith, 
total gift that it is. This book does 
that and it has some special merit be- 
sides: it is exceedingly frank and nat- 
ural. 

The author felt no ecstasy at the mo- 
ment of baptism or of holy Communion, 
and she makes no bones about saying 
so. By the grace of God, she so used 
her mind and her free will that she 
came to “see” the Church. Her emo- 
tions were not on the side of conversion 
at all. 

While The Rock of Truth (not to be 
confused with Rock of Truth by Father 
James J. McNally) does make for ex- 
citing reading, nevertheless the reader 
should be warned that it is often a slow- 
moving book. Miss Mould fought her 
spiritual battles in Scotland, the land, 
not of her birth, but of her choice. Both 
as geologist and artist, she never tires 
of describing the Scottish hill country 
and the rock formations. Occasionally, 
however, the reader tires, and I wish 


The Rock of Truth. By Daphne Pochin 
Mould, Ph.D. (Sheed and Ward, New York, 
1953). $3.25. 
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that some of the book had been cut. It 
is really in the last half of the book 
that “scenic Scotland” is delegated a 
minor role, and Christ and the Chureh 
take the center of the stage. As a re- 
sult, the book will be a useful one for 
interested Protestants, especially if 
they are from Scotland. 

Speaking seriously of the possible 
usefulness of this conversion story 
among non-Catholics, it ought to be 
mentioned that the central conflict of 
the book is not that of Anglicanism 
versus Rome (she rather early sheds the 
Anglican “Articles” for the axioms of 
modern science). It is certainly the 
conflict between present day “scientism”’ 
—the “unrevealed faith’—and the 
Apostolic Church that engages most of 
her attention. The heart of the book 
lies in her discovery that this is an age 
of unreason in technological clothing, 
and that it is the reactionary Roman 
Catholic Church which, after all, pos- 
sesses the pear! of truth, revealed truth, 
in a perfect setting of disciplined 
thought. 

Without ceasing to be a geologist, 
Miss Mould is now a member of the 
Dominican Tertiaries. May her tribe 
increase. 


MIcHAEL Davip 


To Sin by Ignorance... 


The president of the publishing firm 
of Devin-Adair is a gentleman by the 
name of Devin A. Garrity, an Irishman 
and, as far as I know, a Catholic. It 
is not to be wondered at, therefore, that 
his firm has seen fit to enter, and fruit- 
fully so, the present and violent battle 
over what has been labeled “McCarthy- 
ism.” I say that this firm has en- 
tered the fray fruitfully because there 
was precious little written on the side 
of the issue which finds the Wisconsin 
senator as its champion. Let it be here 
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noted that the books (The Lattimore 
Story"! by John T. Flynn, and Mc- 
Carthyism'*= by the senator, himself) 
are, in the estimation of this reviewer, 
clear, orderly presentations of the ree- 
ords as they may be found in Washing- 
ton files. These books are valuable in 
that they place the records before the 
reader and do not abound in question- 
able interspersings and private weep- 
ings. 

No one can afford to be indifferent 
or “cagey” in this issue. The ignorant 
would do well to keep silent, which, of 
course, is rarely the case; but the lux- 
ury of ignorance in the present scene 
would appear to be moral laxity, for 


“The Lattimore Story. By John T. Flynn 
(The Devin-Adair Company, New York 10, 
N. Y.), 113 pages. $1.00. 

* McCarthyism, The Fight for America. 
By Senator McCarthy (Devin-Adair), 101 
pages. $.50. 


the issue is basically moral and not of 
political partisanship. There is sub- 
version and it must be fought, or there 
is calumny and it must be prosecuted— 
this is the issue. Newspapers, maga- 
zines, commentators are generally more 
concerned with the names of the 
anti-Communists, Communists and 
anti-anti-Communists than they are 
with the matter of loyalty or disloyalty, 
truth or perjury. There is more than 
sufficient written by those who oppose 
the position that there is frightening 
subversion in government; the reader 
cannot help but be inundated by it at 
every turn. In the interest of passing 
mature judgment, it is most highly 
recommended that both these inexpen- 
sive, paper-bound books be thoroughly 
studied, above all by those to whom we 
look for moral guidance. 

James C. McNuLty 
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Reviews in Briefer Scope 


While I do not wish to appear smug 
and state that nothing is to be learned 
from a reading of The Church and 
Mental Health,'* I do feel a duty, as a 
reviewer, to state that there is little 
proportion between what this particular 
readership may learn from this particu- 
lar book and the time and money in- 
vested. A few comments will suffice to 
establish this and let the review go thus 
briefly. 

The word “Church” in the title is 
equivalent to an amorphous, adoctrinal, 
almost amoral “fellowship” of the 
“Spirit.” The references to religion are 
not at all compatible with the Catholic 
Faith. The Eucharist is referred to as 
merely a symbol and, on the matter of 
morals, there is the counsel that the 
child should not be given the impres- 
sion that there is anything wrong with 
masturbation. 

There is a readership for this book if 
I may base my judgment on the church 
notices and sermon announcements in 
the Saturday papers. The readership 
is not profitably here, however, nor, I 
suspect, among psychiatrists at large. 


Emit DROEGE 





Priests will find in this book'* two 
inspirational ideas: first, that, as recent 
popes have repeatedly reminded us, the 
social apostolate is one of the most 
valid approaches in our time to the 
establishment of the Kingdom of God 
on earth; secondly that souls are where 
you find them. Fr. Jimmy Tompkins 
found them on the bleak fog-bound 
coasts of Nova Scotia, when he could 


“8 The Church and Mental Health. By Paul 
B. Maves (Charles Scribner’s Sons), 297 pages. 


"i Father Tompkins of Nova Scotia. By 
George Boyle (P. J. Kenedy and Sons, N. Y.. 
1953), pp. 234. $3.00. 
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have sought greener pastures elsewhere, 
in Oklahoma or Manitoba, to be spe- 
cific. 

The author, George Boyle, makes no 
attempt to assess the inner spiritual life 
of the resiliently zealous and lovable 
little priest of the Maritimes. He 
simply lets surface facts speak for 
themselves. This book is not quite as 
cleverly written as Boyle’s earlier life 
of Alphonse Desjardins, Canadian 
Credit Union pioneer, entitled The Poor 
Man’s Prayer. It may be that Boyle 
believed Father Tompkins’ career so 
interesting that it needed little refur- 
bishment. Most readers will readily 
admit it was. 


J. C. PAYSEN 


This volume’ is an excellent study 
of Blaise Pascal who in many respects 
was an enigma. This mathematician 
and mystic of the seventeenth century 
has long been a controversial figure. In 
the present volume the author draws a 
full portrait of his subject and gives 
stimulating background material. Some 
of the criticism and conclusions can be 
argued, but students of Paseal will find 
it thought provoking, and those not too 
familiar with the Frenchman will find 
it an interesting story. Monsignor 
Ronald Knox has written an excellent 
foreword. 


The many theories and arguments for 
reincarnation are examined by Ford- 
ham’s Father Paul Siwek, S.J.1° and 
found wanting. The author makes a 
logical analysis and concludes that re- 





3 Pascal, His Life and Works. By Jean 
Mesnard (Philosophical Library), 208 pp. 
$3.75. 

The Enigma of the Hereafter. By Paul 
Siwek (Philosophical Library), 140 pp. $3.00. 
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incarnation and pantheism are losing 
ground in the Western world. 


ALBERT J. NEVINS, M.M. 


I do not wonder at the prejudice 
against translations with which one 
sometimes meets when I read a book 
like that authored by Fr. André Retif 
and published by the Newman Press.'* 
(That is, I presume it to be a transla- 
tion, although nowhere in the front mat- 
ter is it so indicated.) At any rate, 
John The Baptist seems to me to be 
rather in the tradition of the less skillful 
of translations, to me an endurance test. 

The jacket blurb admits that from 
the sparse facts we have about the Bap- 
tist, “to attempt a biography from them 
would come dangerously near pietistic 
romance.” The implication is, 1 take 
it, that the present book does not. 
Pardon me, but I think it does. 

Hear these words put into the Saint’s 
mouth and addressed to God: “My 
Beatitude, fathomless Solitude, Bound- 
lessness” (p. 114). Or figure this one 
out: “For he began already in his 
mother’s womb to hasten to be what the 
Word had previously loved in him” (p. 
ix). Or savor this: “Our souls even 
want to pluck from the very lips of the 
Baptist those first confidences of the 
friend of the Bridegroom, the secrets 
of the royal storeroom”’ (p. 22). 

The format is a credit to the Newman 
Press, although the binding is not up 
to their usually attractive standard; 
the jacket is attractively executed. 
But I am sorry to have to say that the 
book does not seem to me to be meri- 
torious of recommendation to the 
reader. 


* John The Baptist, Missionary of Christ. 
By André Retif (Newman Press), 122 pp. 
$2.50. 
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These are the advantages of our waterproof collars. 
When soiled wipe clean with cold water and soap— 
thendry. Always fresh and new looking. Approved 
and recommended by the Religious throughout the 
world. For greater comfort, economy, convenience, 
wear “NOWILTEX.”” Ask your Catholic Goods 


Dealer or write us for literature. 


THE PARSONS & PARSONS CO. 
Est. 1879 


413-415 Huron Road Dept. A Cleveland 15, Ohio 
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WAXSAVERS 


Take a sample candle to 
your dealer and have him 
properly fit it to this dur- 
able, attractive, polished 
brass candle-saving can- 
dleburner. 














One of a series of 
Medallions 
Saint Gabriel's Church 
@ashingtor. DC. 


op 
Charles J.Connick 


Fissociates. 
ine Rarcourt Street. 
‘Boston: 

















YOU CAN PUBLISH YOUR BOOK 


Our experience in promoting books—theologicel, scholarly, 
fiction and general for religious, educational and lay markets 
canhelp you. Write for free brochure, We Can Publish Your 
Book, which describes our cooperative publishing plan. 


EXPOSITION PRESS, INC., Dept. H-42 
386 Fourth Ave., New York 16 New York 
In Calif.: 9172 Sunset Bivd., Hollywood 46. 











INCENSE 








Six brands of memor- 
able fragrance, rang- 
ing from frankin- 
cense and myrrh to cedar. 
Also a sampler kit of as- 
sorted incenses. 

4sk your dealer or write 


WILL & BAUMER CANDLE CO., Inc. 


EST. 1855 SYRACUSE, N. Y 
Branches in New York. Chicag Bost 
Los Angeles, Montreal 


PICTURE | a es ee ee, | 
REPRODUCED FROM YOUR OWN PHOTOS 
CREATE GREATER INTEREST IN YOUR INSTITUTION WITH 
ARTVUE PICTURE POST CARDS AND SOUVENIR FOLDERS 
EN FOLDER PR 
ARTVUE POST CARD CO 
225 FIFTH AVENUE NEW YORK 10, N. ¥ 
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Firms with Episcopal Authorization to 
Handle Sacred Vessels and Repair Them 











BOSTON 
Benziger Brothers, Inc., 95 Summer Street 
Patrick J. Gill & Sons, Inc., 387 Washington Street 





CHICAGO 
Benziger Brothers, Inc., 223-225 West Washington Street 
Lawrence N. Daleiden Co., 218 W. Madison St. 
D. B. Hansen & Sons, 23 North Franklin Street 











CINCINNATI 
Benziger Brothers, Inc., 429 Main Street 
Frederick Pustet Company, Inc., 436 Main Street 





CLEVELAND 
John W. Winterich and Associates, 3700 Euclid Ave. 





GUTTENBERG, N. J. 
Summit Studios, 112-114 71st St. 





NEW YORK CITY 
Benziger Brothers, Inc., 6-8 Barclay Street 
Black, Starr & Gorham, Inc., Fifth Ave. at 48th St. 
Engel & Sharkey, 334 Park Ave. 
The Edward O’Toole Company, Inc., 65 Barclay Street 
Frederick Pustet Company, 14 Barclay Street 
Rambusch Decorating Company, 40 West 13th Street 
C. Wildermann Co. Inc., 26 Vesey Street 





OMAHA 
Koley Plating Co., 2951-53-55 Harney Street 





PHILADELPHIA 
Keystone Silver Co., 804-805 Sansom St. 





ST. LOUIS 
B. Herder Book Company, 15 and 17 South Broadway 





ST. PAUL 
The E. M. Lohmann Company, 413-415 Sibley Street 





SAN FRANCISCO 


Benziger Brothers Inc., 758 Mission Street 





WHEELING, W. VA. 
Harry D. Corcoran Co., 212714-2129 Market St. 

















Every Pastor realizes sadly that a sub- 
stantial number of Catholic homes in his 
parish are without Blessed Candles. The 
old-fashioned practice of burning Blessed 
Candles during times of storm, danger, 
severe illness and imminent death is rapidly 
falling into disuse. 

Sermons before Candlemas day and re- 
minders during the year notwithstanding, 
many practicing Catholics still scurry 
around in search of Blessed Candles when 
the Eucharist is brought to the sick . . . or 
to surround the bier of the dead. 


Place This Handy Self-Service Dispenser 
In Your Church Vestibule on Sundays 


It is human nature to put off... to 
think I'll go to the parish house or the 
vestry next week. But time and oppor- 
tunity may run out. 


NEW YORK bd BOSTON ad 





CHICAGO 





And this Will & Baumer Self-Service 
Candle Dispenser is close at hand . . . now, 
today, upon entering or leaving the church. 
It’s both a reminder and a ready source. 
There’s an inviting offering receptacle. And 
each pair of Blessed Candles is attractively 
boxed . . . easy to carry home .. . easy to 
keep reverently and securely. 


Dispenser complete with 100 boxes 
of candles only $57.50. 


Will: 


loninliies 


CHUBCLR CAR 8423 





WILL & BAUMER CANDLE CO., INC. 
Established 1855 Syracuse, N. Y. 
Purveyors to the Vatican by Appointment 


bd LOS ANGELES e MONTREAL 
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